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PREFACE. 

Rev. E. F. HiTFivLS has, for many yean, b^en Pastor of 
of a Presbyterian Church in this city. Ever since his settle* 
nent here, he has heen a yiolent opposer of Universalism. 
Re made frequent attacks upon Br. T. J. Sawtxa, and 
■ought in 'Various ways to counteract the iaftnenoe of hit 
ministry. 

I had not been here many months before I received infoi^ 
tnatxon, that Mr. Hatfield purposed to make another attack 
upon Uniyenalism. The erening was appointed for the work. 
My arrangements being such that I could not attend, I pna- 
geared reports of the sermon. Judging from these, and the 
inconnts given by several gentlemen who heard it, I con- 
iduded that it was one of the most bitter, unfair and unjust 
«ermons ever delivered. I felt, therefora, a great desire to see 
it, and accordingly addressed Mr. Hatfield the following 

note; 

Niw TORx, Dec. 8th 1846* 
Bev.Mr.HstCeld: 

Dear Sir — 1 have been informed by several gentlemen 
mho attended your Church on Sunday evening last, that in 
your sermon you declared Universalism to be a system of 
lies, and Universalists as a body to be grossly immoral. I 
have no wish, sir, to preach a doctrine that is false, or that 
produces an injurious influence — it is my desire to know the 
truth and to preach it. I should, therefore, esteem it a great 
&vorif yon would loan me the sermon, that I may see the 
proofs which you have against Universalism, and the facu hgr 
arUcii 70a juatUv yourself in asserting that Universalists ens 



lastly immoral. Should you see fit to loan it, I will 
give it a candid perosal. I feel extremely anxious to 
read it, because according to the reports which have 
been given me, it must havA been one of the severest 
sermons ever y.t *acht'd against Universalism and Uni- 
versalists. Should you pn'fer to read it to nm, I will call 
on any day this week, and at any hour you will specify, to 
hear it. Or should you prt*f<*r to repeat it in my Pulpit, it shall 
be at your service at any time you will name. 

An early answer will greatly oblige me. With feelings of 
kindness, lam &c., O. A. Skinnxr. 

To this no answer has been received. , 
- Soon after the delivery of his first sermon, Mr. Hatfield 
preached another, cm the Rich Man and Iiazarus. By the re- 
quest of many of the leading men of my Society, I preached the 
following sermons in reply to Mr. H. By their request and the 
request of the Society's Board of Trustees, I have consented 
to their publication. 

. I am not fond of disputation, but when my religion is as- 
sailed, and my people are traduced, I feel botmd to speak in their 
defence. I should be glad to live in peace with all men ; but 
I should consider myseJlf unworthy my station, did I not al- 
ways defend truth and the scandalized, when attacked by one 
^vingpower to do them injury. Tbi Author. . 
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SERMON I. 

Stand by tbysolf, come not near to xne ; for I am boliet 
tbtfn tbou. Isai. Izv. 5« 

THE SELF-RIGHTEOUS* 

In all ages of the world, there have been those 
who esteemed themselves righteous, and despised 
others. They have claimed to be patterns of pa* 
rity and piety, and considered themselves as ex- 
amples to be followed by all men. Sach per- 
sons have usually a very large share of vanity^ 
and have the highest estimate of their"" talents^ 
attainments and opinions. But while they place 
an extravagant estimate upon themselves, they 
place a very low estimate upon all others ; and 
while they are blind to their own failings and 
sins, they have a sharp eye for the failings and 
sins of others. They see themselves with an eye 
that can see only excellencies ; and which mag- 
nifies small excellencies into those the most praise* 
worthy ; but others they see with quite a differ- 
ent eye — one which can see onfy faults and sinsi 
and which magnifies every fault and sin into 
something very offensive and aggravating. In 
their pride of themselves, and their contempt of 
others, they will move about with a haughty and 
coDsequential air, which says to all, we are h^Uer 
ikoM you. 
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The self-righteous are also usually exceedingfj 
wise. They know all things. They are para^ 
gons of wisdom. None can teach them. Any 
one who differs from them is Tgntrrant, stupid, ill- 
bred. No matter what his advantages, or how 
feithfully those advantages may have been im- 
proved, he is denounced as one destitute of knowl- 
edge, unfit to teach the simplest elements of reli- 
gion. But they have all divine knowledge. They 
know the meaning of all Scripture, understand all 
mysteries, and can decide all questions however 
abstruse and difficult. Where the wisest theolo- 
gians have hesitated, and pronounced the way 
dark, they are confident, and declare the way 
plain and clear. Sometimes the most ignorant 
men think they know the most. 

The self-ri^teous are also usually very de- 
nunciatory. Regarding themselves as perfect, 
they think aM who differ from ^hem are inexcusa- 
ble, wilfully blind. To hear them denounce all 
of an opposite creed, one would suppose that 
they had a heart of entire gall, in which, if there 
was ever a drop of mercy, it was so long since 
wrung out, that none of its divine savor is leftr 
Every epithet indicating vileness, they apply to 
those of an opposite creed, however sinoerelj 
that creed may be believed. They call them un- 
believers, liars, thieves, libertines, drunkards^ 
and everything else which denotes a careless, 
thoughtless, graceless, prayerless, reckless heart.- 
One not well versed in human nature would con-- 
clude 'that thev would never dare utter suck 
wholesale and terrible denunciations, if they Were- 
not conscious of being pre-eminently holy — that 
nothing bat a clear sense of a high degree of ho- 
lineM could enable tbein to speak out sa boldly^ 
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Sach forget how the old Scribes and Phariseefl 
flpoke of the Savior, and that they charged him 
with having a devil. And such roust be ignorant 
of the fact, that some of the most vile hearted 
wretches who ever stood in a pulpit, increased 
their cry against heretics, just in proportion as 
they advanced in sin. There are none so much 
interested in crying stop thief, as the thief him- 
self; for he knows that the more he cries, the 
greater is his chance of escape. The experience 
of the last few years has taught us that we have 
great reason to suspectithe purity of a mail who 
ts especially bitter against Universalism, for those 
who have been the most bitter have exceeded all 
others in the greatness of their sins. A vindictive 
hostility to those called heretics is no proof of 
goodness. 

This self-righteousness was the prevailing 
righteousness in the days of Christ. Those pos- 
sessing it were his greatest enemies. They slan^ 
dered him— they persecuted him— they put hira 
to a cruel and ignominious death. 

This righteousness bears no resemblance to 
christian righteousness. That is modest, and 
never takes a trumpet to sound its own praises, 
or proclaim to the world its closet prayers. That 
is honest, and never utters foul slanders to cruA 
those of a different faitk. That is kind, and nev^ 
er assails any with an unrelenting bitterness. 
Though it rebukes sharply, it never seeks to just 
tify an undue severity, by false charges or over- 
drawn pictures. 

There is hardly any fault which can render a 
minister so odious as self-righteousness. It makes 
him exclusive, illiberal, unjust, abusive, unfair. 
As a denomination we have Jbeen more traduced 
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and misrepresented and wronged by tkis class of 
ministers, than by all others. They are not na- 
nierous. The great body of intelligent clergy- 
men of all sects, treat us with a good degree of 
courtesy, fairness, and liberality. They do not 
believe with us» and they say so. They think 
our doctrine wrong, and they give their reasons 
for so thinking. We do not complain of this — 
we think it perfectly right and fair. What wo 
complain of is, gross and scandalous misrepresent- 
ation-^tbe opposition of that snarling, conceited, 
arrogant class of men v^ho seem to love abuse» 
and who think that no weapons are too bad for 
eicterminating heretics ! 

HHR, HATFIELD THE UNPROVOKED AOQRESSOR. 

I will not say how well the foregoing portrait- 
ure of the self-righteous is suited to the gentle- 
man who a few Sunday evenings kgo, in a neigh- 
boring church, denounced us in a more unspar-^ 
ing manner, than we were ever before denounced^ 
With that gentleman I have no personal acquain- 
tance ; and as he declined an interview I propo-> 
«ed, I conclude that he is determined I never 
shall have. 

Judging him by a book he has published against 
Universalism, and by the several reports given 
me of his recent philippic, his ideas of honesty^ 
justice^ fairness and candor^ are entirely differ- 
ent from those prevalent among Universal ists. 
What prompted him to the course he took I 
know not. Certain it is, that I had not attacked 
him. On the contrary I was quietly pursuing 
my own way, as a minister of Christ. I was 
preaching the doctrines and duties which I 
}b^n4 iQ the BiUe, urging th^m upon th^ 
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verioas attention of the people, seeking to in- 
terest the old and the young in the cause of re- 
Ugioo. While thus doing my own work, in my 
own way, making war upon none, this near 
ministering neighbor dragged me into his pulpit, 
and not only me, but my faithful predecessor, 
and ail the fathers in our ministry, and charged 
us with being preachers of lies, and with being a 
loose, irreligious, ungodly body of men, and 
preaching to a denomination more grossly cor- 
rupt than any other denomination in Christendom. 

Such is Mr. Hatfield's position, voluntarily ta- 
ken—and taken without the least provocation on 
our part. We have said nothing — we have done 
nothing to provoke him. He has armed himself 
and commenced the war wholly without provoca- 
tion. But we are set for the defence of the gos- 
pel, and are willing to fight the battles of the 
Lord. We shall stand up, therefore, in self de- 
fence. Were we not to do this, we should be 
chargeable with being false to what we believe. 
We have been bitterly attacked. Several gen- 
tlemen who heard the attack have told me that if 
he (Mr. Hatfield) had tried to say of our minis- 
ters and people the worst things he could, he 
could not have said worse things than he did ! 

In a very full report of the Sermon, given by a 
gentleman who is not connected with the Univer- 
salists, I find the following : "But employing an 
extravagant looseness of expression, he character- 
ized Universalists as a graceless, prayerless, 
characterless class of people — generally consist- 
ing of the scum of the community !'* 

Now I need not detain you long to prove that 
such a statement is utterly false. The mention of 
ona fact is enough to show it false. 
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GENERAL STANDING OF UNIYERSALISTS. 

Universalists are a numerous sect — they are 
|he fifth in number in the United States. They 
fill more than their proportion of the responsible 
offices of trust if! the towns, cities and states 
"where they reside^ In the towns where they 
have long had societies, you will find them acting 
Its select men, school committee, Overseers of the 
poor, and representatives to the legislature. Iq 
the cities,you will find them filling the office of the 
school committee, overseers of the poor, council 
men, aldermen and mayor. In the state, you will 
find them filling the office of senators, governor^a 
council, secretary of state, treasurer of state, and 
governor. They are employed as teachers of 
schools, and appointed to sit on the bench of jus- 
tice in the highest courts. They are among the most 
worthy mechanics, honest merchants, and indus- 
trious farmers of the country. They mingle in 
the best society, the most polite, the most fash- 
ionable, and the most virtuous. An abusive ser- 
mon like that delivered by Mr. Hatfield, was 
preached a few years since in Boston, by a man 
employed to go about the country and vilHfy Uni- 
yersalists, for ten dollars a night, One of the 
oldest citizens of Boston was present. After the 
meeting some of the enemies of our faith, asked 
kis opinion of the sermon. He replied, **Gentle- 
men, you know that I am not a Unlversc^list, but I 
have no fellowship for such abuse of them as this. 
The sermon which wp have heard is a gross slan- 
der. You know it is— ^you know some of our best 
citizens are Universalists — that there are more up- 
l-ight good men in one of their societies, than can 
^ found in any orthodox society of this pitv^ 
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Vou know that they are among the most trust- 
worthy men that fill any of the offices in our city.'* 
Now to say that we are as characterless as $ir. 
Hatfield represents — that we are the mere scum 
of society, is certainly paying do very high com- 
pliment to the discernment aftd judgment and 
fidelity of the mass of the people. Why put 
such characterless men into office ? why appoint 
them to such high places of trust ? why associate 
with them ] It seems to me, that Mr. Hatfield's 
charge is a foul aspersion upon the whole country, 

VNIYERSALISTS OF NEW ENGLAND NOT ASSAILED 
BY RESPECTABLE MINISTERS. 

It is not customary for ministers settled over 
respectable congregations at the east, to attack 
the charaaters of Universalists. Whether they 
would doit ornot if they dared, I cannot say ; 
but they know full well, that the moral tone of 
the community would not uphold them in it, 
There was one minister in Boston who occasion- 
ally did it, and with no small virulence ; but he 
has been ex-communicated for adultery ! and ia 
regarded by his own ministering brethren as a 
man void of a regard for truth ! 

The usual course when the bitter ones desire 
to have Universalists attacked, is to obtain some 
foreign help ; and then generally they have to 
have their work done in some obscure church or 
a hall. The respectable part of the partialists 
will have no hand in it. 

The Baptists in Boston did on one occasion 
unite, (not all unite, for two of their best societies 
and ministers would not enter the alliance) for 
the purpose of procuring a coarse, reckless man to 
g^ up a religious excitement, and war agaiQ>l 



IS skihster's review 

the UniversalUts. I asked one of the ministers 
in whose church he preached for several nights, 
how he could consistently silently hear him state 
things which he knew to be utterly false. His 
repl^ was, **I told Br. Knapp that 1 knew many 
of his statements ^ere false, and that he ought 
not to pursue such a course ; and he would pro- 
mise that he would not ; but he would go and say 
Worse things in the next sermon P' But Mr. Hat- 
field does this kind of work for himself. He stands 
in his pulpit, professedly dedicated to the gospel 
of peace, and deals out for an hour, all the hard 
things he can against us. He retails all the petty 
scandal he has been enabled to glean from our 
enemies, and lays on the blacking as thickly as 
possible. A fine business truly for a christian 
minister !•— very civil — very courteous ! 

Suppose I were to turn scavenger, and go 
through the ciry and country to pick up every* 
thing 1 could hear of against the Presbyterians, or 
any other sect, think you that I should find any 
difficulty in making them appear very wicked 1 
Suppose Mr. Hatfield were to make half the ef- 
fort to expose the fauUs and errors and sins of his 
own deno;ntnation, that he has to expose those of 
the UniV^ersalists, would he not be able to present 
a dark and revolting picture 1 How many in- 
stances of dishonesty in trade could he find 1 how 
many of family feuds 1 how many of intemper- 
ance ] how many of licentiousness 1 how many 
of profaneness 1 how many of gambling 1 I 
would like to know how many have been excom- 
municated from his own church ; and how many 
there are now who he thinks ought to be, but 
are retained because they pay well ; and how 
lY^any there are whom he knows to have very 
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great faults which he is obliged to overlook t 
Now what are we to think of a man, many of 
whose people have been wayward and imperfect 
and erring, who will stand up in his desk, and 
charge a whole sect as he charged us ? and who 
will attribute all oar errors to our creed — ^to the 
demoralizing effects of a false doctrine ? Why 
do his people go astray 1 why do they fall into 
sin ? why do they come short of duty 1 

Itis usual, I know, when the believers in end- 
less misery fall, to say, ^'Human nature is weak 
-^-•temptations are strong — the devil is a great de- 
ceiver." Thus the difficulty, instead of being 
charged upon the doctrine, is charged upon the 
devil — he has to bear all the blame — and a heavy 
load it is for him to carry ! 

But when Universalists sin, all cry out, "What 
a demoralizing doctrine ! how pernicious its in- 
fluence !*' Nothing is said then of the weakness 
of human nature — of the power of temptation— 
or the decoptions of the devil ! The doctrine I 
the doctrine does all the mischief ! 

DEFECTTONS AMONG PRESBYTERIANS. 

Suppose Mr. Hatfield when he prepared his 
sermon, mstead of assuming that he and his peo-^ 
pie were holy, had thrown aside all his self- 
righteousness, and sought to look at things as they 
actually exist in the christian world, would he 
have delivered such a sermon as he did ? Sup- 
pose he had asked himself this question — "What 
sins can I charge upon the Universalists that I 
cannot charge upon the Presbyterians 1" He 
could have said of us — Universalists have had 
soine bad men among their ministers ; for I grant 
that we l^ave had. There Wfts a man by tho 
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name of Smith whom we had to dtsoipline for 
lying. He thought our discipline was too severe, 
and he left us, and joined the orthodox, hoping, 
no doubt, to find a milder discipline. 

There was another whose nam^ we need not 
now mention,vvhom we had to discipline. He con- 
fessed his sin, promised to do better, and wasi 
forgiven ; but it was at length found that his re^ 
pentance was not genuine, and the people among 
whom he was preaching locked their church 

against him, and he went and preached in 

Mr. Hatfield's church ! 

We have had others like them who proved to 
be men of no principle, and who disgraced us 
and the christian ministry ; and unless human 
nature becomes perfect, we must expect to be 
cursed in this way again. 

But in this misfortune we are not alone ; and 
had Mr« Hatfield when he was looking up 
such cases, asked himself the question, '^Can 
I not find similar instances among my own breth- 
ren," he would have saved me the unpleasant 
work X am now called upon to perform. He 
could have turned to the town of JPeterboro' N. 
H.,in relation to which, he would have found the 
ollowing facts : 

*• The ministerial history of the town is the darkest 
page in our calendar ; a serious consideration. John 
Morrison was ordained in PeierboroVNov. 26, 1766, 
bur soon he proved himself an intemperate^ licentious 
man, dangerous alike as the companion of either sex. 
His intemperance was smothered for a while, but soon, 
as our author says, while his bad habits in this line 
became hotorious,his evil passions in another direction 
flared out, to the general scandal of the town. A 
Presbytery was held, his ministry suspended for a 
#w months, but bis salary continued. Hence it ap- 
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pears that the sins of iotemperance aud liceodous- 
mess, 8o notorious and scandaiotts, did not appear very 
heinous, in the eyes of his ministering associates !-» 
However, his people coold not lorijj tolerate his wick- 
edness, and he left the place in March, 1772. He 
became an avewei Atheist ; ju8t*whai he was in prin- 
ciple and practice. For about six years, *our people 
had no settled minister.* The meeting house waa 
bniit in *77, and traditions are handed down respect- 
fn^ a Mr. Clarke, who was preaching here at the lime^ 
Many who heard him, testify that the following ia 
nearly an exact account of the exordium of one of 
bis discourses : 'This is a stately house; and wha 
meet here ? The folk they meet here,and the Die], he 
meet here too; and he 's amang the foremost and fat- 
test o* ye. And now where is the gun to shoot him 
wi* ? Here it is/ lifting up his Bible and taking aim, 
* here is the gun. Too / too ! he*»dead-^e*8dead !* 
And by way of complimerH, I suppose, to extempo- 
raneous preachers, it is added, * The preaching of that 
period was usually withc^ui notes, the sermons very 
ordinary, very long, and made up very much of re- 
petitions, especially of a continual play upon the 
words of the text.' 

** The second settled preacher was David An nan f 
who remained with them fourteen years, and was 
then dismissed at his own request. He was talented, 
hypocritical and licentious. Old father Miles,orTem- 
ple, coming to his house to exchange with him,round'^ 
bis brother Annan, sitting at a table with a fiddle in 
his hands, (of his own make,) a bottle of rum, and a 
Bible before him. He was a tyrant \n his own house. 
His wife, one of the most amiable of women, lived ir> 
fear under his awful threats and brutal treatment,and 
sometimes spent whole nights in the woods with her 
abused children. She finally fled from the monster, 
and a bill of divorce, on the ground of extreme cruelty, 
was readily granted. And when public indignation 
had become too great to be suppressed, the young 
mea of ibe town, leaving a ball ai which they %ie(. 
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disguised ibfHBselves, weot to Annan's bouse, seiseed 
him, rode bimona pole a full balfmile, and plunged 
him into a muddy pood. He afterwards went armed 
with a pistol, tried to bring the rioters to justice, but 
having no share in the sympathy of the public, 
could prove nothing. Morrison and Annan, two no* 
torious villains, were the only settled ministers ofPe- 
terboro* for fifty years. What a salutary influence 
their pums ministrations and examples must have ex* 
erted ! This appears from the fact that tbeir licen- 
tiousness was so long tolerated or endured. 

'* Another proof of their influence we have in the 
character of one of the straightest of the sect, a Mr. 
Taggart. He, too, was given to intemperance — had 
a ftmarkdble gift at ^ra^cr— especially when exbil* 
arated by ardent drink ! At funerals, where he of- 
ten officiated, he would sometimes kneel by his chair, 
not being able to stand, and greatly comfort and edi- 
iy the audience, by ihe fervor of his devotions! Henry 
Ferguson once met him lying in the road, and after 
helping him up, told him his conduct was inconsis- 
tent with bis place in the church. *Ah,* said he, 
* we are not our own keepers.' The lamentable fact 
was, that spirit drinking and licentiousness were so 
common in those days, even in the church, that it 
was difficult to tell where to begin the labor of disci- 
pline. But, as something more was expected of min- 
isters than others, when their wickedness became too 
^agrant for concealment,in any good dbgree,they were 
called to account — but with dread; for it was said, 
^you must be carejul fiow youhandte edged tools, ^ " 

After having pondered upon these cases, he 
could have called up that of his particular friend 
and brother Johnson, of the New York Evan- 
gelist, who was deposed for drunkenness, gross 
licentiousness and visiting the worst parts of the- 
atres. Then he could have considered the case 
of Littlejohn the great revivalist ivho was guil- 
ty of gross licentiousness ; of Taylor, who was 
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guilty of embeszling money, of pilfering, and 
of seduction ; of Dr. Fay, of Mass., guilty of li- 
centiousness, and a host of others — ahost so great 
that it would take hours to give their names and 
state their crimes ! 

After having thus considered the ministers of 
his own sectjsuppose Mr. Hatfield had considered 
the people, and asked whether he could not 
charge upon them the same crimes that he could 
charge upon the Universalists 1 He could, I grant, 
have said, there are men calling themselves Uni- 
versalists who are immoral, profane, intemperate, 
and licentious. I do not deny but that we have 
such men claiming to be of us ! They hold the truth 
in unrighteousness. But could he not have found 
just such niien among Presbyterians ? Suppose 
in order to answer this question, we look at the 
prisons of our land. To this Mr. Hatfield will 
not object, for it is generally supposed that the 
prisons are filled with Universalists. One writer 
against us makes the following statement : 

**Nowit appears to me, that the moral influence of 
the doctrine is enough to condemn it. All the drunk- 
ards and profane swearers are of your faiih, and you 
may go to our States* Prisons, and Houses of Correc- 
tion, and you will find them filled with Universal- 
ists." 

I will begin with the Massachusetts prison. 
A Boston paper (the Trumpet) says : 

** We Slated a few weeks since, that a gentleman, a 
memberofRev.Mr.Rogers* church of this city— adeci- 
dadly orthodox church-— related to us, that at a visit 
recently made to the Mass. Prison, he questioned as 
many as seventy-five of the convicts in regard to their 
religious opinions, and be did not find aUniversaltst 
among them all. We have another fact to add to the 

2 
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foregoing. AgeDileman called at ibe Trumpet OfficCf 
on Wednesday afternoon of last week, and stated, of 
his own accord, without any leading questions being 
put to him, that he had repeatedly visited the Mas- 
sachusetts Prison of late ; and that, as much had 
been said about the religious opinions of convicts, 
he took the liberty to inquire of as many ati seventy or 
one hundred what they had believed, and that not one 
confessed that he was, or had been, a Universalist. He 
said he found the greater part of them to have been 
\n^{\e\9,orhe\\e\ersia endless misery , This gentleman 
is a member of Rev. Mr. Towne's congregation and 
church — a decidedly orthodox chnrch ; bis name is 
with us, and will be given, if necessary to substan- 
tiate the story.'* 

A writer giving an account of the Illinois Pen- 
itentiary makes the following statements. (Be 
it remembered he was an orthodox, and furnished 
Presbyterian publications for the prisoners :) 

" Two mail robbery. 10 highway robbery. 2 
rape ; 1 passing counterfeit money ; 2 forgery ; 24 
stealing; 9 murder and manslaughter; 3 assault 
with intent to kill ; 12 burglary ; 2 house burning ; 
1 poisoning a family^ Total 111. 

Thirty-eisht ascribe their crime to intemperance. 

Sixty-four have been Sunday School scholars.^- 
Some few said they had been in the Sunday School 
*' but a short time,* or * only a few weeks,' but most of 
them said for several years. 

Three have been Sunday Schoolteachers. 

Eighty-two had parent**, one or both of whom are 
professors of religion. Of whom 72 were brought up 
wholly or in part by their parents. The parents be- 
long as follows : 

One to the Christians ; 11 to the Roman Catholics; 
18 to Baptists ; 16 to Presbyterians ; 3 to Episco* 
palians ; 18 to Methodists; 1 to Uoiversalists ; 1 to 
Campbelites ; 1 to L»utheran6 ; 1 to Dutch Reform- 
ed. Total 82. 
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Of the prisoners themselves, 28 had been professors 
of religion, as follows, viz : 

One Christian, 6 Roman Catholic, 9 Methodists, 2 
Presbyterians, 7 Baptists, 1 Mormon, 2 Lutherans. 

Tweiiiy-cine living, 25 have childreo, the aggre- 
gate of whom is 87. 

Eight are colored, 4 Germans, 4 Irish, 2 Scotch, 
2 Norwegians, and English. 

A large majority of the rest were originally from 
New England, New York, New Jersey and Penn- 
sylvania. 

Several told me of the chnrches and schools at the 
East to which they belonged, of the pastors of whom 
I have had some knowhedge. 

MR. HATFIEL'D^S unfairness. 

The foregoing facts shov^' that Mr. Hatfield, if 
he had only looked at home, could have found 
abundant proof against his own people. There 
are as vile sinners who believe his doctrine, as 
can be found in Christendom. Was it fair then 
for him to represent us as a corrupt people, and 
believers in a system of lies which make the right- 
eous Presbyterian^ sad, and assume that all be- 
lievers in his own creed are holy 1 Are they 
more righteous than other people ] Is it fair in 
preaching against a sect, to single out all their 
faults, aiid cover up their virtues \ Is it fair 
to exaggerate^ and color and misrepresent ?— 
Was it honest to claim that Presbyterians are all 
righteous, and Universalists mostly unrighteous ? 

I am willing that Mr. Hatfield should have all 
the benefit of such a course. He is welcome to 
the position he has voluntarily taken before the 
world. I ask Christians to look at him, and say 
whether Christianity is io be promoted by scan- 
dal. I ask ipen of rack and station and broad 
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views of life to look at him, and see whether his 
course is fair, honorable and just, I ask busi- 
ness men who know Universalists— ^who deal 
with them — who see them in public and in pri- 
vate life, to say whether his representations are 
not grossly false I ask those who love free- 
dom of opinion— who glory in our nghts as free- 
men, if such denunciatory language — such whole- 
sale abuse is to be tolerated. 

Wherein is the Christianity of such conduct ? 
Whereindoesthat justify a man in saying,'*Stand 
by — we are holy — ^you are unholy ?" Mr. Hat- 
field had far better employ himself in reclaiming 
Johnson and Fay, and scores on scores of others 
who might be named, than in hunting up and ex- 
aggerating the faults of Universalists 1 What 
are we to think of a minister who knowing the 
character of his brethren, will stand up and say, 
** We are holy— Universalists are unholy 1 Our 
religion sanctifies the heart. Universalism is a 
lie which corrupts the heart V 
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MR. HATFIELd's effort TO fSZCITE PREJUDICE 
AGAINST UNIVERSALISTS. 

Mr. Hatfield seems to be governed by the pol- 
icy, that if he can give us a bad name, he can 
prevent our increase. He is like the Quaker, 
who being attacked by a dog, said, "I will not kill 
thee,but Pll give thee a bad name,** and began to 
cry as loudly as he could, ''mad dog — mad dog !'' 
Mr. Hatfield seems determined to give us a bad 
name ! Now this is one of the lowest stratagems 
of which a man can be guilty. It is the game 
which the old Scribes and Pharisees adopted in 
opposing Christ. They knew that they could 
not refute his doctrine ; and they, therefore, 
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sought to excite prejudice against him — they ac- 
cused him of blasphemy ; of sabbAth-breaking ; 
of impiety ; of having adevil,and being followed 
by a graceless band of disciples ! Thus, this is no 
new game that is now played — it is a game that 
has been played for ages on ages by all who 
were conscious of their inability to refute the doc- 
trines they wished to destroy 1 

When the opposers of a new theory have not 
argument to wage against it, they always resort 
to this stratagem ! And with some it is success- 
ful. No doubt there were some who listened to 
Mr. Hatfield, who did not see through his artifice-^ 
who really felt as though the Presbyterians vs;ere 
all righteous and the Universalists all unrighteousl 
But no intelligent, thinking persons felt thus — 
they understood the game — and I thank th^se of 
this class who were present, for the manly and 
frank manner in which they have expressed their 
disapprobation of it. 

THE TENDEIfCT OF THE DOCTRINE OF ENDLESS 

MISERT. 

In all the opposition we have to encounter, it 
is always assumed that Universalism has an im- 
moral tendencv,and the doctrine of endless mise- 
ry a good tendency. This idea has been kept 
constantly before the people. But it is an as- 
sumption which has not the least foundation in 
fact, and which is contradicted by all history. 
Endless misery is a cardinal doctrineof the whole 
heathen world, and what good has it done I The 
Scribes and Pharisees of ^ur Lord's day were 
believers in endless misery ; yet they were mere 
wbited sepulchres ; oppressors, extortioners and 
courder^rs. The Son of God was crucified 

•J? 
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by believers in endless misery ! It was believ<« 
ers in this doctrine that persecuted the first Chris- 
tians, and that doomed them to endure all the 
evils that malice and cruelty could inflict, and 
that scattered them abroad through the land of 
Judea ! It was believera in this doctrine that 
murdered Stephen; that scourged and imprison-* 
ed Paul, and that made the early christians endure 
indignities and tortures which surpass description. 
The ten general persecutions under Nero, Dom- 
itian, Trajan, Antonius, Severus, Maximinus, 
Decius, Valerian, Aurelian, and Dioclesian, were 
the work of believers in endless misery. In or- 
der to form some idea of these persecutions, take 
the following fact — Houses lilted with christians 
were set on fire, and droves of them were tied to-^ 
gether with ropes and thrown into the sea. In 
one month 17,000 were slain. During one of 
these persecutions — one which lasted ten years, 
144,000 christians were destroyed ip the provr 
ince of Egypt, besides 700,000 who died through 
the fatigues of banishment, or the public works to 
which they were condemned. 

There were numerous persecutions of chris'* 
tians by christians from the time of Con- 
stantine to the Reformation ; yet they were 
all the work of believers in endless misery !•— 
Look at Germany, Bohemia, Poland, and Hun- 
gary where the blood of saints flowed like rivers 
of water ! In Holland, and in the other low 
countries, over 100,000 were destroyed. The 
murders in France exceeded all computation. In 
order to give you some idea of the cruelties that 
were practised there, 1 will mention one mode of 
putting Christians to death. Amidst a thoQsanc( 
fi^deous cries and yells they hung up men an^ 
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women by tlie hair, and some by their feet, in 
ishimneys and smoked them to death with wisps 
of wet hay. If we pass from France to England, 
Ireland and Scotland, we find the same awful 
work carried on, and with the same awful bar- 
barity ! 

Now who were the authors of all these terri* 
ble cruelties 1 The answer is, believers in end- 
less misery ! ! Is it then, such a benign doctrine, 
fiVLch a sanctiFying one, that we have a right to as- 
sume that all are holy who believe it ] Can its 
believers say, **We have a most holy religion, 
«tand aside and give it place 1" Can they say, 
•• We are holier than all others — stand by V* 

UmVEESALlSTS HAVE NEVER PERSECUTED. 

If we turn from this doctrine to that of univer* 
sal salvation, we find a different effect produced. 
There was a time in the primitive church when 
Universalism was in the ascendancy — when 
it was called orthodoxy — and its adherents the 
X>rthodox. But they persecuted no one — they per-- 
mitted all to enjoy unmohsted their opinions. As 
soon, however, as the doctrine of endless mise- 
ry gained the ascendancy, Universalism was con- 
demned, the books in its defence burnt, and its 
believers bitterly persecuted ! Now 1 challenge 
any man to show an instance of persecution on 
the part of Universalists. We know how the 
Presbyterians in Europe have persecuted unto 
death ! We know what Calvin did to Serve- 
tus ! We know what the peace-loving Quakers 
have suffered ! We know what the Baptists 
have endured ! Still Mr. Hatfield says, his doc- 
trine makes the hearts of the righteous glad ! that 
it is a holy faith, and its believers are a holy peo-r 
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pie ! Verily he must have strange glasses with 
which to look at his benign and benevolent faith ! 

MR. HATFIELD*S COMPLAINTS OF SEVERE TREATMENT. 

But he says, Universalists, notwithstanding all 
their talk about divine love and brotherly love are 
malicious— that he has been assailed by them 
more bitterly than by any other people — that he 
has attacked Catholics and others, but none ever 
handled him so severely as the Universalists. It 
is hard really, that we ivill not stand still, and 
let him say what he pleases of us — that when he 
covers with infamy such men as Murra^j;^ and 
Winchester snd Ballou, we will not hold our 
peace — that when he accuses us of being drunk- 
ards and liars and thieves and profane swearers, 
we will not remain quiet, and take it all submis- 
sively, and call him a good saint ! 

He would have us, it seems, let him say any- 
thing and do anything, and look up sm Hngly, 
and 3ay,'*0 yes sir l*— yes, yes, its all right and fair 
and jusf" 

Why suppose he were attacked by a ruffian, 
in his own house, and were to defend himself 
against his assailant, what would he say, if the 
ruffian were, to tell him, '^You are no saint sir, 
you ought to let me have m^ own way, and take 
my blows without a word of complaint 1 I have 
beaten many sinners in this manner ; they took it 
submissively, and you must be a poor christian, 
if you cannot do the same 1" 

Would Mr. Hatfield have us think that he has 
exclusive rights — that because he believes a doc- 
trine that has destroyed so many millions, he haa 
the right to say what he pleases, and that noD0 
||]^oul4 spei^H in their owi) def^snce t 



OF HATFIELD. 25 

But we handle him severely ! I have yet to 
be convinced of that. I know my predecessor 
too well ; his great kindness of heart too well ; 
his nice sense of justice too well, to believe that 
in replying to Mr. HatReld's attacks upon him 
and his people, he ever violated one law of jus- 
tice, love or charity, in resenting the gross attacks 
made. I know too well those who labored with 
him, to believe that they were guilty of any 
wrong. Let me give you a specimen of his at- 
jtacks upon Universalists. 

GARBLED <^nOTATIONb IN MR. HATFIELD'S BOOK. 

I hold in my hand his book entitled ** Universa-' 
lism as it is^ On page 234 he gives what he 
x;alls a quotation from my work entitled, '*Univer» 
lism Illustrated and Defended." The quotation 
made by Mr. Hatfield reads in his work as fol- 
lows: 

"How can it be otherwise when they see that the 
happiness of their friends, and the prosperity of their 
conniry depend upon ihe attention paid to religion? 
What misery can be compared with that arising from 
ihe wickedness of our friends ? Is it strange, lhen». 
that there should be tears, and prayers, and watcli- 
ings, and trials, in laboring to restore a sinner ? Sure- 
ly there is something that can fill the\.Tiind with an- 
guish, besides the fear that we, or our friends shall 
drop into endless wo !" 

Such is the idea he makes me express ; and 
then he asks the question, "But why all this for 
friends only \ it was not so with Christ and 
with the apostles ! Gentiles as well as Jews 
shared the sympathies of Paul, and his tears 
were shed mostly for poor heathen," Now to 
4ee how unfair all this is, let me give my own Ian* 
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guage, without its being cut up to suit Mr. Hat- 
field's purpose : 

*'A11 know that Universalis's have much of the 
same anxiety manifesied by the aposiles. How can 
it be otherwise, when they see that the happiness of 
their friends, and the prosperity of their country de- 
pend upon the attention paid to religion? Every man 
is on probation. If the opportunities of youth are mis- 
improved, we shall reap the consequences in man- 
hood. If we are intemperate and licentious in the 
meridian of our days, our old age will be miserable. 
How deeply anxious, therefore, must every christian 
be, to see the young virtuous, and behold people of all 
Ages walking in the way of wisdom. Every stage of 
life is a season of prnba'ion for the one next succeed- 
ing it. Besides— how often are our friends brought to 
a crisis, when we feel as though their present decision 
would fix their character and happiness for life.— 
What a moment of anxiety is this to a minister seek- 
ing the reformation of his people, or to a parent plead- 
ing with his son to break away from sin. He knows 
that another night of revelry, another iutoxicating 
glass, or another profane oath, will seal him for ruin. 
How many a parent now stands trembling between 
hope and despair, knowing not whether his son will 
be carried by the flood down theawt'ul vortex, or re- 
turn to duty, usefulness and honor. With what 
breathless anxiety would, a father watch the child 
standing in unconscious danger upon the brink cif an 
awful precipice. And yet who would not see his son die 
a thousand deaths, rathrr than behold him the degja- 
ded slave of sin ? What misery is to be compared 
with that arising from the wickedness of our friends? 
Is it strange, then, that there should be tears and 
prayers, and watchings, and trials, in laboring to re- 
store a sinner ? Surely there is something that can 
fill the mind with au»uish, besides the fear that we 
or our friends shall drop into endless wo!'* 

Here you see, I speak not only of sympathy 
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for friends^ but for our country ; for the young ; 
for the people of a minister's charge ; for the in- 
temperate ! And yet he garbles my language, 
and makes me speak only of friends, and then 
asks, " But why this anxiety far friends only V* 
Is this fair t Is it just? Is it righteous? Does 
Mr. Hatfield explain the Bible in this manner ? 
If so, we do not wonder that he makes it teach 
endless misery 1 

Mr. Hatfield is fond of such quotations. On 
p. 270 he gives what he calls a quotation from my 
work in which he makes me say, " The day of 
judgment is not yet future, but took place nearly 
two thousand years ago." Now what did I say 1 
I was speaking of Christ's judging the nations at 
the close of the Jewish dispensation, and labor- 
ing to show, that that day of judgment took place 
nearly two thousand years ago. After having 
described that day, I say, 

•• Thus the day of judgment, when Christ was to 
separate the righteous from the wicked, was when he 
came, not in person, but in power and great glory, to 
overthrow the Jews, and redeem his followers from 
persecution. This judgment was not to be in eterni- 
ty, but in this world. It is not yet future, but took 
place nearly two thousand years ago." 

Now if you will give me the privilege of gar- 
bling the Bible as Mr. Hatfield did my book, in 
making his, I can prove that he ought to commit 
suicide immediately. Thus, ** Judas went and 
hanged himself.*' •« Go thou and do likewise." 
" What thou doest do quickly." 



THE UNIVERSALIST SOCIETY IN ROXBURT, MASS. 

Mr. Hatfield will perhaps complain of these 
exposuresi and say we handle him roughly. Per- 
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haps he will complain, too, if I say, his represenv 
tation of a Society near Boston, (Roxbury,) where 
a minister was settled seventeen years, was whol-^ 
ly untrue* He declared that all who died in the 
society, died drunkards or atheists. Now 1 know 
that it is not true« The members of that Society 
were among the best citizens of the place. It is 
now one of the largest and most respectable So-' 
cieties of the place. I knew some who died 
during the period mentioned, and I aver that 
they were temperate, virtuous men, sincere be- 
lievers in God and the Bible. And I aver that 8 
grosser misstatement was never made, than that 
of Mr. Hatfield. 

UNIVER8AU8T PEOPLE AND BHIVISTERS. 

But I must close. And I will do so by sayings* 
that I do not pretend that our people or roini»- 
ters are perfect. I grant that they are not. But 
this I will say, that I have known Universalists 
intimately for over twenty-five years ; and t 
know that as a people they are kind, temperate^ 
truth loving, peaceable and neighborly : firm be* 
lie vers in God, in Christ and in the Bible,ani} 
I am willing to have them compared, man for 
man, and woman for woman, with the people of 
any other sect. 

I have known our ministers intimately for 
about twenty years. &ad I believe that a more up^ 
right, devoted, conscientious, faithful class of min- 
isters are not to be found in Christendom. Fathers 
Ballou, Balfour and Streeter I know well, and 
they are men who enjoy the undivided respect 
of all the people where they live. I know Brs, 
Ballou, Paige, Whittemore, Cobb, Adams, Cha- 
pin, Fay, Willis, and all the younger class of 
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ministers at the east, and I know that they are 
zealous, able, faithful ministers of Christ. 

Br. Sawyer you know, and his praise is not 
only upon the lips of you all,but upon thejips of ev- 
ery person by whom he was known in this great 
city. And his name will live, and be cherished 
with gratitude, long after those who traduce him 
shall be forgotten upon the earth. 



SERMON IL 

This people draweth nigh anto me with their mouth, and 
honureth me with their lips, but their heart is far from me. 

' Matt. XV. 8. 

MR. Hatfield's charge against uniyeraslists « 

I have chosen these words for the purpose of 
considering the relative moral and religious char- 
acter of Universalists and Presbyterians. I have 
been led to call your attention to this subject, by 
the charge which Mr. Hatfield preferred against 
our christian character. 

He said, according to the reports that have 
been given me of his sermon, that Universalists 
never practice daily prayer, or secret closet 
prayer ; that they never say grace at meals ex- 
cept at intervals, or when others are present ; 
that those few among them who have family 
prayers, have been attached to some orthodox 
church, where they were taught the duty ; that 
TJniversalism never awakened that deep contri- 
tion of sin, that earnest solicitude and spirit of in* 
quiry which orthodoxy awakens ; that if a roan 
among us becomes serious and prayerful, we 
vindictively pursue him, and give him no peace ; 
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and that nanut^n and people are prayerless and 
irreligioiis. He also charged our ministers with 
being weloonied to every place they visit in the 
country ,il>y the drunken, the vile, and the disso- 
lute, who provide them with places of worship. 
Such was the sum of Mr. Hatfield's charge re- 
ladve to our irreligioos character. Over and 
over again, says one of the reporters, was this 
charge made ! 



HATnBIJ> CAN NOT KNOW TBB TKUTH OF HIS 

cHAkeks. 

But here I pause to ask^ How does Mr. Hat- 
field know the things he affirms t Has he staid 
in the house of any Univeraalist minister t If 
not, how does he know that our ministers never 
have family prayers t Has tie dwelt among our 
people, and learned from actual observation that 
they never have fiimily prayers T Has be beeil 
the personal attendant of Universalists, so that be 
is able to affirm, from knowledge, that tbey never 
pray in secret 1 If not, and all know be kas not^ 
then is he guilty of asserting that iVbicb be has 
no means of proving*— of making positive decla- 
rations on mere assumption-*— an assumption con- 
tradicted by all that Universalists have ever pub- 
lished on the subject of prayer, and all that they 
have ever professed in regard to it. 

Suppose I ^ere to assert that Mr. Hatfield 
does not pray in bis family-^that he never prays 
in seci^t — and that his people are a prayer- 
less people— *tbat they have neither family nor 
secret prayer, would you not instantly say, 
** How, sir, do you know that t Have you been 
in Mr. Hatfield's family 1 Have you been in 
the fiunilias of his parish t Do you know what 
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have been tbeir waking thoughts ia the morning 
-i— what their last thoughts on retiring to rest at 
night—rthat earnest aspirations have never as-^ 
ceoded from their hearts to the throne of God V* 

Oh, no ! Bat I do not know that either he or 
his people pray. I make my assertions on the 
assumption that both ministers and people do not 
pray, and have I not a right to such an ass amp* 
Uon, since I do not know that it ia false 1 

" By no means,'' you reply ; •' and to pretend 
to such a right, is to set at defiance all moral rale^ 
of duty. It is to assume that we have a right to 
say anything of a man which we do not know tot 
be false ; that we have a right to charge a man 
with being a drunkard, a liar, a thief, a profane 
# wearer, if we do not know that such chargea 
are false." You will say too, " that every man 
is to be regarded as innocent until proved guilty." 

How, then, according to this, does Mr. Hati 
iield stand ? He charges us with that which he 
ean not know, and which he caa hat prove — »* 
which no being can know„ but Him who 
knows the secrets of all hearts! Is Mr. Hati 
field were to %ct upon this principle, in the 
private walks of life, and charge men with 
crimes because he did not know they were inno* 
cent of them, he would be instantly arraigned 
for slander, and made to feel the force of that 
command which says, ** Thou shalt not bear 
false witness against thy neighbor." Now, my 
moral perceptions are so dull, that I cannot see 
the difference between saying auch things out of 
the pulpit and in the pulpit. I do not, I am 
willing to own, see how the pulpit can justify a 
man in making charges which he does not kno^ 
p b^ trt^e. If it dpes^ \i is quit^ tii;ne to have i/( 
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brokea down. Sucb a pulpit is a curse instead 
of a blessing, and its existence is to be Radly de- 
plored. Under the prevalence of such a morali- 
ty, no man is safe. The best man on eartb is 
liable to be assailed as a villain, and called to 
prove bis innocence ! 

PRATER NOT A TEST OF PIETT. 

But Mr. Hatfield's morality is not more false 
than his logic. Where does he obtain his autho- 
rity for saying a man cannot be a christian who 
^does not pray in his family^ Where does be 
obtain his authority for making family prayer the 
test of disci pleship 1 If be is right — if a man who 
prays the oftenest is the best christian, then Mr. 
Hatfield is not so good a christian as either Jews 
or Mahommedans; for the Jews pray three 
times a day, and the Mahommedans five times; 
but Mr. Hatfield only twice — morning and even- 
ing. The Catholics, too, exceed Mr. Hatfield, 
for their churches are open every morning for 
prayer ; and no matter what the weather, how 
cold, how warm, how inclement, large numbers 
always assemble to pay their devotions to God. 
I am amazed that with such facts before him, 
Mr. Hatfield should have taken the false position 
that the number of our prayers is the test of our 
piety. Why what does the bible say in regard to 
the piety of the Jews 1 There never was a people 
who prayed more than the Jews did, or who 
were more strict in the observance of prayer ! 
If there were ever a people of whom it could in 
truth be said they were a praying people, the 
Jews were that people. They prayed long and 
loud, and often ; yet what does Uod say of them 1 
Prayer was ever upon their lips— the members 
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of the synagogue were required to proBOunee 
over a hundred benedictions a day ; and yet God 
says their prayers were an abomination, that hi» 
ears were weary with hearing them. And the 
Savior says they made clean the outside of the 
cup and the platter^ but \vithin they were iu\\ of 
extortion apd excess; that they were like unto 
whited sepulchres, which outwardly are beauti^ 
fql, but within full of dead men's bones, and all 
manner of uncles^nness. These whitewashed 
saints even complained of the Savior^ because ho 
and his followers were not as punctilious in the 
observance of forms as they were. They charg** 
ed him precisely as Mr. Hatfield charges us. 
Jesus did not pray enpugh to suit those walking 
sepulchres, any more than we pray enough to 
auit Mr. Hatfield. 

]N ow in what respect does Mr. Hatfield diffeir 
from them — I mes^n so ff^r as prayer is con- 
cerned t Does ]^e not say, as ihey did, a man 
must pri^y vocally and publicly in order to be ^ 
^aintl But where does Jesus say thatt Are 
you aware that there is not a passage in the 
whole New Testament directly and expressly 
requiring family prayer ? Buck, an orthodox 
writer, asserts this, an4 none deny the assertion. 
^8 it well, is it rigb.t to put forward that as the re- 
quisite, and the test of a Ghrisjtian character, 
which Jesus did not require ? If Jesus had said 
a man must pray twice or thrice a day in his 
j(amily, in order to be a christia,n,.or if his aposr 
ties had said this, there would be no chance for 
controversy ; but they said, as all biblical critici^ 
agree, nothing of the kind. 

Secret prayer Jesus distinctly enJQiped, an4 
^•auil s^iyst Pray withoi^it ceasing,, by lyhi^ch, v^ 

r 
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understand always cherish a devoat spirit and aa 
ardent desire to live in the fear of God, and the 
faithful performance of every duty. 

CHRISTIANITY AND FOBAIS 

It is contrary to the very genius of Christianity 
to make the observance of forms the test of dts- 
'Cipleship. Forms' in Christianity are not ends« 
but means for the accomplishment of ends. 
Pharisaism was a religion of forms. No man 
could be a good Pharisee who did not obey 
every ceremonial requisition of Pharisaism, and 
in the exact manner which was prescribed. If 
these were obeyed, no matter what the life, judg- 
ment, mercy, and truth might be wholly disre^ 
garded, still the requisites were possessed. 

Christianity is diametrically opposite. That 
makes love, mercy and truth, the requisites. Re** 
yerence for God, love for all men, humility, gra- 
titude, charity, Jesus said were the essentials. 
By this shall all men know that ye are my disci- 
ples, if ye have love one to another. Let no man 
deceive you; he that doeth righteousness ig 
righteous, even as he is righteous. 

Mr. Hatfield then makes the very mistake 
which the Scribes and Pharisees did, and con- 
demns us for the reason for which they condemn- 
ed Jesus and the apostles. 

^ The consequences of this mistake, as exhibited 
by him, bear a striking resemblance to its conse- 
quences as exhibited by the Scribes and Phari- 
sees. Take one act in their lives^-the crucifix- 
ion of Christ. See them bribe Judas ; see thenx 
drag Jesus before their high priest, and with 
hearts horning with hatred and malice, basely 
charge hio^ with that which they "knew to be 
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false ; see lliem perjure themselves without a 
blush of shame ; then see them carry their vie* 
tiqi to Pilate, and there repeat their perjuries, 
and seek by exciting the multitude, so to operate 
upon his imbecile mind as to secure his condem- 
nation ; and then when he hangs bleeding upoa 
the cross, enduring all its termble agonies, see 
them mock and df>ride and taunt the object of 
their vengeance ! And yet, so pious and so 
scrupulous are these murderers, that when they 
go with Jesus to Pilate, they will not enter into 
the judgment hall, a Roman court room, for fear 
of being defiled. And Pilate so far respects their 
religious scruples as to go out to them i Fine 
saints they ! They can bribe Judas! they can 
suborn witnesses ! they can perjure themselves I 
they can murder an innocent man ! and with the 
hearts of fiends they can mock him in his death 
agonies ! but they cannot enter a Roman court 
room Jbr /ear of being defiled f 

And how is it with Mr. Hatfield I In his op* 
position to us, what law of charity has he kept t 
what evidence has he given of candor T What 
ebarge that is derogatory and foul has he not 
made upon conjecture and rumor 1 And yet he 
is zealous for prayer ! would have men pray as 
often as he does, and he is so opposed to heretics 
that he will not eonsent to have me enter his 
dwelling, even to hear his proofs against us 1 

Now all thi« results from putting the forms of 
religion above charity, love, kindness, fairness, 
good will. Had he looked upon prayer in its 
true light, and christian love in its true light, he 
would never have violated the latter in opposing 
those who, he thought, disregarded the former I 
His error here has been one of the greatest errorg 
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•f chidstendom. Prayer, and not love to ai«ii^ 
has been the test of piety ; and hence barbarous* 
brutal personyB who wronged their fallow man,wbo 
imprisoned and whipped and murdered heretics* 
and outraged every law of justice, mercy, and 
love, have passed for aainti^ and good saints, be- 
cu^use zealous for tbe faith* and strict in the ob-; 
aervance of forms 1 

But Mr. Hatfield would not abide by his doc- 
trine, after all he has said about prayer. Of this 
X am certain. Suppose one of his members were 
to become a drunkard and a profane swearer, 
would he not excommunicate him 1 Updoubted- 
edly. And yet, that man might say, ** Sir, \ 

fray every morning and eVening in my family, 
have what in your sermon against the Univer*- 
salists you made the test of piety — I am a pray- 
i,ng man." 

Now I S9y Mr. Hatfield could not consistently 
excommunicate such a man ; yet he would do 
k. On the other hand* suppose here is a man 
Ifirho deals honestly, loves mercy, and Walks 
hHmbly-r-^who is mild^ gentle, conscientipus, 
gQod to the popr^ and liberal to the church, yet 
neglects family prayer, would he excommuni- 
cate SLUch a man 1 If he would, I fear that he 
woiild cut off a ]a,rge number ; for he said, in his 
OAvn pulpit two weeks ago to-night, that if he 
wer^ to ask all of his congregation to arise whp 
neglect prayer* he was afi;aid but few would re- 
main sittiog 1 Has he but a few christians in his 
church of hundreds of members 1 

MONKISH PIETr. 

Bat I object to Mr. Hatfield's doctrine in re- 
gard ^o prayer* not only because i^ prayei; u| tb^^ 
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test of piety, the greatest villains may be the 
most piotis ; but because it gives piety a sadU 
stiff, rigid, unsocial character. We ate not all 
constituted alike. Some are naturally lively^ 
cheerful y gay ; others naturally sad, dejected, 
melancholy. 

It is the great glory of religion « that instead of 
seeking to make all >vear the same elongated 
face, and walk with the same noeasured step, and 
speak in the same solemn tones, it allows each 
one to be as the God of nature made him. It 
has not one pattern for every face, nor one tone 
for every voice ; it leaves the faces of men with 
all that endless diversity which the God of nature 
gave them ; and their voices with all that infinite 
variety of tone, which does so much to enliven 
and diversify the enjoyments of the social circle. 

What a tiresome world this would be, if we all 
had one face — if every countenance were the same 
—if every one had the same sad visage. But 
Heaven never designed that it should be thufl« 
If he had. He would have cast all faces in the 
same mould at the beginning ; he would Dot 
have given us the bright sun with its gladdening 
rays, the shining stars with all their enlivening 
beauties ; he would never have painted such 
golden pictures upon the expanded skies ; he 
would never have given us that rich diversity of 
colors exhibited in the rainbow ; he would never 
have covered the broad face of nature with such 
an infinite variety of gay and laughing flowers. 
There would have been an eternal samenestl 
throughout the world, and that sameness would 
have been one of a gloomy character ; he would 
have clothed the world in perpetual mourning ! 

Not only so; he would have given evBty 
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voice the 9ame tone, so that when btunan lips 
IDoved we shquld always hear just the same 
sound, always on the same key, without moduls'; 
tion— -always, too, in exactly the same tone, an4 
fhat tone on ^e minor kev^ 

Now what arrangement could have been worsi^ 
than such an one 1 Think of i^ company of per- 
sons in conversation, and all talking in the same 
key, and that key a flat one*— aU, too, having the 
«ame tone, and that tone never varied. Deafness, 
under such circumstances, would not be a very 
great evil. 

But God haa made no such arrangement. 
There are no two voices alike. The tones of 
each voice are so varied, tlfat it can give expresr 
fion to every ps^sion of human nature ; to a joy 
that is full eind em*^pturing, or a grief that pressn 
es the spirit to the dust ; to a mirth th9.t makes 
the heart leap with wildness^ or a dejection that 
makes one feel as though nigl^t were perpetual 
f^nd universal. 

For the&ije reasons, I say, there is nothing natur 
ral in the sad, stiff, rigid, piety, which Mr. Hat-, 
^eld teaches^ 

INJURIOUS Ef FI^CTS 01^ A MONKISH PIETY. 

I would not on any consideration put the young 
under his regimen, and require them to check all 
feelings of gaiety and cheerfulne89 and mirth, as 
ynchristian and sinful. I would not do it, be- 
cause it would be ses^ling their natural fountains 
pf social pleasure. I would not, because I should 
hate to see young people feel and act like those 
enfeebled by age and wasted by disease and care. 
] would not, because I would do nothing to ren.r 
^^j; ^heim <;^old fqrm^1ists.A and tp make ^leip ^p^. 
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beat* to 'be wbat they are not. And I would tiotv 
becaose I think it a great wrong to present reli- 
gion in a light which will cause it to be regarded 
as something disagreeable, and its service as a 
|>ainful task, which must be performed, or a 
Worse evil endured. 

How many hundreds of ybuiig people tb^erii • 
are in this city, who are perpetually struggling 
to keep down their buoyant spirits, who look up- 
on their love of pleasure as something sinful, and 
who, because unable to exterminate it from theif 
hearts, think" they have wicked hearts^ or are fear* 
ftiHy tempted by Satan. 

AELIOION and AMtJSElflENl^S. 

This piety separates all amusements from re- 
ligion. It says that amusements are of the deviU 
Here is the reason why in all those places wherd 
it prevails, and is the only piety of whicb thd 
people have any knowledge, there are &uch great 
extremes in the condition of society. The irreli- 
gious have no christian restraints upoii thiem, and. 
they go to the worst of extremes. Amusements 
being under their control, are all so connected 
with evil, that they cannot be indulged in with*- 
Out contamination. 

How^ much better, then, it would be for the 
World, if professed christians, instead of being so 
stiff and sad, and frowning upon every form of 
gaiety and amusement, would throw off their un- 
natural l6oks, and let religion intk*oduce amuse- 
ments that are innocent and proper. Then the 
young heart could give utterance to its joyous 
and mirthful feelings, and mingle in life's innocent 
pleasures, without feeling tbat it had been guilty 
tof an enormoUB sid ; and then wia could ba^« 
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pleasures that would not corrupt and destroy alf 
the finer and better sensibilities of the heart. 

ORIGIN OF FALSE PIETY. 

This cold, stiff, unsocial, morose piety was nev- 
er born in the christian chu^rch. It had its origin 
. ki heathenism, whose disciples mortify and pun- 
ish the body for the good of the soul; and who 
think the more sad and sorrowful they are, and 
tlie greater the sufferings they inflict upon them- 
selves, the more pleasing they are to their deities^ 

The church adopted this piety, and hence it 
has had its monks and its nuns, its religionists, 
who have inflicted upon themselves a civil death 
for the church, who have abandoned all human 
eonnections, advantages and concerns, and worn 
out a languishing and miserable exiistence amidst 
the hardships of want and Suffering. Some have 
lived alone^ remote from all towns and human 
habitations; others have lived in communities, 
without ever going into the society of the world, 
and others have lived strolling lives, and wan- 
dered about in deserts and slept in caves. 

It is bat a short time since the ministers of this 
piety were men of powdered wigs, stern, forbid- 
ding, commanding airs ; men from whom chil- 
dren would run as from a terrible animal. 

If you would have a true idea of this piety^ 
conceive of a being without feelmg, sympathy, or 
affection — a moving, breathing, speaking statue 
—a man without heart, whose face is never light- 
ed by a smile, and from whom you never hear 
the glad expression of true joy. You see it int 
the monk wcio shaves his head, wears sackcloth, 
goes with gravel in his shoes, and lives in soli-- 
tttde. You see it in the nun wha shuts herself 
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up ia a convent, hides her face under a black 
veiU and spends her days in kneeling before a 
cross, and mumbling prayers. You see it in the 
minister who is stiff, unsocial, forbidding ; who 
wears a countenance of gloom, and thinks it a sin 
to langh and be mirthful, and who is constantly 
groaning forth his anathemas against all who 
have a shorter face than his ! The castings which 
Come forth from a furnace, are not more like 
each oth6r than are the persons who are moulded 
by this artificial piety. Their faces are all of the 
same length, and of the same sad expression. 
You t^n tell them as easily as you can tell a 
white man from a colored man. They aj^e all of 
the same type. 

A MONKISH PIETT NO EVIDENCE OP <;}0()DNES8. 

Now what can ]^e more unnatural 1 What 
more arbitrary 1 What more unlike the glad 
and joyous spirit of Christianity ] 

And after a man has been cast in this heathen 
tnould, in what respect has he been improved 1 
What neiv fefeling of accountability has been 
awakened in his heart 1 What new emotion of 
reverence ] of love to man 1 of benevolence to 
the poor 1 of forgiveness to enemies 1 Ah, we 
knovir vvell— ^alas, too well — that thousands who 
have had this piety have been cruel, intemperate, 
vindictive, oppressive. What an iron hearted 
people were the old Pharisees, and who ever dis- 
figured their faces more 1 What a licentious 
body of men were the priests in the dark ages : 
but who ever wore a greater gloom upon their 
countenances 1 

I say then, this sad piety-— this piety which 
groans and sighs^^this piety which studies the 

4 
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muscles of (he face rather than the emotions of 
the heart, is no evidence of goodness ; I would as 
soon think of saying a man is a christian, because 
he has a smiling countenance as a sad one, I have 
seen too much of the world not to know that a 
man may have this piety and a hard heart, that he 
may speak solemnly, and yet rob the widow and 
the orphan, that the longer the countenance the 
greater the reason to fear some treacherous de- 
sign. There is always reason to suspect a man 
who, in estimating human worth, puts anything 
above honesty, kindness, justice and love. Let 
me not be misunderstood. I am far from wish- 
ing to intimate that the Presbyterians or any 
other sect among us, are false-hearted as a sect* 
I say nothing of the kind. I make no such charge. 
But this I say — and say boldly — that those are 
not the best men among the Presbyterians, who 
have the most of this stiff and gloomy piety, I 
speak this, it is true, partly from common report^ 
but chiefly from my general knowledge of hu- 
man nature and of the sect. Ask the poor man 
to whom he would gd— that one with his face 
disBgured, or that one whose religion consists in 
doing good. Ask the man who has been unfor- 
tunate in business, which was the more oppres- 
sive, he whose reli^on consisted in looking sad, 
or he whose religion consisted in doing good ! 
And yet Mr. Hatfield holds up this kind of piety as 
evidence that we are not christians ! and this, too, 
with a full knowledge of the many awful in- 
stances of defection among those who have been 
the most remarkable for his kind of piety 1 

I once knew a Presbyterian clergyman at the 
south, who was pre-eminent for such piety, and 
yet he was guilty of forgery in numerous instan- 
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ces ; fled from liis family, his parish and coun- 
try, and turned a gambler and libertine ! Little* 
John, the great revivalist, was one vrho had a 
large share of this piety ; but he was a gross 
libertine, and vet when his character was made 
known, and the brethren with 'whom he was la- 
boring had a meeting on the subject, they con- 
cluded thlBit as it was a critical time, and a great 
revival had been got up by him, they had better 
hush up his crime. They said : 

••It is a very critical time— the Baptists are op- 
posed to our meeting, and we had better buryi^^i, e. 
tiie complaint— and so they buried it ; but the grave 
would not conceal their iniquity — it has east it forth 
to the gaze of an iasalted, deceived, betrayed, and 
indi/s[nant community ! This deacon, who believed 
Liiilejohn guilty, afterwards kissed Littlejohn, and 
went along with the church in receiving the eucha- 
rist at his hands !'' 

These are not isolated cases. Dr. Woods of 
the Andover Theological Seminary, said a few 
years ago, in a letter on Intemperance, that in 
the circle of his acquaintance, there were forty 
ministers who were either drunkards, or in the 
habit of getting intoxicated whenever they attend- 
a ministerial convention, a dedication, or an in- 
stallation. In those times it was the custom to 
have spirit on all special religious occasions. In 
the town of Woburn, Mass., at the settlement of 
a minister in 1729, the following bill was paid by 
the town for the entertainment of the tpinisters : 
To 433 dinners, - - - - 
To 178 breakfasts and suppers. 
To keeping 32 horses 4 days. 
To six and a. half barrels of cider, * 
To 2 gals, brandy and 2 gals, rum, 
To 25 gals, of wine, ... 
To sugar, lime juice, and pipes, - 
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Now had Mr. Hatfield been disposed to h9.ve 
looked up such cases ; to have considered the 
vices that in every age of the church have been 
the attendants of the piety which he extols, and 
8^ts forth as the evidence of discipleship, he 
would never have said that because, as a people, 
lye do not outwardly pray as much as the Presby'} 
tefians, we are not christians. 

UNIVERSALISTS^ IDEAS OF FRAYER. 

We grant that we do not pray as much as 
Mr. Hatfield says christians should. His rule 
on this subject is not our guide ; we are content 
to take the Bible. We look upon prayer and all 
religious instruction as a means of grace ; not as 
t)ie evidence pf being christians. We call him a 
christian who Hves like Christ; not him who 
prays like the Pharisees. 

But in saying that a christian should be known 
W his life, his daily walk and conversation, wo 
^not undervalue prayer ; we do not, it is true, 
insist upon family prayer, as those do who tbink 
it can not on any occasion be omitted without a 
sin. We think when it has been hurried through 
as a traveller eats his meals, it had better be 
omitted. We have heard of too many formfiJists, 
like the man who was so impatient to have his 
workmen in the field, that there was not even a 
comma's pause between his amen, and* 'Come boys 
ijow for the meadow." We believe in family 
prayer as a wise service, and as a useful service, 
when properly conducted, and the same prayer 
is not repeated daily year after year. We not 
only believe in it« but we practice it. I have been 
often in the families of our ministers, and I do 
not know one who has not family prayers. I know 
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that what Mr. Hatfield says on this 8utyj«ct is not 
true. So far as I am acquainted, and I have 
been in score? of their families, they have their 
•tated time for family prayer. 

MR. HATFIELD THE RETAILER OF M. H. AMITH'b 

SLANDERS. 

Mr. Hatfield, I suppose, from what I have 
heard on this subject, relies for authority on M. 
H. Smith, a man who has devoted several years 
of his life to slandering the Uni versalists. That 
gentleman, so noted for his reckless opposition 
to tts, once preached a sermon ' against us in a 
town near Boston. In his sermon he uttered 
the slander which Mr. Hatfield has echoed in 
regai*d to our ministers not praying. I say 
edioed, for Mr. Hatfield seems to be but a mere 
echo of Mr. Smith. One of our ministers was 
present, at whose house Mr. Smith had often 
staid. When the sermon was jconcluded, our 
ministerin&r brother arose, and desired the pri* 
▼ilege of asking a single question, signifying 
that he wished to bring some things to the re«> 
membrance of Mr. Smith, which would give a 
new aspect to some of his statements. But M. 
fimith did not wish to have his pure mind ^r- 
Ted ap by way of remembrance, and he refusejl 
to have die question asked. 

When the meeting was dismissed, our mini»* 
iering brother said. Will you say, Mr. Smith, 
that whenever you hav« been at my house, we 
have not had family prayers % But Mr. Smith 
would make no answer, atid hurried out of the 
house ! I repeat, therefore, again, that I know 
Mr. Hatfield's charge against our ministers to 
iha a false ona. 

4* 
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In regard to the costpms of the families of our 
denomination I have no means of speaking. Of 
some I can speak, for I have been in their fami- 
lies, and have heard them speak of their gener-f 
al custom, and I know that there are great num- 
bers who have family worship ; some pray ex- 
temporaneously ; some read prayers from a 
manual. Those the most particular in regard 
to this duty, however, are not those who were 
once orthodox ; for they are not better than 
those who were trained up among us. Indeed 
some of them saw so much of the evil of a meiQ 
ceremonial righteousness, and of a rigid adher-r 
ance to forms among those not remarkable for 
honesty and goodness, that they do not prize as 
much as they ought, the means of moral and rer 
ligious culture. We will do the best we can, 
however, with the converts we gain, and re-r 
deem them from this extreme ; and we hazard 
nothing in saying we will make them much bet- 
ter and happier, n^ore tolerant and charitable; 
piore cheerml and social ; more happy and re- 
sigptied ; more trusting and confident of final 
blessedness. 

.In my church in Boston, I had a large num- 
ber who were ih the habit of speaking and 
praying in the Conference. I will give you 
some account of two or three. I do this be- 
cauise Mr. Hatfield says a pious man cannot live 
aiQong lis. One was a young man with a wife 
)ind two children. He had been an idle, pro- 
fane, and dissipated man; had neglected his 
family, and made his wife wretched. On one 
occasion, about a year after the husband and 
Wife were received to my church, I called one 
day at their house, and she gave mp a most 
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satisfactory account of bis life and change. She 
said it was almost impossible to give an idea of 
the great change which had taken place in 
him. He had become a devout, sober, praying, 
kind man. Another was a man with a wife and 
several children. He was never an idler or a 
drunkard, but profane^-a Sabbath breaker. By 
attending our church he left his evil ways, be- 
came a devout christian, a Sabbath School 
teacher, and one of the most useful men I 
ever kn^. Another was a single man, to 
whose prayeis and exhortations I have often 
listened with unmingled satisfaction. I have 
received many letters from him, of great inter- 
est, and would it be proper 1 would give you 
extracts from some of them. I shall never for- 
get a speech which this young man made in my 
Conference, relative to one of the members who 
had just died. He said among many other things, 
that it was her custom to kneel every night ou 
retiring to rest, with her sister, and offer up a 
prayer to God, and he described her as bemg 
always calm, devout, and resigned — willing to 
^ie. 

These cases, which are only a sample of the 
many that I could give, show that it is not true 
that Universalists wholly neglect prayer, and 

fersecute every praying ]man among them. I 
ope the day is not distant when more and still 
inore attention will be paid to this service. 

We have published two books for family use. 
Pf one between two and three thousand copi^ 
have been sold. Of the other towards four 
thousand copies. We commend these books tc) 
the notice of Mr. Hatfield.* 

* fUyner*! Manual, and Skinner'i Family Prayera^ 
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Of the atteiifton pai<) t& secret prayer, I can- 
not «p«ak, for I would give nothing for the se- 
cret prayerg of those who proclaim them on the 
house top. 1 think if a man who truly prays in 
secret were asked whether he does, he would 
say, ad the minister did, who was asked whether 
he* had any religion, who replied — none to speak 
&f / But while 1 say this,I would urge upon all 
&e importance of communing, when alone, witii 
l^e i&iinite Father. 

80CTETll:s THAT HAVE BtOOMfi EXTINCT. 

But Mr. Hatfield will have it that we are 
prayerless, for we cannot keep up our social 
meetings, and on other occasions he has said 
that we are mere anti-orthodox, and our socie- 
ties run down in a little while. He has even 
turned prophet, and predicted the speedy down- 
fall of this society. Now all I can say m reply 
Co this is, we have had societies run down, and 
•what sect has not ! I hold in my hand the his- 
tory of the churches of New York, and in it I 
find that two Universalist Societies have hecome 
extinct, and I find also that thirty-one Presbyte- 
fian societies, and nine Congregationalist socie- 
ties have become extinct 1 

The charge that when we go into the coun- 
try to preach, that the drunkards all rally around 
tts, rtminds tts of ati old charge mentioned in the 
New Testament. It was brought against the 
^Jivior. This man receiveth sinners, and eat- 
edi with them. Mr. Hatfield, I presume, did 
ttot say all the drunkards turn out to hear us ; 
for he knows ftill well that some of them are 
zealous for his faith. There Ure not a few 
throughout the te^mtry Who may be ealled or- 
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tbodox Uniyersalits ; men who believe in what 
such ministers a6 Mr. Hatfield call Universalism. 
When such go to hear our preachers, they, in 
many cases, either soon leave in anger, or else get 
converted. However, it is better that the hearer 
should be a little disguised than the preacher. 
Hooper Cummings, an eloquent Presbyterian, 
as he went staggering into his pulpit one even- 
ing, was told by a deacon, that he was not in a 
situation to preach. J3ut looking anxiously at 
the pulpit, he said, I can do well enough if I can 
get diere ! I know probably two hundred Uni- 
versalist ministers, and among them all there are 
only two who are not teetotallers, and they are 
men who are temperate in their habits. Are 
our ministers, then, the men to please drunkards? 
Dr. Jewett, an orthodox man, who has been a 
temperance lecturer for years in Massachusetts, 
has told me that the Universalist ministers and 
people throughout the state, had aided him as 
much as any sect 1 

In conclusion I will only say, 1. That it is 
generally agreed that Universalists are as hon- 
est men as diere are in the land. 2. That they 
are as benevolent. 3. That they are as neigh- 
borly and obliging. 4. That they are as peace- 
able and orderly. 5. That they are as liberal 
for the support of their opinions. So universal- 
ly are these things admitted, that it has become 
every where a common saying, Universalists are 
honest, benevolent, liberal and kind — they are 
good moralists, but they are not pious ! Of 
their op posers it is too often said : They are 
very pious christians, but poor moralists — that 
they have a gred,t deal of piety, but too little mo- 
rsJity, The remark of a celebrated infidel is ye(i 
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160 true< ** If we are told a man is reSgious we 
still ask what are bis morals." 

Thus we advocate a reli|2non that shows itself 
in the life. We regard a good life as one of the 
great ends of Christianity. We want a religion 
which makes us tolerant, kind, faithful, neighbor* 
Ij, charitable; which csiuses us to risit the widow 
and fatherless, to feed the hungry and clothe ' 
the naked. This religion is worth more than uU 
others . I prefer it to the fiery zeal of the bigot ; 
the noifte and rant pf the zealot ; and the narrow 
love of the sectarlst. Give me this and I am 
satisfied ; and in the decline of life^ when I am 
stretched upon my dying bed, let the poor and 
tlie friendless, the widow and the orphan, speak 
of my kindness, and the blessings I have confer-' 
red upon them, and I will ask no more. True 
religion has a warm heart and a bountiful hsod. 



SBftMON III. 

l^Mfte \Htb lies y^ haV« ttiide the hettfti of tbd tf gbtedihi 
sad, whom I have not ilhade i^&d ; and strengtiitoed the hnndi 
of the wicked, th^t he should not return from his wicked 
way, by promising him life. Ezek. xiii. 33. 

Thete words have for a long time been a fa- 
vorite them^ with those who preach against the 
doctritl^ of illimitable grace. They fancy that 
in the fal^e prophets who prophesied smooth 
things, and critd peace, peace, when there was 
no peace, they find exact representatives of Uni- 
versalisi pfeaehenK^hat the lies which those 
false prophetft preached were th^ same as the 
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doctrines we preacb, and tbat the righteous who 
were made sad by the lies of the fal^e prppbeti, 
entertained the same views aa do those who are 
made sad by the prevalence of Universalism. 
The substance of the reasoning on the text may 
be summed up in the following ways, viz : We 
are righteous; Universalism makes our hearts 
sad, therefore, Universalism is a system of lies« 
Universalism promises the sinner life in bis siost 
and thus strengthens the hands of the sinner, 
therefore Universalism is a system of lies. Uni- 
versalists preacb precisely like the false prophets ; 
therefore Universalists are false teacherp, Uni- 
versalists quiet the fears o£ sinners, and make 
them feel that they are perfectly safe when in 
the most immiuent danger; therefore they are 
the men who cry peace when there is no peace ! 
and who prevent the wicked returning from his 
wicked way ! 

THE FALSE PROPHETS. 

In order to see the incorrectness of these posi- 
tions, let us inquire whs^ the false prophets 
taught? what the lies were which they proclaim- 
ed ? All the reasoning of our opppsers on this 
subject assumes that ihey taught Universalism'*^ 
that they said to sinners just what Universalists 
' teach in regard to sin and its consequences^ But 
such an assumption has no foundation in truth. 
At the time these false prophets were engaged 
in uttering their lies, the Jewish people bad be- 
come grossly idolatrous; they had forgotten 
the true God, and were engaged in worslijpping 
idols. They had also become sadly corrupt^ana 
were living in the open violation. (^ the boUest 
laws of God. As a e<^sequen/ce Qod was about 
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to visit them with judgment, and send them off 
into captivity, far from the land of their fathers, 
where they would have to suffer a cruel bondage. 
The true prophets had foretold the approaching 
evil. The^ had pointed out the sin of the peo- 
ple, and the captivity to which they would be 
doomed. But the false prophets declared that 
the Jews were not transgressors, and that they 
were in no danger of being carried captives into 
Babylon. It was in regard to these matters that 
they cried peace, peace, when there was no 
peace ; and uttered their lying divinations. In- 
stead of bidding the people to repent, and pre- 
pare to defend themselves against their foes, 
false prophets gave the people to understand that 
they would be their defence. But to show that 
this defence would be nothing, Ezekiel repre- 
sents them as building their wall of untempered 
mortar, which the first shower of divine wrath 
would sweep away, it having no firmness, like 
the walls made of burnt mortar, to withstand the 
storm. Thus the false prophets encouraged the 
people in their sins; made them feel secure 
agamst invasion, and held out the hope that if 
their enemies should come, they could be easily 
defeated. This made the righteous sad, for they 
saw how wicked the people were, and they kneir 
6od*s threatening against the wicked, and they 
were sad to think that men should say all is well, 
when such great dangers threatened them. These 
righteous men loved their nation ; they dreaded 
the woes to which it was about to be doomed, 
and they wept to think that the deceptions of 
false teachers should be regarded. Such were 
the false prophets. They said to the people you 
are not smners, you are not in danger ; there is 
-"0 cause for alarm* 
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UNITERSALIST PREACHERS UNLIKE FALSE PRO- 
PHETS. 

The question will here arise, what resemblance 
do they bear to Universalist preachers? Mr. 
Hatfield says the resemblance is exact — but in 
what respect 1 We do not say men are not sin- 
ners. We say all are sinners, and we describe 
as boldly and as faithfully the sins of men as any 
class of teachers. Where will you hear more 
faithful delineations of intemperance, lying, per- 
secution, slander, oppression, fraud, injustice, or 
any one of the vices, than from a Universalist 
pulpitl But we not only tell men that they are 
sinners, we also tell them that every sinner will 
be punished fgr his deeds. 

In proof of this we point them I. To God's 
threatenings; 2. To his justice ; 3. To his provi- 
dence ; 4. To their daily observation. No man, 
therefore, can in truth accuse us of not teaching 
that sinners will be punished. Wherein, then, do 
we resemble those false prophets, who said to 
die guilty Jews you are in no danger ? 

Perhaps it will be said, though we teach that 
sinners will be punished, we do not teach an end- 
less punishment, and that in that respect we are 
like the false teachers. But before we can be 
blamed for not preaching endless punishment, 
would it not be well to prove that it was taught 
by Ezekiel, or some one of the true prophets ? 
Mr. Hatfield was certain that Ezekiel did not 
preach universal salvation ; but has he any evi- 
dence that he preached endless misery ] That 
he threatened the Jews with punishment we 
grant ; but the question is. How long was the 
punishment, and what was the punishment? 
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Mr. Hatfield woald Have us tbink it was endless 
punishment, and that teaching that constituted 
the point of difference between Ezekiel and Uni- 
versalists. 

But let us hear the prophet : ** And I will 
scatter toward every wind all that are about him, 
to help him and all his bands ; and I will draw 
out the sword after them. And they shall know 
that I am the Lord, when I shall scatter them 
among the nations, and disperse them In the coun- 
tries.'* Ezek. xii., 14, 15. 

Again he saith, *^ So will I break down the 
wall that ye have daubed with untempered mor- 
tar, and bring it down to the ground, so that the 
foundation thereof shall be discovered, and it 
shall fall, and ye shall be consumed in the midst 
thereof; and ve shall know that I*am the Lord. 
Thus will I accomplish my wrath upon the wall, 
and upon them that have daubed it with untem- 
pered mortar, and will say unto you, the wall is 
no more, neither they that daubed it. To wit, 
the prophets of Israel which prophesy concern- 
ing Jerusalem, and which see visions of peace 
for her, and there is no peace, saith the Lord 
God." Ezek. xiii., 14, 15, 16. 

Again, he saith, ** For every one of the house 
of Israel or of the stranger that sojourneth in 
Israelt which separateth himself from me, and 
setteth up his idols in his heart, and putteth the 
stumbling-block of his iniquity before his face, 
and Cometh to a prophet to inquire of him con- 
cerning me ; I the Lord will answer him by my- 
self: And I will set my face against that man, 
Sktid will make him a sign and a proverb, and I 
will cut him oif from the midst of my people. 
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and ye sKall know that I am tlie Lord.*' Ezek. 
xlv., 7, 8. 

What are the punishments here spoken oft 
Not punishments of the other world, and of per- 
petual duration, but scattering the Jews abroad 
among the nations ; consuming them by the over- 
throw of their wall built of unburnt bricks, and 
cutting them off from amidst the people. This 
was the punishment threatened by the prophet, 
and the whole of it ; he says not a word about 
the scenes of eternity, or of the condition of the 
«oul after death. Hence he says, *^ Thus saith 
the Lord God of the inhabitants of Jerusalem, 
. and of the land of Israel ; They shall eat their 
bread with carefulness, and drink their water 
with astonishment, that her land may be desolate 
from all that is therein, because of the violence 
of all them that dwell therein. And the cities 
that are inhabited shall be laid waste, and the 
land shall be desolate ; and ye shall know that I 
am the Lord." Ezek. xii., 19, 20. 

There hearers ! what think you now 1 that 
Ezekiel threatened the people with endless mis- 
ery, and that this constituted the difference be- 
tween him and us ? No— there is not a person 
present who believes this : you all know that 
Ezekiel spake only of the temporal consequences 
of sin ! How, then, can it be said with tbe least 
semblance of truth, Universalist ministers are 
like the false prophets who deceived the people ? 
We hide no consequence of sin which the prophet 
revealed ; we promise no man safety or pleasure 
in sin ; but we say to every man who does wrong 
that be must receive for the wrong which he 
does. 

It is an entire misrepresentation, therefore, to 
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say we are like the prophets who made the hearts 
of the righteous sad, by preaching lies that en« 
courage the commission of sin. and lull the sin- 
ner into a careless security. There is no agree- 
ment whatever between us and the men who 
daubed with untempered mortar, who looked up- 
on bold sinners, and said they were in the path 
of duty, and cried peace, peace, when God's 
sword of judgment was unsheathed, ready to be 
bathed in their blood. 

UNIVERSALISM NOT A SYSTEM OF LIES, BUT OF TRUTH. 

Perhaps it will now be said, though Ezekiel 
did not have in mind such preachers as we are, 
and though he did not himself preach endless 
misery, it is nevertheless true, that Universalism 
is a system of lies which makes the hearts of the 
righteous sad; therefore, to a consideration of 
this idea I shall devote the remainder of this dis- 
course. And I begin by asking if Universalism 
is a system of lies? The principal doctrines of 
Universalism are embraced in the following state- 
ment: 

1. There is one God who is the Father of all 
men, and who is a Being of infinite wisdom, pow- 
er, and goodness. 2. Jesus Christ is the Son of 
God, sent to accomplish his will in the salvation 
of the world, and is clothed with all the wisdom 
and power requisite to execute the work 
which he was sent to perform. 3. The govern- 
ment of God is a perfect one, suited to the state 
and capacities of all men, under which all are re- 
warded for their goodness, and punished for 
their wickedness. 4. The moral laws of G^d 
are all wise and good, and absolutely perfect-— 
so that no man can obey them without being hap- 



be 
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ly in bit obedience, or disobey them witbont 
ing wretcbed in his disobedience. 5. Virtue 
18 a positive good, essentially different in its na- 
ture from evil, and exactly suited to the moraU 
intellectual, and physical natures of man ; and 
vice a positive evil, opposed to those natures, 
6. Evil l3eing at war with God, with bis govern- 
ment, with the plan of salvation, the nature of 
religion and of man, and having no foundation in 
principles that are permanent, must ultimately 
cease, and righteousness become triumphant. 

Such is Universalism. If it is a system of liesy 
every part of it is false; for all parts are in per- 
fect agreement. If there is a God who is wise, 
almightyt and good, he must love all men, and will 
their salvation ; he must have a perfect plan for 
the accomplishment of his will, and his power 
must be fully equal to its execution. If there is a 
God of inHnite perfections, he never would pur- 
pose an end by means inadequate to its accom- 
plishment, and therefore he would not send his 
Son to do that which was impossible, or for 
which he was not fully competent. If there is 
«uch a God, his government must be perfect ; for 
an imperfect government would prove an imper- 
fect God. Hence all his laws must be perfect ; 
virtue a perfect good, and uniformly productive 
of peace ; vice an evil, and uniformly productive 
of misery. 

There is, then, but one question to be settled 
in order to determine whether Universalism is a 
system of lies, and that is this, It God a Being 
^perfect tDudofn^ goodness^ and power ? Uni- 
versalism asserts that he is — that is its fundamen- 
tal doctrine, and if that is true, all other parts 
lof the system are true — ^if that is false, all other 
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parts of it are false, for tbey are all necessaiy In- 
ferences from this. Need I then stop to prove 
that God is a Being of infinite wisdooi, power, 
and goodness 1 Is there one who will deny this 
fandamontal truth of the Bible ? If not, then 
there is not one who can say, Universalism is a 
system of lies; for if there is such a God, he 
must will the salvation of all, he must have form- 
ed a perfect plan, and he must execute it by his 
power ; his Son must be his efficient agent, his 
government efficient in all its operations; his laws 
must be perfect ; virtue must be in agreement 
with his nature, and with man's nature, and vice 
in opposition to him and to man. It cannot be 
otherwise. If God does not will the salvation of 
all, he is not good to all; if his plan is not 
perfect, his wisdom is not perfect ; if his power 
can be resisted, it is not infinite ; if Jesus fails in 
his mission, God sent him to do what he could 
not, or else Jesus will be unfaithful to his work ; 
if God's government is not suited to man, and all 
its laws are not righteous and equitable, then 
virtue has no inherent worth, and vice no inher- 
ent evil. 

Suppose I appeal to the Bible in proof of the 
different doctrines of Universalism : 

1. God is infinitely wise, good, and great. 
" Known unto God are all his works from the 
beginning of the world." Acts xv., 8. His un- 
derstand ng is infinite. " Great is our Lord, and 
of great power ; his understanding is infinite." 
Ps. cxlvii., 5. '* The Lord is good to all, and his 
tender mercies are over all his works." Fs. cxlv., 
9. ^' To Abraham he seid, I am the Almighty 
Qi}d ; yralk before me, and be thou perfect/* 



or HATFI£L9* 59 

Oen. XTii., 1. Such is the proof of this great 
doctrine. Is it a lie ? 

2. Jesus Christ is the Savior of the world. 
** For we have heard him ourselves^ and do know 
that this is indeed the Christ, the Savior of the 
world." John iv., 42. *' And we have seen and 
do testify that the Father sent the Son to he the 
Savior of the world." i. John iv, 14. " For this 
parpose the Son of God was manifested, that 
ke might destroy the works of the devil**' 1 John 
iii. 8. " For he must reign till he hath put all 
enetntes under his feet. The leist enemy that 
shall be destroyed is death." 1 Cor. xv., 25, 26* 
Such is the proof of this great doctrine. Is it a 
lie? 

3. €rod's goverment is perfect. *' My counsel 
shall stand, and I will do all my pleasure." Isa. 
xlvi.,10. '* He is the Rock, his work is perfect; for 
all his ways are judgment : a God of truth, and 
without iniquity, just and right is he." Deut. 
xxxii., 4. *' And he doeth according to his will 
in the army of heaven, and among the inhabitants 
of the earth, and none can stay bis hand, or say 
unto him, What doest thou V* Dan. iv., 35. 
What proof is here of the great truth, that God's 
government is perfect ? Is our idea of that go- 
vernment then a lie 1 

4. The moral laws of God are perfect. " The 
law of the Lord is perfect, converting the soul : 
the testimony of the Lord is sure, making wise 
the simple. The statutes of the Lord are right, 
rejoicing the heart: the commandment of the 
Lord is pure, enlightening the eyes. The fear 
/of the Lord is clean, enduring forever : the judg* 
oients of the Lord are true and righteous lilto^ 
^ther. More to be desired are they than gold, 
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vesy than tnach fine gold: sweeter also thair 
Doney, and the honey-comb. Moreover by them 
is thy servant warned : and in keeping of them 
there is great reward.'* Ps. xix., 7, 8, 9, 10, !!• 
What proof of perfection. Is our idea of these 
laws a lie 1 

5. Virtue is a positive good. Wisdom*s •' ways 
are ways of pleasantness, and all her paths are 
peace." Prov. iii., 17. " For he that will love 
life and see good days, let him refrain his tongue 
from evil, and his lips that they speak no guile : 
Let him eschew evil and do good ; let him speak 
peace and ensue it, for the eyes of the Lord are 
over the righteous, and his e&^rs are open unto 
their prayers ; but the face of the Lord is against 
them that do evil. And who is he that will^harm 
you, if ye be followers of that which i§ good V^ 
1 Pet. iii., 10. 11, 12, 13. What proof of the ex- 
cellency of virtue ! Is our idea of it then, a lie ! 

6. Vice is a positive evil. " The wicked are 
like the troubled sea, when it cannot rest, whose 
waters cast up mire and dirt. There is no peace 
saith my God, to the wicked.** Isai. Ivii., 20, 21. 
*' Wo unto the wicked ! it shall be ill with him s 
for the reward of his hands shall be given him.** 
Isai. iii., 11. What an evil is vice ! Do we 
teach a lie, then, when we declare that it is an 
evil ? 

Thus, if Universallsm is a system of lies, the 
bible is a book of lies. But whether it be a sys* 
tern of lies or not, it is certain, that Univer- 
salism cannot cry peace when there is no peace ; 
for it teaches that he who lives in sin wars, 1. 
against his own nature — 2, against all the laws 
of God— -3. Against the government of God<-***4» 
i^gainst the attributes of God. 
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It is certain, also, that it cannot strengthen 
the hands of the wicked ; for it teaches, that ' 
the only real evil of the world is sin — that 
Bin is injurioas in all its effects — injurious to the 
mind — ^injurious to the body, injurious to the 
heart. 

It teaches, too, that the only good that a man 
can have is righteousness ; that righteousness is 
good for him in youth, in manhood, and old age, 
good at home and abroad, good in health and in 
sickness, in prosperity and adversity. 

TO WHOH DOES UNIVERSALISM PROMISE PEACE. 

There are only two senses in which it promises 
peace. It promises peace, 

1. To the holy. " Great peace have they 
which love thy law: and nothing shall offend 
them." Ps. cix., 165. Also, Ps. cxlv, 17 — 20. 

2. Universalism promises peace to those who 
trust in God. *'|Whoso trusteth in the Lord, hap- 
py is he." He is happy, because he sees that God 
IB able to defend all the interests of his creatures; 
able to execute all his purposes ; able to over- 
rule all the evils of life for good, and able to 
raake truth and righteousriesss triumph from 
sea to sea, and from the rivers to the ends of the 
earth— «ble to save every sinner, destroy sin, 
death and hell. 

Thus it promises peace on the only terms up- 
on which It can be had, viz : purity of heart, 
atid confidence in a Being who will guard all 
men, defend all the principles of equity, and cause 
righteousness to gain a universal triumph. 

Such is Universalism, and such the terms on 
which it cries peace. It is not then a system of. 
lies which encourages men in sin. 
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cry, ** Do not enter a Universalist church— do 
not listen to the doctrine of Universalisro." 

Thus the most unwearying exertions are made 
to prevent people from obtaining a correct know- 
ledge of Universalism. With many the exertion 
IS successful. It is the only way, and Mr. Hat- 
field knows it, that its spread can be retarded. 
He dare not say to his people. Examine for your- 
selves, read Universalist works, and compare 
them with the Bible. He dare ' not say, Go to 
their meetings ; obtain from the ministers of the 
doctrine an idea of its principles, and the argu- 
ments by which they are defended. He dare not 
open his pulpit, and say to me, Come and preach 
in it what you believe. He is afraid of free and 
fair discussion. But why 1 If Universalism is 
such an absurd, contradictory, and false system, 
made up of lies, why not opec his pulpit to have 
it discussed before his own people 1 Why not 
come into this pulpit, and have it discussed here f 
Why not ask to have the columns of the Evange- 
list opened to our writers, who are willing to 
discuss Universalism with him 1 But this is not 
what he wants. He had rather devote his time 
to exciting prejudices against us ! 

It is surprising to see how little people know 
of our doctrine, and what false ideas they have 
of it. Why, I have had persons come and ask 
me, after hearing a sermon on Universalism, 
'' Are you a Universalist 1 And is this Univer- 
salism that you have now preached V* When I 
would ask the cause of such inquiries, they would 
Bay, It is so different from all the representations 
that have been given us, that we cannot realize 
that you have preached Universalism. It is but 
a short time since a lady in this city wished to 
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know if we opened our meetings with prayer ! 
And I have heard of many who have been led 
by the horrid accounts given of us, our worship, 
our doctrine, and our manner of preaching, to go 
and hear, that they might see what looking beings 
Universalists are — what strangely deformed 
heads they have ! Now it is by such misrepre- 
sentations, and such efforts, that people are kept 
ignorant of Universalism. Many of those thuer 
^norant are good people; they wish all men 
"well ; they love religion, and they sincerely think 
that if Universalism were to prevail, the flood- 
gates of sin would be thrown wide open, and 
that society would be deluged with crime. 

When such hear of the progress of Universal- 
ism, they are sad, but it is not Universalism 
which makes them sad — it is their false preju- 
dices, their mistaken ideas, their unfounded im- 
pressions. Give them the truth in regard to Uni- 
versalism, and it would make them rejoice with 
exceeding great joy. 

THE WICKED HATE UNIVEBSAUSM. 

There is another class who are made sad by 
the prevalence of Universalism— -they are the 
selfish, the proud, the hard hearted, the revenge- 
ful, the lovers of power. This class existed iti 
the days of Christ and the apostles. They did 
not like christianity-^it was too benevolent — too 
broad in its aims — too benign in its spirit— ^too 
equalizing in its principles. It did not nourish 
their selfishness, did not gratify their pride, did 
not justify their cruelties, did not aid their ambi- 
tious purposes. Hence they condemned Christ. 
*Thi8 manreceiveth sinners,and eateth with them.* 
The very moment the Jews found that' Chriist 

6 
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w^.auDfversal Savior, tbcy turo^d their facc^ 
against bim ; they would acknowledge no Meii- 
siah who would save the Gentiles as well as thena. 
^eDce Paul says, "After the way which they 
.call heresy, ao worship I the God of my fathers, 
believing all things which are written in the law 
and the prophets." Acts ?cxiv., 14. •* We both 
labor and suffer reproach, because we trust ia 
the living God, who is the Savior of all men, es- 
pecially of those that believe." 1 Tim. iv., 1(^ 
If we leave the apostalic age, and come down 
to the close of the second century, we find the 
narrow, vindictive spirit of the Jews revived in 
Tertullian, the first christian father who asserted 
that the torments of the damned will be of equal 
duration with the happiness of the righteous. 
The doctrine of endless misery suited his narrow, 
hard, vindictive heart. Hear how he speaks : 

" You are fond of your spectacles," said he, in al- 
lusion to the pagans; " there are other spectacles: 
that day disbelieved, derided, by the nations, that 
last eternal day of judgment, when all ages shall be 
swallowed up in one conflagration— what a variety 
of spectacles shall thenap(>ear! How shall 1 admire, 
how laugh, how rejoice, how exult, when 1 behold so 
many kings, worshipped as gods in heaven, \ogt;tl|er 
with Jove himself, groaning in the lowest abyss of 
darkness I so many magistrates who persecuted the 
name of the Lord, liquifyipg in fiercer flames than 
they ever kindled against Christians: so many sagp 
philosophers blushing in raging fire, with their schol- 
ars whom they persuaded to despise God, and to dis- 
belifive the resurrection ; and so many poets shudder- 
ing More the tribunal, oot of Radamanihus, notxif 
Maqos, but of the disbelieve^ Christ ! Thea^sbaU wp 
hfi^r the tragedians more tuneful under tb^ir pf^n 
suffeirigs; then shaU ^e see thp players .fipir jcaore 
sprigntiy amidst the fl^imes; the charioteer all red 
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hot in hid biirilitig ctlt and the t^H^en liiirled, iklt 
upon the accustomed list, but on a plain of fire." 

This man hated Universalism. He had a fiend- 
ish heart ; to him reVeng6 wds sweet, and he 
thought it would be true bliss to look upon those 
burning in hell, who would tiot adopt his views, 
fience he says, " How shall I admire, how lavgh, 
how rejoice, how exult ^ when I behold so many 
kings groaning in the lowest abyss of darkness f 
There it is, you may despise my belief* now ; but 
the time will come when 1 shall exult, and you 
will burn ! My feeling of revenge will be erati- 
iied. I shall one day see you in the home oi thd 
damned 1 

1 know people do not often say that in so many 
"^ords ; but stiti it is a feeling common to every 
vindictive heart. Revenge is pleasant, and many 
love the doctrine which promises them such a 
sweet satisfaction ! A man preparing for the 
orthodox ministry onc6 said to me, speaking of 
some wicked men, that it was a satisfaction to 
know that there was a hell for the punishment of 
such persons.And how common is the question,' Are 
liars, thieves, libertines, robbers, to have no greater 
punishment than Universalism teaches ? Is that all 
they are to suffer 1' There again is the feeling 
of revenge; Universalism does not teach torture 
enough for the wicked, to suit the revengeful! 
These same people also say, " What, are we 
who have been religious, who have toiled for 
Christ, are we to be at last with those who fought 
against him V* There is the pride of the heart, 
tod its self-righteousness. It is such pride and 
self-righteousness that cause people to say, *' If 
all ftien are going to heaven, they have no wish 
to go !*' It wits the same pride that led a pioutt 
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lady to say, ^'she thoaght there would be a kitck- 
en in heaven for servants." 

Such narrow, hard, revengeful, proud hearts, 
hate Universalism, and it makes them sad to hear 
of its prosperity. But • I have yet to learn that 
they are righteous. If there are any hearts, 
which need purification, it is just such hearts^ It 
was of persons sustaining this character that Jesus 
said. Publicans and harlots should go into the 
kingdom of heaven before themu I have heard 
many ministers who could preach endless torture 
as though they loved to deal out its terrors. They 
had a harsh, fiery spirit, that seemed to be grati* 
fied by preaching wrath and vengeance. They 
would pronounce the words heJl and damnation 
as thouo^h congenial to their feelings ; they would 
throw into the words a mad, revengeful spirit, 
not unlike the spirit which an angry man will 
throw into his horrid curses. 

Say what you will, the doctrine of endless mis- 
ery is suited to a proud, narrow, hard, vindictive 
heart ! 



PARTIALISai CANNOT MAKE MEN HOLT. 

But it may be asked. Have not enlightened, 
true-hearted christians reason to be sad when 
Universalism prevails ? I answer no — unhesi- 
tatingly 7io, And if you will give me your atten- 
tion,! will convince vou all that such is the case. I 
will state, to begin with, this proposition. Every 
roan who is made righteous, is made righteous 
by the principles of Universalism. Do not reject 
this proposition because it appears new and ex- 
travagant, for if you listen while I illustrate it, 
you will see that it is true, you will see that 
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aVBOfig all sectd the righteous are inade Hghteotis 
by the principles of our religion. 

Suppose here is a man who says I am righte- 
ous ; I do right ; I speak the truth ; I obey God; 
but I do it because he is almighty, and can inflict 
upon me an endless pain if 1 transgress. Were 
it not for this I would live in sin, and rebel against 
him continually, and with a high hand — what 
would you say of such a man — that he was really 
righteous 1 I am not ignorant of the fact that 
hundreds say, and of those among the most active 
religionists of the church, that if they believed 
there was no fendless hell, they would commit all 
tn^nner of sin. 

This, you know, is a common remark among 
ttur op posers. But if they speak as they feel, are 
they righteous 1 Do they lov.e God, and man, 
imd duty t The answer is no— they love sin, and 
they would practice it, if it were not for the fear 
of hell. At heart, then, they are not righteous, 
but wicked ; they do, right simply through thfe 
f^ar of the lash of infinite vengeance. It is like 
this: ** Sir, I i^ould murder you if it Were not 
for the halter ; I would live by stealing if it wer& 
not for the prison/' Is not such a man a murder- 
er and a thief ^ Is he a righteous man t Hence 
the righteousnes«s of those who are kept from 
transgression by the fear of an endless hell, is 
jgood for nothing. They are at heart God's ene- 
hiiesl What will keep them froni sinnihg ih 
heaven ? There they will haVe no fear of hbll. 

Suppose one of this character were to ofTei^ 
himself to Mr. tiatficld for church knembfership, 
would he I'ec^ive him 1 I ishould coiisider thai 
X il&ndfered him, were I to say he would. And 
i^, Mr. HatBeld \irill stand in his detifc, Abel 

6* 
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preach that Uni^ersalism encourages men to sin, 
and has no power to reform the wicked, because 
it denies the eternity of piinisbmeat! What is 
this bat saying, it is the fear of an endless hell, 
that gives the gospel all its efficacy 1 

What would he say, if he had a son who were 
to address him thu.s ? '' Father, I love you, and 
you know I am always obedient ; but I would 
not be, were you not cruel and severe, did you 
not punish with such awful vengeance." How 
would this please him ? Would he consider the 
obedience of his son pure and sincere 1 Would 
he not pronounce it a hypocritical and slavish 
obedience 1 Still he says ; li it were not for 
the fear of an endless hell men would not obey 
Ood ! Then, I say, there is no obedience in the 
universe but a hypocritical and slavish obedience ! 
Thus the doctrine of endless misery cannot 
make a man good at heart, and those good men 
who believe it were made good by the agency of 
other doctrine — of other influences. 

This brings us to the question, How were they 
made good 1 In order to render my answer 
plain, let me suppose a case. Here, for instance, 
IS a man who says, ** I was once careless, way- 
ward, sinful. I was profane, intemperate and 
revengeful ; but God was revealed to me as a 
being of infinite wisdom, goodness and power. I 
was told of his great love in sending his Son to 
die for me and all men. I had explained to me 
the just and wise, and holy principles of his gov- 
ernment, and I saw that it was the government 
of an infinite father. The moral precepts of re* 
Vigion were illustrated to me, and I saw how ex- 
cellent they were, how perfectly adapted to my 
Xiature and condition, and that the virtue they 
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require is the only real good of the world, and 
the sin they prohibit, the only real evil. Thas I 
eaw that I could never know happiness while a sin- 
ner — that the way of evil is dark and wretched. 
il also saw the wisdom and goodness of God, 
n giving such excellent rules of duty, in estab- 
lishing such a holy goverment^in sending his Son 
to save a lost world ; and my heart was so affec- 
ted by his love and mercy and wisdom, that I 
could not do less than love him and obey him." 
Now would you hesitate to say-^^Such a man 
was righteous 1 But how was he made so 1 Was 
it not by the very principles of UniversaKsm 1 
In order to make the point perfectly clear, le 
us suppose, that Mr. Hatfield has a son who 
should say, '* Father, I love you, because you 
first loved me ; because you have always been 
kind to me ; have fed and clothed me, and sup- 
plied all my wants ; and even when you have cor- 
rected me, you have consulted my good, and have 
administered only such a cbjastisement, as would 
be for my advantage," would he not be entirely 
satisfied with the ii;ioti ve t Would he not say the 
love of his son is genuine ? And yet, the son 
would strictly be, so far as motives and princi- 
ples are concerned, in obeying his father, a pure 
Universalist ; and Mr. Hatfield in his conduct to 
his son, would be a Universalist I 

Thus every truly righteous person is« so far 
{ks it regards his principles of action, a Univer- 
salist. This reasoning will enable us to under- 
stand those texts which say, " We love him be- 
cause he first loved us." I John iv. 19. '' The 
goodness of God leadeth thee to repentance." 
Jlom. ii. 4* 
Thus we see, that Universalisn* nnr\ TT>«lf« nn 
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btiHgdten)^, rigtiteoaft beat! tod. It ddei ndt 
krengthen tb^ hand 6f the sinner; On the contrary « 
H » by its principles, that all trae reformations 
ire effected. 

PARTlALISiA illAKSS THE RieHTEOITS SAD. 

If I were so disposed, it would be e^sy to sbow^ 
|!iat it is Mr. Hatfield's religion, which makes the 
righteoQd sad, not ours. It does this — 

1. By teaching, that millions on millions of our 
^ace are to be doomed to infinite and unending 
paifa. Of all doctrines ever preached, I know of 
nothing so kwful cLnd so distressing as this. Think 
yf It aifabment. Think of a tortue that shall con- 
itbue million^ bn millions of centuries. Think 
(athei* of your son in such a torture. Think moth- 
er of ^oU^ daughter fenduring it. But what are 
idatllionB oti hiillioiis of centuribs, compared to 

Think 6f it ? Torture without, end i and 
icft "C^hom t For all who do not die in the 
trtie faith and in a regenerate fetate ! Father, 
ilidt don over iWiose grave ydo have wept, did 
bbt die thus ! Mother, your daughter did not 
'Ai& thui( ! Fe^ do — one perhaps in a tfaou^tind. 
Jt6 nbt thia a doctrine to makd the hearts of the 
^ghteous sad t Alas I how many had it driven 
to despair ! 

2« Mr. ^atfield^i^ doctrine, thakes the righteous 
tkd by cherishing a harroW^ sectarian, persecute 
ing spirit* To a triie, brdtherly, kind heiirt, there 
IB n^r'dly Anything , moi^ disagi'eeablis than the 
titter contentions of tke ciiurch. But Ithey will 
eitit just as lone ia such exclusive opinions a^ 
those taught by Mr. Hatfield, are believed. His 
^Wbk tipoh us hais wounded hundredii of Hearts^ 
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among his own order. They have beea 
that a miniater should deal in invectives afad slan^ 
ders, and denounce a whole sect because they 
cannot believe his creed I 

3. Mr. Hatfield's doctrine makes the righteous 
sad 9 by encouraging the sinner in his sins. It 
does this in two ways. First. By saying the way of 
sin is pleasant, and the way of duty unpleasant* 
This is one of the chief points which he has urg- 
ed against us. According to Universalism, he 
•ays, there is no inducement to do good. The 
path of sin is declared to be delightful-— enchant* 
ing. Mr. Hatfield says, the wicked are not in 
trouble — that they have more than heart can wish. 
You will find this licentious doctrine in his ^'Uni- 
versalism as it is.^' He quotes from David to prove 
that sinners are happy ; but he does not tell us 
chat David when enlightened of- God saw his 
great mistake, and corrected his error by de^ 
Glaring that the wicked stand in slippery places! 

I^aw what can strengthen the hand of the sin- 
ner more than such ideas an these ] 

Secondly. But Mr. Hatfield goes still farther. 
He says a man may iive in all kinds of sin, and 
by repenting just before he dies, escape -all pun- 
ishment I Really, this, is making the sinner's lot 
yery pleasant. He can be happy all his days in 
sin, and then repent and go unpunished to heav- 
en ! What a reward does this hold out to iniqui- 
ty ! Mr. Hatfield preaches just as the old 
serpent did. He says to sinners, '*Ye shall not 
surely die.'' He preaches just as the false prophr 
^ts of Israel did. God w^l not surely smite you 
ior your evil. But Universalism says» He that 
dafeth wrong shall receive for his wrong. Mr> 
Hatfield says to sinners, if you do not repent ber 
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fare you die, Qod will punish you. Obiserreif 
yod do not ret>eiit, you shall be punished, Supftose 
i| pttfenty were to say, Son if you transgress my 
laws, and do not repent before you are twenty one. 
I wili surely punish you — Wb^t good would It 
do ] Suppose our State were to pass a law 8ay<« 
lug,' If men are guilty of crimes^tbey shall be pun- 
ched ^ben My vearsold,if they do not repent 1 
What good would it do ? None at all, and yet 
this is just what Mr, Hatfretd says. He teaches 
lh)Bit if sinners do not repent before they die, th^ 
Aallbe punished. Now I say, it is the eertaility 
of punishment which restrainE^ sinners ; and ac- 
ibraing to Uiiiversalism, it is as certant as that 
thei*e is i God. But still Mr. Hatfield says,Uni- 
versalkm aever reforms men — ^^that Mr. Sawyer 
labored here many years, but could point to no 
^uirs of bis labor in reclaiming the ttngodiy^ This 
fliatement is heaven wide from the truth. I have 
been told by miany that lai^ge numbers were coin 
verted by his miniiAry-—tb8t the very best of re* 
«ults attended it. 

EEVIVALS. 

Butf M^ Hatfield sayd the labors of Br. Saw- 
ytil'^er*' attended by no revivals — no outpour- 
Ihgt 6f the spirit. This is a great mistake. His 
liSoH ]f)roduced true revivals — just such revivals 
a those of which we read in the bible. He had 
dfteti the satisfaction of seeing a love for truth 
r^i^ed ; a love for God and man revived ; 
^d k lov6 for duty revived. Such revivals make 
iH^n hlord honest aid kind, more ready to 
ib, si they would be done by, more willing^ to 
hbip th^ pooir and needy, more disposed to wor-e 



The revivals of Mr. Hatfield are revivals of 
dogmatiam and bigotry, revivals wbich make 
men narrow, exelusive, and illiberal, sour and 
morose. They were formerly called reformor 
iiaru^ but long experience has proved that tbey 
made men no better, and Instead of being called 
reformations^ they are now called awakeningSf 
excitements, stirs I 

If such revivals are the work of God, why do 
they never follow the ordinary labors of the min- 
ister? Why do they not come in the summer 
season % Why do Mr. Hatfield's revival^ 9,1 ways 
take place after the holidays X Cannot God's 
spirit operate in all seasons of the year t Can it 
not operate without revival machinery \ Must 
extra measures and extra help be had, in order 
that the spirit may be efBcacidus t These ques- 
tions show that what Mr. Hatfield calls revivals, 
are the work of men, and not of God ; that neither 
-God's spirit nor God^s truth has any agency ip 
producing them. They are the product of ra.lse 
fears— ofim passioned appeals designed to alarm. 
Hence the subjects of such revivals are the igno- 
rant, the superstitious, and the weak. 

Vniversalists have no such revivals. Their 
revivals are produced by preaching the love of 
God, and the lovje of Jesus ; by unfolding thp 
eternal principles of righteousness, and enforcing 
the moral and religious duties of the gospel. W$ 
hope soon to witness such a revival. !We 
hope to see the aged and the young flocking in 
g^eat numbers to the cross of Jesus. We hope 
to see the ungodly of every class, theprofapp, the 
intemperate, the worldly, forsaking dieir '^ins. 
and coming to him. Already some }xave .^q^ne, 
and we bless God for it. ^hers are thoughtful 
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•nd inquiring^ the way to 2Sion. Light is begin- 
ning to' dawn upon their minds, and they are 
haogering and* thirsting after righteoasness. 



SERMON IV, 

For tlie ereMure was made subject to vanity, not willini^ 
ly, but by reason of bim who batb subjected the same in hope: 
because the creature itself shall be delivered from the bondage 
of com]ption,*iniothe glorious liberty of Cbe children of God. 

Rom. viii., 20, 21. 

In hie sermon against Uciversalism and Uni- 
▼ersalistSj Mr. Hatfield asserted, in the most posi- 
tive manner^that no inspired writer taught the 
salvation of all men. In order to give all the 
consequence that was possible to his assertion, 
he took the- pains to name each writer, and assert- 
ed again and again, that not one of them gave 
any countenance to the doctrinCir This was a 
false position, and one which no man can sustain. 
I propose in this discourse,. to show its falsity. In 
doing this I shall not tax your patience with lis- 
tening to quotations from every bookin the bible. 
I shall not, for I do not pretend that every book 
contains the doctrine. Who would expect to 
find it in the book of Ruth,which contains simply 
a history of Ruth's devotion to her mother-in-lckw, 
and does not contain a single reference to the 
subject of salvation, or to a future life 1 Who 
would expect to find it in the book of Ezra or 
Nehemiah, which are mere histoiies of the re- 
building of the temple, and which say nothing of 
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fiitttrity , or in the book of Estfaeri which is a mere 
hii^tory of a brief pprtion of -the life of that esti- 
mable queen 1 

Really Mr. Hatfield does not exhibit much of 
the candor of an enlightened theologian, in say- 
ing we cannot find Universalism in such books. 
Can he find the doctrine of endless misery there f 
He would as soon look for it in the history of the 
American Revolution 1 He knows that they do 
not treat upon salvation or eternity. His long 
array of names, therefore, was a flourish that be* 
trayed either a sad want of fairness, or a strange 
ignorance of the scriptures. 

There is another reason why I shall not detaia 
you with quotations from each book in the bible* 
All that the different authors of the bible say in 
regard to the final destiny of mankind, is in perfect 
Agreement. If one teaches the final salvation of 
all mankind, all that the others say upon their 
final destiny must correspond with it. Prove 
Any contradiction between any two wnters, and 
you prove that both cannot be entitled to credit* 
If then, yoM can find one passage whioh clearly 
teaches the salvation of all, you may safely con^ 
elude that there is not one passage in the whole 
Inble which contradicts it. If, on the other hand« 
yott can find one passage which teaches eodlese 
misery, you may positively conclude that there 
10 not one which teaches endless happiness fer 
all. If, for instance, I eonld find the phrase end* 
lea^ death, endless pun, endless ntght, endless 
hell, or endless punishment, I should say at once 
Universalists misunderstand then* proof texts $ 
but I do not find the word endless any where apb> 
plied to sin or its consequences. I find the worde 
iell and damnation, hell- fire, eternal and ev^^ 

7 
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lasting, death and destruction, but I fihd all thesef 
words used with reference to things limited- in 
duration, and to denote limited evils. Conse- 
quently they cannot be unequivocal proof of end- 
less misery. It is impossible that they should be 
such prooC 

We come, therefore, to the question, Do the 
scriptures teach the salvation of all men ? As i 
wish to give as full an answer as possible to this 
question, I will prove, 

I. That Gpod purposed all men for happiness.- 

II. That his* purpose is unalterable. 

III. That he has provided the means requisite 
for its accomplishment. 

IV. That it will be accomplished. 

V. That he has promised its accomplishment* 
And 

VI. That all his representations of the termi- 
nation of his moral goveimment show its accom* 
plishment. 

qod's pubpose. 

That God had a purpose in the creation of 
man, will, I presume, be disputed by none ; for 
no intelligent being can act without a purpose. 
Man, in everything he does, has a purpose. 
When he tills the earth, when he sails the sea, 
when he works at the for^, when he writes a 
book, he has a purpose. JSvery act of an intel- 
ligent being presupposes a purpose which prompts 
to that act. God, then, when he made man, had 
a purpose, and that purpose must have been one 
of three things : 1. To make all men miserable ; 
2. To make a part miserable and a part happyr 
or 3. To make all men happy. There are none 
who say God purposed to make all men miser* 
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able ; for, to say that would be to sav that God 
is an evil Being. Can we say God's purpose 
was partial — ^that he made some for happiness, 
and some for misery ? If so, then God was par-^ 
tial, for his purpose must correspond exactly to his 
nature. If he is partial, his purpose is- — ^if he 
is impartial, his purpose is. Hear what the 
bible says respecting God. The Lord is good to 
all, and his tender mercies are oy.er all his works. 
Ps. cxlv., 9. According to this, his purpose 
niuat have been impartial. And who will deny 
this ? Who will say, God purposed a part for 
noisery 1 Who in this age of the world, will 
stand up and say,some men were created on pur- 
pose to be damned 1 If then, they were not pur- 
posed to be damned, they w^ere purposed to be 
saved. It was either one or the other. What, 
then, says the bible 1 

Our text teaches that the creature was made 
subject to vanity, not willingly, but by reason of 
him who hath subjected the same in hope ; be- 
cause the creature itdelf also shall be delivered 
from the bondage of corruption, into the glorious 
liberty of the children of God. Here we learn 
the Divine purpose — ^it was that the creature 
should be delivered from the bondage of corrup- 
tion. This was the purpose of God when he 
made man, even though he made him subject to 
vanity. If, then, we can decide the meaning of 
the word creature, we shall know how many 
were purposed for happiness. Here is no diffi- 
culty, for all men are subject to vanity. Besides, 
the word rendered creature, signifies all men, or as 
Macknight says, every human creature. Hence 
the next verse says, " The whole creation groan- 
eik and travaileth in pain,'' so that there is no 
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doubt but whi^t tbe apoatle was speaking of all 
nen, and setting forth the divine purpose for 
which all were created. Thus, the whole creation 
were made for the blessedness of the children of 
Goi 

The Revelator says, " Thou art worthy, O 
Lord, to receive glory, and honor, and power j 
for thou hast created all things, and for tny plea- 
sure they are and were created.*" (iv^, II.) No 
language could be plainer than this. ^ All things, 
all men were created for God's pleasure. God 
having thus benevolently employed hrs wisdom 
and power, John declares him worthy to receive 
honor, and glory, and power, which is by impli- 
cation saying, he wonld not be thus worthy, if he 
Itad not created all men for an end so gloiious. 
Do not tell me that it was God's pleasure to 
make some for endless wo } for none but an evif 
being could have such a pleasure. Besides, Paul 
says, ** It is the pleasure of God to gather 
together in one, all things in Christ, both 
which are in heaven, and which are on earth,'' 
fie not only says this is God's pleasure, but he 
says it is his purpose. Hear him : "According t& 
his good jfdeasure which he hath purposed in him- 
self y that in the dispensation of {hefidness of time* 
he might gather together in one^ all things J^ Eph^ 
J., 9, 10. 

Thus, what it was God's pleasure to have done^ 
he purposed to do. And what was more natural? 
Would a being possessing infinite perfections, 
al^le to have everything as he desired^ purpose 
what was displeasing 1 Nothing is mote unphi- 
losophical than such an idea. His purpose would 
corirespond with his will, and who doubts that it 
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was that the will of God that all shoald be saved t 
Eph. 1., ^ ; Tim. ii., 4. 

Such, then, was the purpose of God in creat- 
ing man. He created him for endless happiness. 
If you deny this, you must not only contradict 
the scriptures, but take the awful position, that 
God the Father, eternal in his mercy, and impar- 
tial in his love, made a Dortion of his creatures 
expressly for endless misery, a dogma so horri- 
ble as not to be named without eliciting a shud^- 
der in* every bosom! Think of it — an infinite 
Father making men expressly for endless torture 1 
And yet, horrible as this is, it is the doctrine of a 
portion of the Presbyterian church! 

god's purpose VNALTERABlft^ 

The Divine purpose is unalterable. The pur- 
poses of men are often changed. This is owing, 
first, to their impjerfect wisdom. We do not 
know what obstructions we may meet in the ac- 
coniplishm^nt of our purposes. We do not know 
what changes may take place to render them in- 
expedient. The progress of events may show 
us that they were uvn^ise purposes, and tnat their 
Accomplishment would prove injurious. Our 
change of purposes is owing, secpndly, to the 
fickleness of our character. We do not feel alike at 
all times. We love that to-day which we hated 
yesterday. Svil habits may take the place of 
good ones« and good habits take the place of bad 
ones. Of course then, we shall often change oar 
purposes. 

Such are the causes why we change our pur- 
poses. But these causesare all embraced in hu- 
man imperfection, and consequently they can 
have no effect upon God. Hence the bible says 

•7 
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** Qod 19 not man that he should lie, nor the Son of 
Man, that he should repent : hath he said, and 
shall he not do it % or hath he spoken, and shall 
he not make it good V^ (Num. xxiii., 19.) God 
has no imperfections — he is infinite in all his at- 
trihutes, and consequently there can be no change 
in him, for a change would imply an imperfec- 
tion. 

His knowledge is perfect : 1. Great is our 
Lord, and o^jQreat power: his understanding is 
infinite«,(Psa{/cxlvii.y5^) 2. His knowledge makes 
all things future present to his view. " Known 
unto God are all his works, from the beginning 
of the world/' (Acts xv., 18.) 3. His knowledge 
extends to all times, places, and persons. '^ Nei- 
ther is thire any creature that is not manifest in 
his sight ; but all thinss are naked and opened 
unto the eyes of him with whom we have to do." 
(Heb. iv., 13.) 

Having such knowledge, God is unchangeable^ 
Thus by Malachi he says *' I am the Lord, I 
change not.*' (iii., 6.) "Every good gift, and every 
perfect gift is from above, and cometh down from 
the Father of lights, with ^yjipm there is no varia- 
bleness,neither shadow of rifrning." (James i., 17.) 
Thus,God is unchangeable, and cannot alter his 
purpose. Any alteration, even of the slightest 
character, would prove that something unexpect- 
ed had occurred, and thus destroy his perfection. 
Hence we can say with Job, '* But he is in one 
mind, and whocan turn him V (xxiii., 13.) There- 
fore, the same purpose which God had when he 
made man, he has now, and will always have. 

This brings me to an important inquiry, and 
one to which I must ask your special attention, 
viz : If God cannot alter.his purpose, how can 
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fe purpose the endless misery of all rrho die im« 
penitent} I desire that you will weigh this 
question with care, for it is one of great signifi* 
cance. For instance — if when God made man, 
he had no other purpose than that of his salva- 
tion, he did not provide a place of endless misery, 
for he had no use for such a place. The creation 
of an endless hell would prove that he designed 
some to inhahit it, as no wise being would create 
that for which he would have no use. Conse- 
quently, if God purposed the salvation of all, there 
is no place of endless wo. God never provided 
such a place. And yet, it is argued that there is 
such a place, and that God purposes to send to it 
all who die in sin. Then I say, God has chang- 
ed his purpose since the creation of man, and 
having changed his purpose he has provided a 
hell, so that be can carry his purpose into execu- 
tion. 

But this presupposes that when God made 
man, he did not know that he would sim But 
to say this is to deny God's infinite knowledge, 
and contradict the bible^ which declares^ that his 
understanding is infinite. It is also to say, that 
be is like man changeable, and not the same yes- 
terday, to-day, and forever* Here, then, is the 
alternative : We must either say that God's 
knowledge is limited — that something he did not 
expect has occurred, that he is changeable, and 
has altered his purpose, or else we must say,that 
he has no purpose of dooming any to endless 
pain, for he cannot purpose to save all, and yet 
purpose to punish a part endlessly. Two such 
purposes cannot both exist together in the Divine 
mind. 

'Xi^xei i» but one pli|n that baa ever been d^ 
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v'ls^i, for obviating tbese difficulties, and that id 
to Bay, God's purpose was conditional. This 
plan, however, is attended with this insurmount- 
able difficulty, viz : a conditional purpose always 
implies a limited wisdom and power. Men have 
conditional purposes. I purposed last Sunday 
evening to preach a sermon to-night, on the 
scripture proof of universal salvation, but this, 
like all human purposes, was conditional. I did 
not know whether my health and life would be 
spared. I purposed therefore, to preach it, if 
they were spared^ and if no circumstances inters 
vened, over which I had no control. 

But though all our purposes are conditional, 
we never purpose to do what we know we can- 
pot. I did not purpose to preach the sermon to- 
night in St. Paul's cathedral in I^ondon ; for that 
I knew was an impossibility. 

Not only so ; we never purpose to do a thing 
in a way we know it cannot be done. We never, 
for instance, purpose to reach a place by going 
away from it. Now we have seen that God^'s 
knowledge is infinite, that known unto him are 
all things. He, then, never formed a conditional 
purpose. To say he did, would be to say he 
purposed to do what he knew he should never 
accomplish. 

If, for instance, there are conditions connected 
with salvation, which some will never comply 
with, God knew the fact of their non-compliance, 
and he purposed only to save those who would 
comply with the conditions; all others he pur- 
posed to punish endlessly. The infinite know- 
ledge of God, therefore, prevents the possibility 
of his having a conditional purpose. Knowing 
»il things, he purposed just what is acconipli9b* 



OF HATrifiLD. 80^ 

edf ead he purposed to acoompliah it in jast the 
way it i« accompltahed. If, therefore, he now 
purpoees to panish endlessly those who die in 
joipenitence, he made them in the beginning for 
that end. Knowing that they would die in 
impenitence, he could not have purposed them 
for happiness ; far that would be purposing what 
he knew he would never do. 

God, then, has no conditional purposes* 
Hence if any are to be doomed to endless pain, 
God purposed it in the beginning* The fact, 
however, that there is sin if> the world, and that 
men die in sin, is no proof of the existence of 
aach a purpose. Our subjection to vanity wa» 
embraced in the purpose, formed in the begin* 
ning. The creature was made subject, not wil- 
lingly — not by his own choice ; for man had no 
voice in determining whether he should be liable 
to sin. God chose for him — but though he made 
him subject to vanity, he subjected him in hope ; 
he determined his deliverance from that state in- 
to the glorious liberty of the children of God. 

Who can take so narrow a view of God as 
to suppose his purpose did not embrace all con- 
ditions, and was not formed in view of all the 
resistance that would be made to the purpose, 
and all the obstacles that would have to be en- 
countered to carry it into execution? God ia 
not man, that he should not know all things, or 
that he should form a purpose without providing 
the meana for its accompUshment. This bnnga 
ine to speak of the means provided for that end* 



the means protioed for the execution of 

ood's purpose. 
The soriptures are explicit in teaching that 
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God lias provided ample means for the accom* 
plishment of his purpose. If he has not, there is 
BO analogy between the material and moral world. 
He gave the san as a source of light and heat to 
the world, and it has all fulness and efficacy for 
these great ends. He framed laws of attraction 
to regulate the movements of the heavenly bodies, 
and they are efficient in keeping them allin their 
appointed orbits, and in controlling, without any 
variation, their different movements. He made 
man with numerous wants, and he has furnished 
the means in the pure air, with its various gasses; 
in the limpid stream with its different properties, 
and in the diversified productions of the prolific 
earth, for an ample supply. 

Now who can believe that he has not provided 
the means for the accomplishment of his purpose 
in our salvation, when his temporal arrangements 
are all so wise, so perfect, so efficient 1 ,What 
wise considerate being would purpose an object 
without providing the means for its accomplish- 
ment ? Men I know sometimes do, but the act 
shows their extreme folly. The scnptures charge 
God with no such fully. 

1. They teach that provision is made for all 
men. Their language is, '' And in this mountain 
shall the Lord of hosts make unto all people a 
feast of fat things, a feast of wines on the lees, of 
fat things full of marrow, of wines on the lees 
well refined." Isai. xxv., 6. Here we see the 
provision made — it is for all men, for those of 
every class and condition. But would God make 
provision for all, if only a part were to partici- 
pate of it ? Would the master of a feast provide 
for a thousand, if he were to have only a hunr 
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itred guests % The extent of the provision, there- 
fore, shows the result of the purpose. 

2k The religion of God is adapted to the end 
for which k was given. It was given to enlight- 
en the mind and sanctify the heart, and it is a 
means fully adequate to this work. Thus we 
ready " For as the rain cometh down, and the 
•now from heaven, and returneth not thither, but 
watereth the earth, and maketh it bring forih and 
bud, that it may gi^e seed to the* sower, and 
bread to the eaten So shall my word be that go- 
etb forth out of my. mouth : it shall not return 
ante me void, but it shall accomplish that which 
I please, and it shall prosper in the thing whereto 
1 sent it." Isai. Iv., 10, 11. ** For the word of 
God is quick, and powerful, and sharper than 
any two-edged sword, piercing even to the divid- 
ing asunder of soul and spirit, and of the joints 
and marrow, and is a discerner of the thoughts 
and intents of the heart." Heb. iv., 12. These 
passages show, in the most conclusive manner, 
that the Divine word is a means suited to the end 
for which it was given. It is clothed with a 
power that renders it superior to all obstructions, 
and an authority that commands where it cannot 
eonvince. And it is as certain to answer its end 
as the laws of the material world are of answer- 
ing their end. Hence the comparison of Isaiah, 
as the rain and ^now answer the end for which 
they were giveOy so shall my word answer its 
end-— it shall be as certain in its operations as the 
laws of nature. Here, then, we see that means 
are provided for the accomplishment of the Di- 
Tine purpose. « 

3. Jesus is fully qualified to accomplish the 
object of his mission. That he was sent to be the 
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Sarior of the world, we Deed not spend time to 
proTCy for I presame that there is not one present 
who will deny this. We have, dierefore, only 
to ask« Was he qualified for his work 1 was he 
endowed with wisdom^ and power^ and grace 
sufScient for its accomplishment 1 If we say he 
was not, are we not guilty of dishonoring him % 
Do we not detract from the glory due to his 
name ? Do we not charge him with heing defi- 
cient in wisdom, or power, or love, or fidelity t 
Now who will thus dishonor the Savior? We 
are charged b> Mr. Hatfield with being unbe- 
lievers, but have we not more faith in Christ than 
he has ? Have we not a stronger confidence in 
his wisdom, and power, and fidelity ] We say 
Jesus will save all. Mr* Hatfield says that he will 
save a part! Arewe, then, the unbelievers I 
But let us hear what the bible says respecting 
the Savior's endowments. " These words spake 
Jesus, and lifted up his eyes to heaven, and said« 
Father^ the hour is come ; glorify thy Son^ that 
thy Son also may glorify theew As thou hast 
given him power over all flesh, that he should 

five eternal life to as many as thou hast given 
im.'* John xvii., 1, 2. *' For it pleased the 
Father that in him should all fulness dwell; and 
having made peace through the blood of his oro6S# 
b^ him to reconcile all things unto himself; by 
him, I say, whether they be things in earth* or 
things in heaven.^' Col, i^ 19, 20. See also 
Isai. xlix^Y 6; PhiL ii., 5^1 1. Sueh are the 
qualifications of the Savior fi>r his great work. 
WhO| then, will say, God has not provided the 
means for the salvation of all 1 for the executioa 
of his blessed purpose ! The table in heaven is 
spread for all — the word of truth is quick and 
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powerfolt itnd Jesnis has all falness of wiBclom^ 
power, and grace ! The means, then, are ample. 
And why sliould they not be ! Why should 
Ood furnish means inadequate to the work he de- 
sired to have accomplished t His resources were 
not limited. The case was not so difficult as to 
baffle his wisdom, or exhaust his mercies, or re- 
«ist his power 1 Why, then, should he provide 
means unequal to the object in view ! If they 
sre unequal to it, it must be because be chose it 
should be so ; for no necessity could compel him 
to famish such means* For one I choose to say 
with the bible, " O the depth of the riches both 
of the wisdom and knowledge of God 1 how uo- 
searchable are his judgments, and his ways past 
finding out i For who hath known the mind of 
the Lord t or who hath been his counsellor t Or 
mho hath first given to him, and it shall be recom- 
pensed unto him again t For of him, and through 
1dm, and to him, are all things: to whom be glory 
forever.^ Rom. xL, 33-36. 

qod's purpose will be accomplished^ 

Having considered the adequacy of the means 
provided for the accomplishment o£ God'a pur- 
pose, I will now inquire whether it eertain<- 
!y will be accomplished. It would seem that 
such a question could receive oidy one answer; 
lor how can we suppose Qod can be defeated or 
resisted with success 1 Who is equal to him f 
Who has wisdom or power like him f ^* I am. 
Ood,^ he aays, " and thereis none else ! I am God 
snd there is none like me ; declaiing the end 
from the beginning, and from ancient times the 
things that are not yet done saying, my counsel 

8 
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shall stand, and I will do all my pleasare.*' Isai. 
xlvi., 9, 10. 

Iq accordance with this exalted character of 
God, we read, " The Lord of hosts hath sworn, 
saying, Surely as I have thought, so shall it come 
to pass, and as I have purposed, so shall it stand." 
Isai.xiv.,24. " Thisisthe purpose that is purposed 
upon the whole earth, and this is the hand that is 
stretched out upon all the nations. For the Lord 
of hosts hath purposed, and who shall disannul 
it ? and his hand is stretched out, and who shall 
turn it back V* Isai. xiv., 26, 27. " Yea, I bave 
spoken it, I will also bring it to pass. I bave 
purposed it — I will also do it." isai. xlvi,, 10. 
I have spoken it, I have purposed it, and I will 
not repent, neither will I turn back from it." Jer. 
iv., 28. ** That that is determined shall be done." 
Dan. xi., 36. " Every purpose of the Lord shall 
be performed." Jer. li., 29. 

Such is the general language of the Bible in 
regard to the execution of God's purposes. It 
is as certain, then, that they will be accomplish- 
ed, as it is that he is God. Hence David says,^ 
" All the ends of the world shall remember and 
turn unto the Lord, and all the kindreds of 
the nations shall worship before thee. For the 
kingdom is the Lord's, and he is the governor 
among the nations." Fs. xxii., 27, 2S. 

Ferhaps it may be said, though many of God's 
purposes will be done, we have no reason for 
sa^ing.hU purpose to save all men will be done. 
Let us hear what the bible teaches respecting 
this : '* I will declare the decree : The Lord hatk 
said unto me. Thou art my Son ; this day have I 
begotten thee. Ask of me and I shall give thee 
the heathen for thine inheritance, and the utter- 
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most parts of thd earth for thy poBsession.*' Ps. 
ii., 7, 8. " And I, if I be lifted up from the 
earth, will draw all men unto me." John xii., 32. 
"Therefore, as by the offence of one, judgment 
came upon all men to condemnation; even so by 
the righteousness of one, the free gift came upon 
all men unto justification of life. For as by one 
man's diobedience many were made sinners; so 
by the obedience of one shall many be made 
righteous." Rom. v., 18, 19. Here we see that 
the Divine purpose, in the salvation of the world, 
shall be accomplished. 

But it will be said, man has an agency, and as 
he may abuse his agency, we have no certainty 
that this purpose will be accomplished. I would 
ask all who are influenced by this idea, 

1. If man has an agency like this, how God 
could say, *'As I have thought, so shall it come to 
pass, and as I have purposed, so shall it stand V^ 
Why did he not say, his purpose should stand Jif 
man's agency did n6t prevent ? 

2. Why did God give man an agency that would 
enable him to defeat his infinite purpose ? He 
knew the use that would be made of it. Why, 
then, delegate a power which would defeat his 
object in creating man ? Would you, if you had 
an important purpose to accomplish, put means 
into the hands of those who would work against 
you, that would enable them to defeat your inten- 
tions? If not, would God 1 

3. What Divine purpose has ever been de- 
feated by the agency of man t Did Joseph 'a 
brethren defeat God's intention to elevate him 
above them 1 Did Pharaoh defeat God's inten- 
tion to deliver the Hebrews from their oppres-^ 
iion 1 Did Herod defeat God's intention to raise 
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lip the iofknt Savior 1 Did the Jews defeat God^# 
intentioD to aave the world through Jeaos Chriatr 
when they crocified him 1 

4. What does the bible mean wbea it sajs, 
God makes the wrath of man praise, and re- 
strains the remainder I What, when it says, The 
ereatore was made subject by reason of him who 
hath subjected the same in hope I What when 
it says ** And there was given him dominion, and 
glory, and a kingdom, that all people, nations, 
and languages, should serve him : his dominion 
is an everlasting dominion, which shall not pas& 
away, and his kingdom that which shall not be' 
destroyed." Dan. vii., 14. What when it says, 
** For this k the covenant that I will make with 
the house of Israel after those days, saith the 
Lord : I will put my laws into their mind, and 
write them in their hearts, and I will be to them 
a 6ody and they shall be to me a people : And 
they shall not teach every man his neighbor, and 
every man his brother, saying. Know the Lord ; 
fbr all shall know me, from the least to the 
greatest. For I will be merciful to their unrigh* 
teousness, and their sins and their iniquities will 
I remember no more." Heb. viii., 10-12. 

Now answer me these questions, and tell me, 
if you can, how man's agency can defeat the 
great purpose of God. It has never yet defeat* 
ed God's purpose, and unless the created can be 
superior to the Creator, it never wilL Therefore^ 
God's counsel shall stand, and he will do all his 
pleasure. 

This Gominon argument about human agency 
was thus answered by Paul : When treating up- 
OB the Divine plan of subjecting all men tbrotigh 
Christ, after having spoken of the work as i^ 
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ready done, becaase in the Dmne mind it wa» 
accomplished, he says, ''Bat now we see not 
yet all things put under him. B|it we see Jesu» 
who was made a little lower than the angels, for 
the suffering of death, crowned with glory and 
honor ; .that he by the grace of God should taste 
death for every man." Heb. ii., 8, 9. Thus Paul 
did not reason like Mr. Hatfield ; human agfency 
did not shake his faith in the accomplishment of 
God's purpose, and though he saw men blind and 
obstinate, he knew that finally, all would be sub- 
jected, because God had purposed it, and Jesus 
was able to carry it into execution. Hence he 
«ays, We see Jesus, we see him who was sent 
by the Father to be the Savior of the world, who 
"was made '^partaker of flesh and blood, that through 
death he might destroy him that had the power 
of death, that is, the devil ; and deliver them who 
tbrough fear of death were all their lifetime sub- 
ject to bondage,'' (Heb. ii.,14,15,) and therefore, 
we believe the work will be done, and that all 
will be subjected to God. 

.€IOD BA8 PROMISED THE EXECITTION OF HIS PUR* 

POSE. 

This brings me to speak of God's promises to 
Accomplish nis purposes. ** Yet it pleased the 
Lord to bruise him; he hath put him to grief; 
when thou shalt make his soul an offering for sin, 
he shall see his seed, he shall prolong his days, 
^nd the pleasure of the Lord shall prosper in his 
hand. He shall see of the travail of his soul, and 
4Bhall be satisfied : by his knowledge shall my 
righteous servant justify many; for he shall bear 
liieir iniquities/' Isa. liii., 10, 11. Here you see 
lire have the promise that the pleasure of the 
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Lopd liiall prosper in the hancU of Christ. Now 
we know what God's pleasure is. He has vq 
pleasure in the torment of man. He does not 
afBict willingly. It is his good pleasure to have 
all saved* This pleasure shall prosper in the 
hands of Christ. Such is God's promise. 

Allow mo to introdace a simile in order to il- 
lustrate (he meaning of this promise. Suppose a 
father has three sons, two of whom stray far away 
froqi homOf and dwell with the idle and vicious 
of a distant state. At length the father hears 
where they are, and of their wretched condition. 
He bids the son who is with him go and seek 
thern^ and bring them home. The son goes with 
a desponding heart. At length he hears a voice 
f^y^gf Be of good ck^er^for iktm *halt s&e of the 
travail of thy 90ul, and be satisfied. The jplea* 
sure of diy father shall prosper in ^y hand. He 
now goes on his way rejoicing; he finds bis 
brothersy and begs them to return. But suppose 
only one returns — that notwithstanding dl hia 
entreaties, one refuses to leave his evil company 
ions, would the father's yr\\\ be done \ would his 
pleasure prosper in the hands of dse son 1 would 
the son see of the travsa) of his soul and be satis- 
fied! You all answer no« Nothing but the returnn 
then, of both brothers would be a fulfilment of 
the pronuse* 

Apply this simile— all men havej^trayed from 
God. Jesus, our brother* has come to restore usu 
The pronuse ia^ that he shall ^ee of the travail o{ 
his soul and besatisfied-«-that God's pleasure shal^ 
prosper in his hands. All, then, must be restored « 
and unless all are, he will not finish his work-— ^ 
he will not realiae the fulfilment of the proms^ 
m%cl9 to \ilm* 
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tTHK TBRMUIATION OF QOD's QOVERNUENT. 

AH the representatioDfl of the termination of 
Ood's moral government, show the accomplish- 
ment of his purpose. 

1. Mankind are now in ignorance; but all 
sliall be taught of God. Jeremiah says, ^' And 
they shall teach no more every man his neighbor, 
waa every man his brother, sayings Know the 
Lord ; for they shall all know me from the least of 
them unto the s^reatest of them, saith the Lord : 
for I will forgive their iniquity, and I will re- 
member their sin no more." xxxi., 34. 

2. Mankind are now wanderers from duty; 
bat all shall return. " And the ransomed of the 
Lord shall return, and come to Zion with songs, 
and everlasting joy upon their heads: they shall 
obtain joy and gladness, and sorrow and sighing 
shall flee away." Isai. xxxvK 10. 

3. Mankind are now enemies to God, but all shall 
become his friends. '' And having made peace 
through the blood of his cross, by him to recon- 
4»le all things unto himself; by him, I say, wheth- 
ier they be things in earth, or things in heaven." 
Col. i., 20, 

4. Mankind are now sinful, but all sin shall be 
done away. ** Thou shalt call his name Jesus : 
tor he shall save his people from their sins." 
Matt, i., 21. *' Behold the Lamb of God, which 
laketh away the sin of the world." John i., 29. 

^ Mankind are now mortal, but all shall be- 
come immortal. *' Behold, I show you a mys- 
tery ; we shall not all sleep, but we shall all be 
changed, in a moment, in the twinkling of an eye, 
at the last trunop: for the^ trumpet shall sound, 
and the dead shall be raised incorruptible, and 
ftud we shall be changed. For this corruptible 
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must put on iDcorruption, and this mortal must 
put on immortality. So when this corruptible 
shall have put on incorruption, and this mortal 
shall have put on immortality, then shall be 
brought to pass the saying that is written, Death 
is swallowed up in victory." 1 Cor. xv., 51-54. 

6. Mankind are now sorrowful, but their tears 
shall all be *wiped away. ** And he will destroy 
in this mountain the face of the covering cast 
over all people, and the vail that is spread over 
all nations. He will swallow up death in victory , 
and the Lord God will wipe away tears from off 
all faces, and the rebuke of his p^ple shall he 
take away from off all the earth : for the Lord 
hath spoken it." Isai. xxv., 7, 8. 

Such, brethren, is the testimony of the scrip- 
tures in regard to the destiny of the world, and 
we see that with on^oice they unite in teaching 
that all men will be heirs of everlasting blessed- 
ness. Hence they denominate Jesus the Savior 
of the world. Thus we read,**The Father sent the 
Son to be the Savior of the world." We read> 
too, " We have seen him ourselves,and do know, 
that this is indeed the Christ, the Savior of the 
world." 

Savior of the world. — This is the name by 
which Jesus is called. Not the Savior of be- 
lievers — not the Savior of the elect — not the Sa- 
vior of a part of the world, but the Savior of the 
world. Now how can he be called the SavioFof 
the world, unless he saves iti It is usual tosayi 
He is the Savior of the world because he offers 
to save it. But is offering to do a thing doing it % 
Suppose a man owes a large debt to Mr. Hatfield, 
and^nstead of paying the debt, he only offers to 
do it^ woi^lc) he be satisfied, and say the debt 
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vfna cancelled ? If we could pay debts in tbis 
manner, we sbould not have so many bankrupts 
as we now have. 

Suppose I see a man drowniog^ and go and 
ofTer to save him, but do not, could I be called 
bis Savior 1 What would be thought, if I were 
to go about your city, claiming to have saved a 
roan who was drowned 1 Sbould I not be told 
that 1 made a false claim, that the man was not 
saved 1 And what would people say /if I were to 
reply, O I know that — I know he was lost — hut I 
offered to save him ? Offering to do a thing is 
quite different from doing it. 

But suppose we say offering to do a thing is 
doing it. Suppose we say, Christ is the Savior 
of all he offers to save, whether they are saved or 
not-^-that be is the Savior of all now in hell, that 
bad the offer of salvation, would this entitle him 
to the appellation of the Savior of the world? 
We answer no, because not one half of the world 
have had the offer — not one half have beard of 
Qbrist. This common method, therefore, of solv- 
ing the difficulty is opposed to fact. Thus there 
is no way in which Jesus can justly be called the 
Savior oi the world, unless he saves it. 

One of the best representations of the scriptu- 
ral testimony on the extent of salvation, which 1 
ever saw, was that issued a few years since, con- 
BiBting of a pair of balances. In one scale were 
the words As in Adam all die, and at the centre 
of the beam, the words, even so, and in the other 
scale, the words, In Christ all shall he made 
alive. That is an admirable representation. Let 
us weigh atextin this balance. *^ Therefore, ashy 
the offence of one, judgment came upon all men 
to condemnation ; even so by the righteousness 
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of one, the free gift came upon all men unto justi- 
fication of life.*' Rom. v., 18. See also v. 20, 21. 
Thus you see, we have no occasion to deny the 
scriptures. They are our storehouse of know- 
ledge — the foundation of ouf hope. 



SERMON V. 

There was a certain rich man, which was clothed in 
parple and fine linen, and fared somptuonsly every day. 
And there waa a certain beggar named Lazaraf, which was 
laid at his gate, full of sores, and desiring to be fed with the 
crumbs which fell fiom the rich man*s table: moreover, the 
dogs came and licked bis sores. And it came to pQ«is that the 
beggar died, and was carried by the angels into Abraham's 
bosom : the rich man also died, and was buried ; and in 
hell be lifted up his t>yea, being in lonnents, and seeih Abra- 
ham afar off, and Lazarous in his bosom. And he cried and 
said, Father Abraham, have mercy on me; and send Laza- 
rus, that he may dip the tip of his finger in water, and cool 
my tongue ; for I am tormented in this flame. But Abriu 
ham said. Son, remember tliat thou in th> lifetime receiveo- 
edst thy good things, and likewise LazHrus evil things: but 
now he is comforted, and thou art tormented. And besides 
all this, between us and you there is a great gulf fixed ; so 
that they which would pass from hence to you cannot ; nei- 
ther can they pass to us, that would come from thence. 
Then he said, I pray thee iher.efore. father,tbat thou wouldst 
send him to my father's huuse: for I have five brethren; 
that he may testify unto them, lest they also come into this 

Klace of torment. Abraham saiih unto him. They have 
loses and the prophets ; let them hear them. And he said, 
Nay, father Abroham: but if one went unto th^m from the 
dead, they will repent. And he said unto him, if they bear 
not Moses and the prophets, neither will they be persuaded 
though one rose from the dead. Luke xvi., 19 — 31. 

As I wish to throw all the light I can upon 
cliis text, I will begin by giving you the outlines 
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of a discoarae preached by Mr. Hatfield upon it, 
three weeks ago, this evening. After a few in- 
troductory remarks^ he said: 

.V 

S7N0P913 OP MR. Hatfield's sermon. 

Suppose a Universalist preacher were to go 
into a place, where most of the people are ortho- 
dox, and begin his first sermon in language like 
the following, ** Whosoever shall say, thou fool, 
shaH be in danger of hell fire," and close as fol- 
lows: **But ratheHear htm who is able to destroy 
both soul and body in hell," what would people 
say 1 Suppose, too, he were to begin his second 
sermon, and his third sermon in a similar way, 
and close by quoting the parable of the rich man 
and Lazarus, what would be the effect ? Would 
not Presbyterians and Methodists become his 
friends, and the Universalists his opposers ] 

Now the Pharisees heard Jesus, and the^i; 
understood him. They were not Universalists. 
Josephus says. They believed in endless punish- 
9ienti They were the popular sect among the 
Je^s — they led the people. The Sadducees 
were Universalists. Jesus said, the Pharisees 
sit in Moses' seat. All, therefore, whatsoever 
they bid you observe, that observe and do. Thus 
be taught to follow them. Jesus was himself a 
Pharisee. 

I will now ask you to consider what Jesus days 
of the end of life. The beggar died, so did the 
rich Jew, but aftei^ death one was in heaven, and 
the other in hell. They were separated by a 
chasm* Chasms are found in Central America, 
some of which are hundreds of feet deep, and 
stretch* off in each direction as far ah the eye can 
reach. Such chasms are found near the Dead 
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Sea. From one of these Jesus borrowed hia 
figure to represent the endless separation betsMreen 
the righteous and the wicked. They are so near 
that people can talk together across them. The 
rich man requestshelp, bat he is told that the gulf 
oannot be passed. 

This chasm is not hell, but a separation be* 
tween heaven and hell. S6 after death there ia 
a separation between saints and sinners* The 
scene is beyond the grave. On the left are ipir- 
its in misery, and on the right spirits in happi« 
ness. 

The imagery of the Parable is all borrowed 
from beyond the grave, and as all Christ's para- 
bles were true to nature, embracing either what 
had occurred or what would occur, we have no 
reason for saying, this is an exception, and that its 
imagery was borrowed from the falsities of heathen 
mythology. Christ introduced it to show what 
actually exists, and the Pharisees understood him 
to teach that the beggar was conveyed to heaven 
by angels, and that the rich man went at death 
to a place of torment. 

The text shows that all men do not &re alike 
after death. The Pharisees believed in a futurct 
endless, hell, and Christ drew aside the curtain 
of the unseen world, and permitted men to gase 
upon its realities, and instead of seeing all sorts 
of men sitting at the same table, they saw that 
there was an endless separation. 

How great, then, is the delusion of those who 
teach that all fare alike in the next world. The 
gulf is fixed, and all the- love of heaven cannot 
cross it. All the Ballous, and Balfours, and Saw- 
yers, and Skinners cannot close it. Though the 
evil and good live together here, in the next world 
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Ckey \nlT be separated. Only those wliose natnea 
are written in the book of life will be sared — u\\ 
others will be doomed to a lake of fire and brim- 
vtooe. 

All the JOTS of heaven are figuratively repre- 
sented ; so nre is ^ed as a figure of the pain of 
hellj which will be caused by horror of coi^- 
•cience. 

Universalists have ever been striving to find » 
way to cross this gulf; but when a sinner once 
gets iftto hell, they cannot get bim out. They 
cannot furnish the architect who can span the 
ehasm. Ballon has said it can be crossed , and 
Balfour has furnished the plan, but the arch has 
never yet been sprang; the damned have never 
been able to pass over. The chasm exists here 
between the righteous and the wicked ; but here, 
by the aid of G-od, it can be passed. The chasm 
will make the saints in heaven secure from devils 
and damned spirits. There will be mournings at 
the judgment seat of Christ. Wives and hus- 
bands there will part to meet no more. Brothers 
and sisters there will part to meet no more. 

MB. HATFI8L]>^'S HKLIANCfi WON POPULAR PKSJU^ 
DICB IN TBE USE OF SCRIPTUHK. 

Such is an outline of Mr. Hatfield's sermon en 
the Rich Man and Lazarus. The opening part of 
the sermon is uncandid in the extreme, and con- 
tains an appeal to popular prejudice, of which I 
ahould suppose an honorable mind would be 
ashamed. He says, suppose a Universalist min- 
ister should enter a town where the people are 
mostly orthodox, and preach several sermons, 
begiiming and closing each one in such language 
as the following ; " Destroy soul and body in heU,*' 

9 ' 



102 SKIirMEll^S RSVJ£W 

" lifted up his eyes in hell/' would he not be 
welcomed b}:.the orthodox, and opposed by the 
Universalists 1 

In reply to this sophistry, let me suppose a 
case. Suppose Mr. Hatfield^s pulpit were to be 
filled next Sunday by a man who should com- 
mence and close his sermons in language like the 
following: ** Fear not, for behold I bring yoii 
good tidings of great joy, which shall be unto all 
people/' *' He must reign till he hath put all 
enemies under his feet. The last enemy that 
shall be destroyed is death." " Wherefore, Goji 
hath highly exalted him, and given hrm ^ name 
which is above every name, that at the name of 
Jesus every knee should bow of things in heaven, 
and things in earth, and things under th^ earth, 
and that every tongue should confess tha^ Jesus 
Christ 18 Lord to the glory of Griod the Father/' 
What would Mr. Hatfield and his pepple say ? 
Would they not say. This man is a Universalisi, 
and has preached no thing" but Universal ism I And 
if Universalists should, happen to be present, 
would they not say. That is the doctrine — tha/t 
minister is one of us ? 

Such language would sound strangely in a 
Presbyterian pulpitf and I am strongly inclined 
to believe,that not a few of the hearers would* -be 
like the person who attended a funeral, at which 
one of our ministers officiated. He commenced 
the service by reading the xv. chapter of Paul's 
1st Epistle to the Corinthians. !Not knowing 
that he was reading from the bible, the person 
sat with much impatience, till he came to the 
words, For as in Adam all din^ even so in 
Christ shall all be made alive^ and then with 
great displeasure arose, and left the house, de- 
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claHng that meh Vniversalut stuff was not Jit to 
be heard / 

Mr.4 Hatfield would have us think that the 
word hell was used as often by the inspired 
writers as it is by him ; yet he cannot find an in- 
stance in the Acts of the Apostles, in the Epistle 
to the Romans, in either of the Epistles to the 
Corinthians, in Galatians, Ephesians, Phillippi- 
ans, Colossians, in either of the Epistles to the 
Thessalonians, or of the Epistles to Timothy, in 
Titus, Philemon, Hebrews, or any of the three 
Epistles to John, or the Gospel of John, where 
sinners are threatened with hell, or hell is spok- 
en of as a place of punishment. Were he to 
hear such preaching as those books contain, I 
suspect he would say as did the lady who heard 
the candidate for settlement in the parish to which 
she belonged — ** There," said she, ** I'll not hear 
that man again. He has preached here three 
Sundays, and yet he has not used the word hell 
once ! He is not a gospel preacher !" 

Mr. Hatfield would also have us believe that 
the words rendered hell were understood in the 
the days of Cjirist as they are now understood ; 
when he knows that such is not the fact. A 
false education has given them a new significa- 
tion. Now their popular meaning is a place of 
endless misery, but then they had no such mean- 
ing. If they had all had such a meaning, Jesus 
would never have been represented as going to 
hell at his death. 

Besides taking advantage of this false educa- 
tion, Mr. Hatfield quotes texts where different 
words are rendered hell, and words too, which 
he knows have no kind of resemblance to each 
other, which are essentially different in their sig^* 



nification^ and which the learned among hU owm 
brethren agree in saying, do not refer to the samo 
place in the world to come. ^ 

Now why rely thus upon popular prejudice % 
Why not be honest, and say, This word hell up^ 
on which I lay such stress, is a traidslation of dif* 
ferent words, one of which is used in scripture 
to denote the, place where Christ went at his 
death? The question in explaining the bible is 
not — What does the English word hell mean, bat 
what did the original words mean of which this is 
a translation, as used by the inspired teachers i 

A clergyman, of the Baptist faith once said to 
me, " You aevote, in your preaching and writings 
much time to explaining words and phrases 
which are urged by us against your views. If 
the bible were a Univers&liAt book, would it re- 
quire such a work V^ 

I replied, '* The bible was written many cen- 
turies ago-^you and other fake teachers have 
given to certain words and phrases an erroneous 
signification, so that they are now understood 
duTerently from what they were used by their 
authors. We, therefore, have to undo what you 
have done, and restore the language in dispute Uk 
its original signification. The moment that is 
done, your proof texts lose all their force. 

MKAKIHe OF THS WOBn REIV9ERED HEIiIi IN TEX 

PARABLE. 

I would not have dwelt so long upon the falla- 
cies of Mr. Hatfield^s opening remarks, had it not 
been for the purpose of showing the injustice of 
mere plays upon language, and appeals to preju- 
dices founded upon error. His whole sermoa 
rests upon a false asBumptiem, andean assuiBptioio 
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which he would not have made, had he not 
known that the people were generally ignorant of 
the word rendered hell in the parable. " In hell 
he lifted up his eyes being in torment." He not 
only takes it for granted that this word is used in 
the parable to teach that there is a hell in the fu- 
ture world, but he assumes that it is used to 
teach a place of endless misery ! 

Thus the very point to be proved he has 
assumed. If the hell in which the rich man 
was said to be suffering, was not employed 
to teach a place of endless misery, the parable 
cannot afford the slightest proof of endless punish- 
ment. No matter if the rich man was really in a 
future hell, if he did lift up his eyes in torment- 
no matter if there was really a great gulf between 
him and Lazarus — no matter if he was told the 
gulf was impassible--*if the hell where he was is 
not endless in its existence, the parable can afford 
no proof of endless pain ; for no man can be tor- 
tured in a prison, after the prison is destroyed. 
Now I can prove the end o£ the hell in which 
the rich man was tormented, as clearly as any 
point can be proved, I can prove, too, that it is 
not a place of endless wo, by Mr. Hatfield's own 
writers and fathers. I can prove it by Dr. Camp- 
bell, by Pres. Allen, and by Prof. Stuart, and a 
host of others equally good as authority. 

Before doing this, however, it is necessary that 
I should give the original words rendered hell. 
There are four of them : Sheol in the Old Testa- 
ment, Gehenna, Hades and Tartarus in the New. 
Though all rendered alike, only two, Sheol and 
Hades, are synonymous in their meaning. Hades 
is the word rendered hell in the text. Of course 
o«r business is entirely with this word and 

9- 
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it0 corresponding word Sheol. The meaning ef 
the others hts notUng to do with these. If mey 
signify endless wo> it is no proof that these 
do* If they do not« it is no proof that these do 

ttOt. 

Dr. Campbell, a Presbyterian, and one of the 
greatest Biblical critics of the world says, ^^Sheol 
signifies the state of the dead in general, without 
regard to the goodness or badness of the persons, 
their happiness or misery." Dr. Whitby says, 
^' All men go to sheol, (or hades.) There Jacob 
and Job, ana David, and Heaekiah expected and 
even desired to go." And he might have added« 
There Christ went at bis death. Whitby also 
says, ** Hades is the place to which the good as 
well as the bad go." President Allen and Pro- 
fessor Stuart say the same. Dr. Campbell say% 
" Hades ought never to be rendered hell, at least 
in the sense wherein that word is now universal- 
ly understood by christians.^* Poole says, " All 
learned Hebricians know that sheol (or hades) is 
more proper for grave than for hell, and that the 
Hebrews have no proper word for hell, as we 
cake hell." Dr. Clarke says, '< The word hell,'* 
{meaning our English word), ^ used in the com- 
mon translation, conveys now an improper mean- 
ing of the original word, because hell is now only 
used to signi^ the place of the damned." 

Thus all the learned, of every denominationi 
are agreed, that ^eol and hadei signify, not a 
place of endless misery, but the state of the dead, 
of all the deadi of the good and the bad« Mr* 
Hatfield knew that this was the scriptural mean- 
ing of these words, just as well as he knew that 
they stood in the bible, and yet he would have 
tts believe tha;t the idea of the Jews m the tim^ 
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of Christ respecting badee, an idea which they 
never learned from the bible« but which they 
borrowed &*om the heathei^ was true, and receiv- 
ed the' sanction of Jesus ; and with an air of con- 
science which nothing but the most abundant 
proof could justify, be says. The wicked must 
remain endlessly in hades — that there is nu es- 
cape from it except across a gulf which is im- 
passable, that all the Ballous and Balfours, and 
Sawders, and Skinners, cannot devise a way to 
get them oat. 

His poaitiveness reminds me of the man who 
eaid to Mr. Murray, ^' The wicked shall be tum- 
ped into hell, and all the nations that forget Ood* 
There, «r, are the wicked in hell-»^get them 
out if you can.^' 

Mr. Murray replied, " Death and hell deliveiv 
«d up the dead which were in them. There, air^ 
they are out — get them in again if y(N& cao*^* 

W by, Mr. Hatfield gets the wicked out of hell, 
and over the impassible gulf, ;tOQ. In the con- 
.clttsion of his sermon he ijuotes that exquisite 
poetry which beginif 

O there will be moumiog, mourniDg, (DoumiDg, 

moucniDg, 
At the jadgment seat of Gbrist, 

and which sepresents all men as standing together 
at the judgment seaU But how does he get them 
there 1 How does he get the wicked over the 
gulf Y Hoiii^ does he get those together who in 
the days of Christ Jie sa^a w^re endlessly sepa- 
rated by an impassible gulf 1 Really, he has 
done what he declares all the Ballous and Bal- 
fours and Sawy^s and Skinners .cannot do*-<* 
sgpru&g an #rch which apanf th» gnlf, aod enables 
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the 4&<iniej to leave bell, and go to the judgment 
where they stand side by side "with the righteous, 
that Qod may know whether he has made any 
mistake in sending them to hell ! 

If God is an unerring being, I would like to 
know' the iise of judging men who have been in 
hell thousands of years, and saints who have been 
in heaven equally as long 1 If our fate is fixed 
at death, of what use is a day of judgment'? 

ft 

DESTRUCTION OF HELL. 

But I must not dwell here on Mr. Hatfield's 
inconsistencies. We have seen from the testi- 
mony of all the learned, that according to the 
Bcriptures, the word rendered hell in the text, 
signifies simply the state of the dead. They all 
believed that the resurrection raises men from 
that state ; and that when the resurrection takes 
place, hades will be forever robbed of its inhabi- 
tants. 

In cherishing this belief, they were authorized 
by the language of Paul, who in describing the re- 
surrection, breaks forth into the following raptu- 
rous song of triumph : " O death where is thy 
sting 1 P grave where is thy victory 1" The 
"^ord here rendered grave is hades^ and the text 
clearly show,s,that by the resurrection all will be 
riiised from hades to a state of incorruptibility and 
immorality — where they will be equal unto the 
angels, and die no more forever ! This will be 
the destruction of hades. Hence Hosea says, 
f*'0 death I will be thy plagues! O grave (hell) 
J will be thy destruction.^^ 

Inhere,' birethren, you see the end of the hell to 
which the rich man went. That great empire of 
the dead tp ^hich all go, k^ngs, heroes, and 



«late«meii, rulers and people, believers and unbe- 
lievers, shall not only be depopulated, but de« 
stroyed. Hence Isaiah says, peath shoU he 
swallawed up in victory. How, lheii\ can hades 
be considered as ae endless prison 1 , It cannot. 
It can BO SK>re be so considered thaA an earthly 
pnsos can ; for the time will ooine when it shall 
be no more. That time will be when all are 
raised from the dead, and made immortal. Now 
if you can find any great gulf in the resurrection 
state, any separation there, any division of the 
world into two classes, you may say with Mr. 
Hatfield, that men will eternally remain divided* 
But hear the apostle on this great subject. " Now 
this I say, brethren, tliat flesh a&d blood cannot 
inherit die kingdom of God ; neither doth ggx* 
ruption inherit inoorruption. Behold], I show 
you a mystery | we shall not all sle^, but wa 
shall all be changed, in a moment, in the twink- 
ling of an eye, at the last trump : for the tiimipe^ 
shall sound, and the dead shall be raised incor- 
ruptUsle, and we slball be changed. For thifr cor- 
ruptible must put on incorruption^i and this xpo]> 
tal Biiustputoa immortality. So when this oorrup- 
tiUe shaU have put on incorruptio&^&ud this mor^ 
tal shall have put on immortality, then shall be 
brought to pass the .saying that is written, death 
is swallowed up in victory. O death where is 
thy sting ] O grave where is thy victory % The 
sting of death is sin ; and the strengdi of (Mm i9 
the Taw« But thanks be to God, which giveth us 
th^ victory,, through our Lord Jesus Christ*" 

Here is nothing said of a great gul£r-^f aa^- 
riprated world-^of a state of endless wo for some. 
JNo, iu)n«*a21 are immortal*^-^ aore incort^ptible 
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-*all sing the song of triumph through Christ 
Jesus! 

Here I might leave ^tns subject ; for if hell is 
to be depopulated, it cannot be a place of end- 
less misery ; if it is to be destroyed, it cannot be 
a place of endless misery, any more than a prison 
oould have stood in Sodom after its destruction, 
and its sight was cov^eved by the waters of the 
Dead Sea, 

WHAT IB A PARABLE t 

But I am willing to go farther, and perhaps 
you will say that I should go farther ; for the 
mquiry wifi naturally arise, how the Savior 
could have spoken of hades as a place of punish- 
ment if it was not 1 How he could have rep- 
resented the rich man as in fire there, if there 
was no fire there 1 In removing the difficulties 
suggested by such inquiries, we must consider 
;what a parable is. 

I need not detain you by proving that this is 
a parable, for Mr. Hatfield treated it as such. 
His admission here, saves me the necessity of 
proving it a parable. The text, then, is not a 
history, but a parable. The question, therefore, 
we are now to consider, is this — What is a par- 
able? 

Dr. Johnson says — '* A parable is a narative 
under which something else is figured." The 
Gkeek word from which the word parable is de- 
rived, signifies, to compare things together. 
Webster says, " A parable is a fable or sJlegor- 
ica} representation of something real in life or 
nature, from which a moral is drawn, for in- 
struction." 

According to this definition, if I wished tq 
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show the folly of abusing a sect of christians, in 
order to make them forsake their opinions, I 
might frame a parable as follows — 

Two nlen m^t ond day for the prnpose of 
cotisulting on the best means of putting an end 
to a rapidly increasing sect of heretics. One 
proposed to open a discussion with them, and 
convince them by fair argument tl^at their opin- 
ions were false. But the other said no, that will 
be admitting that the question in dispuie adfnits 
of controversy, and it will be exposing the weafe- 
hesB of our oVirii opinions. The bettef plan is 
to denounce them as heretics, and brand them as 
liars, thieves and worldlings. Thus saying, he 
commenced his atfack ; but he had not pursued 
them long before his friends began to ask — Can 
truth require the aid of such weapons 1 Is its 
spirit one of injustice, oppression and wrong ? 
And they turned from hitn in great numfbdrs and 
flocked to the ) aid of the injured and abused ! 

Moral. Righteousness can never hb promot- 
ed by unrighteousness, or truth aiddd by perse 
cution. 

Or suppose I wished to ishow thdt soft and 
gentle means ^e better than fierce tod cruel 
ones, I might take the well known Allegory of 
the wind, the sun and the traveller. 

The north wind and the sun h^ a dipute one 
day, in regard to their power; and they agreed 
to try their strength by seeing which could get 
off firist the doak of a traveller. The wind blew 
a cold blast which almost pierced through the 
body of the traveller ; but this only made him 
gird his cloak the more closely about him. Next 
came the sun, who, breaking out from a thick 
cloud, pouzed the full power of its oeams upoa 
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die traveller. Ghrowing faint with beat, 6e thew - 
off his cloak, and sought protection in the shady 
forest. 

How apdy would this show that solt and gen- 
tle means will aceompHsh what forlse and fnry 
can not! 

Thuff a parWe is a fable or an allegorical 
representation of something not in life*. 

The ifil'st thing requisite, therefore, in framing 
a parable is imagery that is well known, ana 
applicable to the subject you wish to illustrate. 
Unless it is well known; your imagery will need 
(explanation. To employ imagery which the* 
people do not understand, is like speaking in 
a language of which they are ignorant. Unless 
it is applicable, your imagery may mislead, and 
eonvey instruction whidi you do not desire. 

The imagery of the Savior's parables was 
always applicable, and drawn from scenes aad 
things, that wero familiar (o the people. Take 
for instance the parable (^ the good Samaritan. 
Its scene is laid on the road from Jerusalem to 
Jeridio among the mountain passes, where rob- 
bers often attad^ed travellers. From events of 
frequent occurreace there, Jesus framed a bat- 
rative representing a Jew robbed, wounded and 
feft half dead; passed by a Levite and Priest 
of hia own nation, and then taken upand caniedT 
to an Inn by a Samaritan!. This narrative he 
framed for the purpose of showing that the Sa- 
maritan, and not the Priest or the Levite, was 
neighbor to the wounded man. Thus a parable 
is a relation in which something else iseignified. 

in Our text is snch a parable. The mm^dve of 
k, is an account of two men, one rvdh and- ^die 
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Other poor, giving tbe particulars of their condi- 
tion here and hereafter. 

THE NARRATIVE OF A PARABLE NOT A HISTORY OP 
WHAT ACTOALLT OCCURRED. 

Having thus exphiined a parable, and called 
particular attention to its two parts,' its literal 
and mystical, or its external and internal parts, 
I will ask your attention to a question of great 
importance, and one on which the whole contro- 
versy may be said to rest. The question is this. 
Must the narrative of a parable be al ways receiv- 
ed as a literal narration of facts ? Is the narra- 
tive of a parable ever made up from common 
occurrences 1 May it be- a mere fiction ? 

Mr. Hatfield says, all Christ's parables are 
true to nature, embraciflg either what had occurs 
red or would occur. Now I am far from believ- 
ing this. There is nothing in a parable which 
requires that it should be so. The imagery, or 
the external part may be true or not^^it may be 
a supposition or a fact— 'it may be framed from 
true<ipinions and customs, or false opinions and 
customs, if its imagery is such as the people 
readily apprehend, and is applicable to the sub- 
ject to be Illustrated, it is enough. 

Does Mr. Hatfield believe that men were 

^adMpi 

tions, I am certain he has no fkith in tms opin- 
ion, for it is now universally exploded. Nobody 
now believes in such possessions. But in the 
days of Christ it was a general opinion, and 
from this opinion he framed a parable. Thus, 
*' When the unclean spirit is gone out of a 
man, he walketh through dry places, seeking 

10 



ever possessed of the spirits of deiid^mners ? 
Though he believes a great many n^Hen no- 
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rest, and iindetb iH>ne. Then he saith, 1 wiU 
return unto my house from whence I came 
out, and when he is come, he findeth it empty 
and swept and garnished. Then goeth be and 
taketh with himself seven othei* spirits more 
wicked than hitilself, and they enter in and dwell 
there : and the last state of that man is worse 
than the firsts Even so shall it be also unto this 
wicked generation/' 

** Here," says Dr, Lightfoot, " the Savior 
takes a parable from something commonly be- 
lieved and entertained^ that he might express 
the thing which he propounded, more plainly 
and fully." Now Mr. Hatfield has no faith 
whatever in those heathen opinions, and does 
uot believe that any such spirit» ever went in 
and out df a man^ yet he says all Christ's 
parables were founded on what had actually 
occurred, or would occur, and that they were 
never founded on the falsities of heathen myr 
thology. No statement, you see, could have 
been more false. The fact that Christ used 

3>inions or customs for the imagery of a para- 
e, was no proof that he approved of those 
opinions or customs. All he desired was ima^ 
gery that was understood and applicable^ 



THE NABR^IVE OF THE RICK MAH AND THE BEGeAR 
BORR^^^ FR03I THE FOFULAR OFINIONS OF THE 
JEWsVPcERMNO '^E DEAD. 



We aere now prepared to inquire whether the 
narrative about Lazarus and the rich man was 
a literal history of facts, or framed from the 
popular opinions of the times.' If the narrative 
was a literal 4»tatement of facts, we are to take 
it just as it is give^. We have no right to say. 
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thi6 expression in the narrative is figurative, anr! 
that literal ; for the Savior never used imageiy 
in that naanner. In explaining his parables 
we are not to modify his imagery, but sim- 
ply to ask, what does he teach by his imagery 1 
For instance, in tte parable of the ten virgins, 
five of which were wise and five foolish, five 
with oil in their lamps, and five without oil, we 
must not modify hi« charactdrB,or shift their po- 
sitions ; all we have to do is to ask, what does 
he represent by the wise virgins, with their 
•lamps trimmed and burning, and what by the 
foolish virgins, without oil in their lamps 1 
; But Mr. Hatfield cannot, according 'to his 
view of the text, pursue this course. Instead of 
explaining the thing signified' by the narrative, 
he finds it necessary to alter the narrative. 
Whereas he should let that stand as it is, and 
simply ask, what does it represent ? But this 
he cannot do. 

He denies that literally there was any gulf, 
literally any fire, and that the rich man was 
literally tormented in a fiame I Thus he modi- 
fies and alters the narrative, when his only busi- 
ness was to show what it was employed to 
teach ! All thi» he does, after having taken the 
position, that all Christ's parables were founded 
on what had actually occurred, or what would 
occur 1 •'^ 

I do not mean that he could not consistently 
«ay, the narrative of the parable teaches that the 
punishhient of hell will be the hoiTors of a guilty 
conscience, and the happiness of heaven, the 
bliss of God's presence; for I am not now 
speaking of what he should make the narrative 
teach ; if it was a history of facts, then he had 
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110 right to alter them, and aay this partis figur- 
ative, and that literal ; for if all Christ's para- 
bles are founded ontruths^then the narrative was 
true, just as Jesus told it, and was employed by 
him as a figure to represent truths correspond- 
ing with it, 

Mr. Hatfield then should have said, it is a 
fact that the rich man went to hell, where he 
was tormented in a fiame of fire ; that there he 
had eyes and a tongue ; that he saw Abraham 
with Lazarus in his bosom ; that he called to 
Abraham for a drop of water ; that Abraham 
told him there was a great gulf between them* 
w4iicb could not be passed, 

j^ut how could he say all tliese were facts, 
when he does not believe, in a hell of fire ; or 
• tl^t spirits have eyes and tongues, or that 
a gulf can be dug in a spiritual world ? 
How, when he knows that a spirit would be as 
well off in fire as in air. and when he knows 
that a gulf would be no obstruction to the pas- 
sage of a spirit] 

The truth is, Mr. Hatfield does not believe 
that the narrative of the parable is a literal his- 
tory of facts, any more than I do. He has no 
more belief in the idea that the things narrated 
ever occurred or ever will occur, than I have. 
He knows that there is nothing in scripture or 
philosophy to justify such a belief. He is oblig- 
ed to deny that the narrative is a literal history, 
even though he says,Je8us never borrowed any 
of the imagery of his parables, from the felsities 
of the heaUien mythology ! 

Now I say the whole narrative is fabulous, 
and I say that you must either take this position, 
or else say, it is a literal statement of facts. You 
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Viave no riglit to make it partly literal and 
partly figurative. 

By turning to the time when tha parahle was 
Apoken, you find all the opinions embraced in the 
narrative generally entertained. Lightfoot says, 
" The Rabbins have an invention that there are 
three bands of angels which attend th« death of 
wicked men, proclaiming, " There is no peace 
saith the Lord to the wicked." "The Rabbins 
also taught that the souls of the good were car- 
ried by the hands of angels to paradise. The 
state of happiness they called Abraham's bosom. 
When Rabbi Judah died, they say, ".This day 
lie sits in Abraham*s bosom." 

Dr. Macknight, speaking of the prevalence of 
heathen opinions in Judea in the time of Christ, 
says, 

'*It must be acknowleJged that ihu Lord^a descrip- 
tions of these things are hot drawn frotn the wriiinga 
of the Old Tt'Stameni, but have a remarkable aflfinily 
to the descripiions which the Grecian poets have giv- 
en of them. They, as well as our Lord, represent 
the abodes of ihe'blpsjted as lying coDtiguous fo ihe 
region of the damni^ii, and separated only by a great 
impassable river < r deep gulf, in such a sort that the 
j{bosts could talk lo one another from liie opposite 
hanks. In the parable, suuls whose bodies were 
buried, know each other, and converse together as if 
they had betn embodied. In like m3njier the Pagans 
introduce departed souls talking togeiher, and repre- 
sent them as having pains and pleasures analogous (o 
what we feei in this life : i« seems they thought that 
the shades of the dead had an exact resembtaoce to 
their bodies. The parable says, the souls of wicked 
men are tormented in fiifines : ihe Grecian uiytboio- 
gists tell us they lie in Beriphleg(thon« which is a 
'river of fire, where they suffer the same torments 
they would have suffered*while alive, had their bodies 

10« 
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been burnt. If from these resemblances it is thought 
the parable is f )rTned on the Grecian mythology, it 
will not at all follow that our Lord approved of what 
(he common people thought, or spake concerning those 
mailers^ apsreeably lo the notions an I ianguBge of the 
Greeks. In parabolical discourses, provided ilie doc- 
trines inculcated are strictly true, the teims in which 
they are inculcated may be such as are most familiar 
to the ears of the vulgar, and the images made use of 
such as they are best acquainted with." 

THE OPIfflONS ON WHICH THE NARRATIVE OF THE 
TEXT IS FOUNDED, NOT TAUGHT IN THE BIBLE. 

Thus you see that the narrative of this para- 
ble was formed out of tbe popular opinions in 
regard to the condition of the dead— -opinions 
borrowed from the heathen. If we turn to the 
scriptures, we shall see that these opinions 
have no authority whatever there. They give 
us no account of any wicked men who went at 
death to a place of wo ! 

In the days of Moses there were three per- 
Bonsy Korah, Dathan» and Abiram, who pre- 
siiBtptuously and wickedly ipebelled against the 
Lora,who were suddenly cut off from the land of 
the living. The account of their destruction 
is thus given : "And Moses said, Hereby ye 
shall know that the Lord hath sent me to do all 
these works ; for I have not done them of mine 
own mind. If these men die the common death 
of all men, or if they be visited after the visita- 
tion of all men, then the Lord hath not sent me. 
But if the Lord make a new thing, and the 
earth open her mouth, and swallow them up, 
with aU that appertain u§to them, and they go 
down quick into the pit ; then ye shall under- 
stand that these men have provoked the Lord. 
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And it came to pasa, as he made an end of 
speaking all these words, that the ground clave 
asunder that was under them ; and the earth 
opened her mouth, and swallowed them up, and 
their houses, and all the men that appertained 
unto Korah, and all their goods. Th^y, and all 
that appertained to theru, went down alive into 
the pit, and the earth closed upon them : and 
they perished from among the congregation/' 
Num. xvi., 28-33. There ! what in all that like 
the account of the rich man 1 

Again, Ahab was a wicked king. He is said 
to have sold himself to wickedness in the sight 
of the Lord. Omri, his father, and Jeriboam, 
who made Israel to sin, sustained the same 
character. But at their death, instead of being 
represented as going to a place of wo, it is sim- 
ply said — they slept toit7i their fatliers ! 

When the old world was destroyed, and when 
Sodom and Gomorrah were destroyed, not a 
word was said about the people being doomed 
to endless misery ! Read the accounts, and you 
will see that they end with the death of the peo- 
ple — they extend not into the other world. 

If we pass to the New Testament, we find 
the same course pursued. Annanias and Sap- 
phira sold a possession, and deceitfully kept 
back a part of it. " But Peter said, Annanias, 
why hath Satan filled thy heart to lie to the 
Holy Ghost, and to keep back part of the price 
of the land t While it remamed, was it not 
thine own % and after it was sold, was it not in 
thine own power ] why hast thou conceived 
this thing in thy heart % thou hast not lied unto 
men, but unto God. And Annanias hearing 
diese words, fell down and gave up the ghost 
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And great fear came on all them that heard 
these things. And the young men arose, wound 
him up, and carried him out, and buried him. 
And it was about the space of three hours after, 
when his wife, not knowing what was done, 
came in. And Peter answered unto her, Tell 
me whether ye sold the land for so much 1 And 
she said, Yea, for so much. Then Peter said 
unto her, How is it that ye have agreed together 
to tempt the Spirit of the Lord? behold the feet 
of them which have buried thy husband afe at 
the door, and shall carry thee out. Then fell 
she down straightway at his feet, and yielded 
up the ghost. And the young men came in and 
found her dead, and carrying her forth, buried her 
by her husband. And great fear came upon all 
the church, and upon cbs many as heard these 
things." Acts v., 3-11. 

' There is the whole ! not a word of their go- 
ing to torture ! of dieir lifting up their eyes in 
hell! 

But not only are the scriptures silent respect- 
ing such a fate for the wicked; they are 
also silent about angelic convoys. They say 
nothing of any angels to carry the good to hea- 
ven. They say simply, " We know that if our 
earthly house of this tabernacle were dissolved, 
we have a building of God, a house, not made 
with hands, etemed in the heavens.*' 2 Cor. v. 1. 

Again, heaven is never represented by Abra- 
ham's bosom. That is purely a Rabinnical 
idea. The bible says, '^' In the resurrection they 
neither marry, nor are given in marriage, but 
are as the angels of God in heaven. But as 
touching the resurrection of the dead, hare ye 
not ri^ad that which was spoken unto you by 
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God, saying, I am the God of Abraham, and the 
God of Isaac, and the God of Jacob 1 God is 
not the God of the dead, but of the living.*' 
Matt, xxii., 30-32. 

Such is the wide difference between the 
bible and the opinions set forth in the narrative 
of this parable. They have no resemblance 
'vhatever. The narrative is wholly made up 
from heathen and rabbinical opinions. And the 
question in explaining the text is not, Is the 
narrative true 1 Was there such a rich man ] 
Did he go to a hell of fire, where he called for 
water to cool his tongue 1 And was Lazarus 
carried by an angel to Abraham's bosom ? And 
was there a g^at chasm between them 1 But 
the question with us is,What does this narrative, 
made from the common opinions of the Savior's 
times, teach 1 What do the death and torment 
of the rich man represent? What do the death 
and peace of Lazarus represent 1 What does 
the gi'eat gulf represent ? We have nothing 
more to do with the narrative, than simply to 
learn what it is used to set forth. 

We have seen that it is fabulous, and was 
made from the wild fancies of the times. All 
thiB is certain. 

JOTHAM*S FARABLK. 

Notwithstanding all that has been said, some 
perhaps may still think that I have no right to 
call the narrrative fabulous. But why not? 
Parables are founded on fiction. Take the 
parable of Jotham. The trees, he says, went 
forth on a time to anoint a king over them, and 
they said unto the olive-tree. Reign thou over 
Ufl» But the olive-tree declining, they invited 



the fig-ti'ee to take the reign. This declining, 
they invited the vine, and this declining, they 
invited the bramble. 

Now who believes that trees ever talked 
thus; that they attempted to choose a kingi 
Jotham, then, used a fiction to represent a truth 
be wished to enforce ;^ and all we have to do 
with the fiction is, to ascertain what Jotbam 
would represent by it. Hence we are justified 
in saying, Jesus did not intend to recognize as 
true the fables of the heathen and the Jews ; he 
employed them only .as the imagery of the para- 
bles on which they were based. 

TMAOERT MAT BE DRAWN FROM OPINIONS IN REGARD 
TO THE NEXT WORLD TO REPRESENT THINGS IN 
THIS. 

But suppose we say it was not so, and that 
the imagery is true as well as what it was em- 
ployed to teach, what follows ? Why simply 
one man went to hell, where he was tormented 
in a fire. That is all — all there is in the narra- 
tive. It does not say that any others were 
there— that all the wicked who had died we^e 
there. For aught that appears to the contrary, 
the rich man was alone m his fire ! Yes, but 
you will say the narrative in regard to that man 
was used as a figure of what others would en- 
dure. I grant it — ^but what then 1 Let Mr. 
Hatfield answer. He says the flames in which 
the rich man was suffering, are a figure of the 
horrors of a guilty conscience, and that Abra- 
ham's bosom was ^figure of the peace of Laza- 
rus. All this is well — is right. I agree with 
Mr. Hatfield ; but if the flames in which the 
rich man suflered were a figure, why may not 
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his death be a figure ? and why may not he be a 
^gure ? and. why not the gulf be 1 and why not 
Lazarus, and his death, and his peace ] And if 
they are all figures, they may be figures of what 
will take place on earth. 

But Mr. Hatfield says, that caimot be, for the 
narrative of the parable is about scenes in the 
other worldj. But what of that ? The scene 
of the parable^pf the good Samaritan is laid on 
the road from Jerusalem to Jericho ; but doe* 
that prove that the parable must relate solely 
to the place where its scene was laid ? that it 
cannot describe a neighbor in the other part» 
of the world 1 If so, what, I ask, have we to 
do with the parable ? 

We grant that the narrative of the parable 
we are considering, was formed frc»n opinions 
in regard to the next world, but that no more 
proves that what the parable represents must be 
m the next world, than it would that it must be 
in this world, if the narrative wa& formed from 
opinions in regard to this. Common opinions in 
regard to another world may be used to repre- 
sent characters and changes here, as well as com- 
mon opinions and customs here, be used to re^ 
present characters and conditions there. 

THE TEXT CAXNOT TEACH ENDLESS MISERY. 

But I do not design to-night to show what the 
parable does teach. I have not time for such a 
labor. That must be the work of another even- 
ing. We see what it cannot teach. It cannot 
teach endless misery, for the hell where the rich 
man w^s^is to be depopulated and destroyed. It 
cannot, because there is no foundation in scrip- 
ture for the fabulous notions in regard to futuri- 
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ty, of which the narrative of the parable is 
made. It cannot, because Jesus never intended 
that the narrative of this parable, or any other, 
should be regarded as a literal history of facte. 
It cannot, because no construction should be put 
upon parables which wiU make them war with 
the simplest declarations of scripture. 

If we say the one we are considering teaches 
endless misery, we make it war against the bible 
and all its direct teachings. That declares, 1. 
That God has purposed the salvation of all men. 
" The Father sent the Son to be the Savior of 
the world." 2. That God's purpose shall be 
done. His counsel shall stand, and he will do 
all his pleasure. 3. That he has promised the 
salvation of all men. " And the scripture, fore- 
seeing that God would justify the heathen 
through faith, preached before the gospel unto 
Abraham, saying, In thee shall all nations be 
blessed." Gal. iii., 8. 4. That he has confirmed 
his promise by an oath. " Wherein, God wil- 
ling more abundantly to show unto the heirs of 
promise the immutability of his counsel, con- 
firmed it by an oath; that by two immutable 
things, in which it was impossible for God to 
lie, we might have a strong consolation, who 
have fled for refuge to lay hold upon the hope 
set before us." Heb. vi., 17, 18. 

Now are we to set parables, dark sayings, 
doubtful language, against such clear, strong, 
unequivocal language as the foregoing \ 

THE PHA11MEB8 WX&E PARTIALtSTS. 

But Mr. Hatfield says, Jesus must have taugbt 
endless misery, for he was a Pharisee, and die 
Pharisees believed in endless misery, and they 
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tmderstood Mm to teach it in tbe parable jmdet 
consideration. Mr. Hatfield is nght in saying 
that the Pharisees 'believed in endless misery. 
They did, and what a charming |>eople they 
•were ! How very kind hearted ! How good 
to widows, and orphans, and the pocn: ! But if 
"Christ taught what they believed, why did they 
iate him with such a perfect hatred] Why 
ivith fiendish hearts, did they hunt him from 
place to place 1 Why did they crucify him t 
and why mock him in his death agonies 1 Jesus 
'was no Pharisee. There was just a'bout as 
anuch agreement between him and the Pharisees^ 
^as between Mr. Hatfield and Universalists. I 
«am glad that the Pharisees wei<e not Universai^ 
Ssts. If they had been, the fact w^uld be a 
tnuch sti'onger argument against the doctiine^ 
ithan any that Mr. Hatfield has urged against it ! 
No— the murderers of the Savior were not Uni«- 
'^ersalists 1 Neither were the Sadducees Uni- 
^ersafists. They denied a future existence. 

Because Jesus said, ** Observe what tfbo 
Pharisees bid you do," Mr. Hatfield thinks he 
taught what they did. Why, then, their oppo- 
sition ? Had Bt. Sawy^ been a preacher ctf 
^endless misery, would Mr. Hatfield have oppos- 
•ed him and sought as he did, to injure his mfhi- 
^ence 1 Would he have given him lao praise 
^for his indefatigable exertions ? none for his 
exalted purity of character 1 none for tbe warm 
charity of his heart? 

The Pharisees were the greatest enemies of 
Jesus, and those who believe with them Bre our 
greatest enemies ! Hence when he command- 
ed people to observe what the Pharisees re- 
<quired, he could not have had reference to their 

11 
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doctrine ; for he bade his disciples to beware of 
the leaven (doctrine) of the Pharisees andSaddu- 
cees. Yes, their doctrine was false, believe it not 
God is no partial being. His grace knows no 
restriction. He is the friend of die poor and the 
needy, and his eye of mercy looks upon all with 
equal favor and equal compassion. He that is 
dur God is a God of salvation. 



SERMON VI. 

' l*ext— Luke x%'i. 19 — 31. (Same subject continued) 

i am to resume, to night, the consideration of 
the ParablQ of the Rich Man and Lazarus. 

In my discourse on Sunday evening last, I 
proved, that the word hell, in the parable, was 
not used by the inspired writers to signify a place 
of endless misery ; that it was used to signify the 
state of the dead — of th© good and of the bad ; 
that by the resurrection all men will be raised 
from this state, to one of glory, honor, and im- 
mortality — where there is no sin, no suffering ; 
that a parable is a narrative under which some- 
thing else is figured ; that the narrative of apara- 
ble may be formed from true or false opinions, 
from good or bad customs, from facts or supposi- 
tions ; that there is nothing more fallacious, than 
the idea, that Jesus meant to recognize, as true, 
the particulars of which the narrative of a para- 
ble were composed ; that to say he did, would 
make him sanction the heathen notion of demoni- 
acal possessions. We might have shown, that the 
common idea of a narrative makes Jesus justify 
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dishonesty; for in the parable of the treasure hid 
io a field, the narrative represents the man as con- 
cealing what he had found, till he had purchased 
the field ; which, as Dr. Barnes says,was dishonest. 

DR. BARNES* VIEWS OF THE NARRATIVE OF A 

PARABLE. 

'' As my ideas in regard to* the narrative of a 
parable, are so different from those advanced by 
Mr. Hatfield, and as they are essential to a right 
understanding of a parable, I will substantiate 
them by a quotation from Dr. Barnes, one of the 
ablest writers among the Presbyterians. He says, 

" A parable is a narrative of %ome fictitious or 
real event, in order to illustrate more clearly, 
some truth that the speaker wished to communi- 
cate." 

He also says, " It is not necessary to 'suppose 
that the narratives were strictly true. The raaia 
thing, the inculcation of spiritual truth, was gained 
equally, whether it was true or only a supposed 
case. Nor was there any dishonesty in this. It 
was well understood, no person was deceived. 
The speaker was not understood to affirm the 
thing literally narrated, but only to fix the atten- 
tion more firmly on the moral truth that he pre-i 
sented." 

Let me apply these statements to the parable 
Mre are considering, and you will find that they 
fully sustain my positions relative to its narrative. 
The narrative of the Rich Man and Lazarus may 
be fictitious ; it may be a supposed case : Jesus 
was not understood to affirm the thing literally 
narrated ; it was not dishonest to frame a narra^ 
tire out of suppositions, to use a fiction in order 
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tk> illtistrate more clearly the tratk he wished to* 
cooimunicate. 

THE NARRATIVE OP THE PARABLE^ NOT DESIGNED* 
TO REPRESENT SCENES IN ETERNITY. 

According to these views, the question to be 
eonsidered is not, how could a spirit have eyes and 
a tongue ;, how could there be a literal fire- in a 
spiritual world.; how oould a material fire torment 
a spirit ; how could: there be a gulf in a spirituals 
state; how water there ; and why should a gulf 
obstruct the passage of spirits ; but the question 
18) What does this fictitious narrative represent X: 
what the idea it is used to set forth I. Doubtless 
hundreds, are ready with the answer — It is usecl 
to set forth the separation, which takes place be- 
tween the righteous and the wicked at death ;\ 
the eternity of that separation ; the endless hap- 
piness of the righteous, and the endless* misery, ofr 
the wicked;. 

But what reason have we for saying it is used 
&r such a purpose 1 . Do you say we basve seve- 
cal reasoi^s— -that the death of the- two men must 
represent the natur&l death of the righteous and 
the wicked ; that the torture of the rich man 
must represent the torture of the wicked after- 
death ; and the bliss of Lazarus must represent 
the joy of the righteous^after death — that the gulf' 
must represent the eternity of the- separation 
made — tnsut the exprfessioos**' thou in thy lifetime- 
neceivedst thy good things, and« likewise Lazarus, 
evil things, but now he is comforted and thou art 
tormented," make this all certain, and show thaf> 
the whole narrative is used as a figure of whab 
will take place after death. 1 

I reply, .this Eeasoning is. to me entirely unsati^r- 
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ikctory. I can see no proof in the circumstance 
that the imagery was drawn from opinions rela- 
tive to futurity, that the parable was designed to 
represent the scenes of eternity. Who would 
thmk of saying, because the imagery of a parable 
was drawn from customs or events in Judea, it 
must have necessarily been designed to represent 
what would take place there 1 

The parable of the mustard seed was made 
from the well known fact, that a large tree sprung 
from the least seed of which the people had any 
knowledge. The parable of the leaven was 
made from the general custom of leavening bread, 
and the known effect of leaven to extend its in- 
fluence through tl9 whole measure of meal. But 
these parables were designed to represent the 
growth of religion from a small beginning till it 
had become the greatest of all, and its divine in^ 
fluence should be everywhere feir. They are 
not yet, therefore, fulfilled. Their fulfillment 
will be the universal triumph of the Gospel. If 
then, imagery borrowed from one country may 
be used to represent what will take place in ano- 
tfaer, why may not imagery be drawn from one 
world, to represent what will take place in ano- 
ther? 

Mr. Hatfield explains many of the parables as 
having reference to the future world. This he doea 
too, when their imagery is borrowed from scenes 
in this ! But is it not equally as proper to borrow 
imagery from common opinions of the future 
world, to represent what would take place here, 
as to borrow imagery from this world, to reprer 
aent what would take place in the future world ? 

Do not reply, we represent things spiritual by 
dungs tempered ; for though thai is the pasei Tf§ 
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know tbat valgar opinions borrowed from tile Ilea** 
then,, were used to represent the condition of the* 
Jews ax the olose of their dispensation. We 
have an instanoe of thiS' in the parable of the ue** 
alean spirit. 

If then opinions, and even false opinions, may 
be used to represent what takes place here, why" 
may not opinions respecting futurity, and opinions* 
that are false^ be used tO' represent what wouldt 
take place here V Such opinions had the requi* 
sites for the imagery of a parable. They were< 
well known, and they were applicable. 

Why, supposel wished to show the error of* 
tllie party walls and bitter contentions of Christen- 
dom, how- could I do it bettefftban by framings 
such a pu*able as the following :* 

Two men of different faiths, who had beem 
▼ery set and dogmatical In regard to their opin-i 
ions, and: who had denounced each other as ener* 
mies of Gnod, and who wiere always; contendingi^ 
against those who diifered from them, and keep^ 
log the church in b^ conslant agitation, died ancB 
went to he&ven., On their arrival in heaven, theyf 
were mutually surprised to find each other there,, 
and on looking around they were still more sur- 
prised to find those they had, times without num-f 
ber, doomed to perdition* Filled with wonder* 
they asked the attending ^(tngel, how men of sucli* 
opposite opinions could be admitted to the same* 
place. "Qod i» wholly trnltke the being you 
have supposed him to be,'* replied the angeU 
^ Were he to esiclude all who hold errors, none) 
would be admitted, for even the most enlightened- 
iHive many false opinions. He receives menr 
here, not because they held the truth, but because^ 
]|e is-a God ofi graee wad merctj^, and hM«Si toi 
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make lii» people happy. Look around you, and 
you will see those of all faiths here." '• Why 
then," asked the men, **' did God give the truth 
to the world ]" '* For the same reason that he 
gives them knowledge here," answered th"? angel. 
'* He gave it to be a lamp to their feet and a light 
to their path ; and bad it not been for you, and 
those like you, truth would have had free course ; 
but by your bigotry and intolerance and bitter- 
ness, you hedged up the path of knowledge, and 
kept the mind in chains ; your churches were 
dungeons rather than places of light ; you sought 
to keep (he windows of the mind curtained, 
rather than to aid it in beholding all the truth ! 
Frail beings, full of errors and sin, dependent on 
grace for salvation, should never take it upon 
them to deal out endless curses upon each other* 
There is one who judges who cannot err, and 
well wais it for you that his love was infinite ; for 
)iad he been what your faith taught, you would 
pot have been here." 

Now all the imagery here used is taken from 
the leading ideas I entertain in regard to the other 
"world ; and yet, it is applicable to show^ how 
frail, shortsighted men, must look in the eye of 
God, when they set themselves up as infallible 
judges, and doom to endless perdition all not of 
their creed ! Such arrogant men often express 
their wonder that God should permit heretics to 
live. Ail we need say is, that he would not if he 
were like them. As he does, we should suppose 
they would learn a lesson from his forbearance. 

But Mr. Hatfield will say, the foregoing reft* 
soning is not sound — it is false, because Jesus used 
the opmions which the Pharisees entertained re* 
$pectti>g the other world, with which to make tba 



132 SKINlf£B*8 EBYIEW 

narrative of the parable ; and as he used their 
opinions respecting futurity, they must have un- 
derstood him to represent the final condition of 
the righteous acd the wicked. 

On this argument Mr. Hatfield lays great stress* 
But a greater fallacy was never advanced. Why 
look at it a moment. If because he borrowed his 
imagery for the narrative from the popular ideas 
of the day respecting futurity, the parable must^ 
have been designed to represent the condition of 
mankind there, then it must be explained in per-' 
feet agreement with the popular opinions of those 
times. For instance, Mr. Hatfield says — as the 
Pharisees believed in an endless hell, they must 
have understood that part of the narrative des- 
criptive of the rich man in his torment, as a figure 
of the punishment which the wicked will endure 
in ^ future hell. 

Suppose we grant this — what then] Why 
this, and nothing less than this, that he must have 
represented hell to be just such a place as the 
Pharisees believed it to be, so that instead of say- 
ing the fire in which the rich man was burning 
waa a figure of the horrors of a guilty conscience, 
it was a literal representation of what all the 
wicked will sufier. 

According to this, then, the rich man in fire is 
a literal representation of the condition of the 
wicked, ana Lazarus a literal representation of 
the condition of the righteous. Observe, I say 
literal representation ; ibr we have no right to 
say the representation is partly literal and partly 
figurative ; neither have we a right to say a nar- 
rative is expressed in figurative language. 

The argument is — the parable must relate to 
futurity) because the scene of the narrative wim 
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Aere, and henoe the hell which the paraMe is de* 
tigoed to represent must be there. But if so, it 
mast be just such a hell as the narrative describes, 
a hell of literal fire ; where sinners will be tor- 
mented in a literal flame ; where spirits will have 
literal eyes and tongues. Thefe must also be a 
literal gulf between hell and heaven ; and the 
saints must be literally in the bosom of Lazarus : 
there must be water in heaven, and the spirits 
there must have hands and tongues. Besides, 
the people of die places must be able to converse 
together across the gulf. 

Let no one say this is a forced inference ; for 
it is the only one you can draw from the premise 
against which we are arguing. The premise is, 
the narrative of the parable speaks of a future 
liell ; tbereforeif the parable must be designed to 
represent a future hell. Now carry out this rea- 
soning. The |>arable speaks of a hell of fire— « 
therefore, the parable must be designed to repre- 
sent a hell of fire. The narrative speaks of the 
rich man in a flame ; therefore, the parable must 
be designed to represent the wicked in flames of 
fire. The narrative speaks of a great gulf be- 
tween heaven and hell, of Lazarus in Abraham's 
bosom, &c. &c. ; therefore, the parable must be 
designed to represent these. 

Now does Mr. Hatfield believe that the wick- 
ed will be tortured in a literal fire '{ that the saved 
will be in Abraham's bosom ? that there is a 
literal gulf between heaven and hell t No ! no ! 
he declares these old notions all false 1 Hell is a 
horror of conscience, not a flame of fire. 

Thus he denies his own reasoning, he tears 
away the whole basis on which he rests his ex- 
planation of the parable. For if the fact that the 
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narrative of the parable speaks ofihell as a place 
of fire, is no proof that the parable was designed 
to represent such a hell ; then the fact that the 
narrative speaks of a hell in the other world, ia 
no proof that the parable was designed to set 
forth a future hell. One part of this argument is 
just as true as the other. Mr. Hatfield admits 
one part ; and if he would be consistent, he 
must admit the other also. 

If we add to the foregoing reasoning what we 
proved in our last lecture, viz : that the Scrip- 
tures give not the slightest countenance to the 
4»pinions contained in the narrative of the parable, 
but present an entirely different view of futurity. 
And the condition of man there, I am confident 
that it will be admitted, that we have no reason 
for saying the parable was spokenwith reference 
to the future condition of man. So far from hav- 
ing any reason for saying this, we have every 
reason for saying the parable was to have its ful- 
lillment in this world ; that its imagery borrow^ 
ed from opinions concerning the next world, was 
used to represent things that would take place 
here. 

REASONS FOR APPLYING THE PARABLE TO 

THIS WORLD. 

I will ask your attention while I state some of 
ihe arguments in favor of applying the parable 
.wholly to this world. 

1. If Christ had intended to teach the eternity 
x>f wo, he would have used the strongest language 
he could have employed, the meaning of which 
was of the most decisive and unequivocal char- 
acter. The word hell in the parable is not of 
this kind. There is no text in all the New Tes^ 
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tament where it signifies a place of endless mis- 
ery, unless it does here. It is used by no in* 
spired writer in that sense. 

Now is this the course a divine teacher would 
take ] Mr. Hatfield does not pursue such a 
course. Open his book against Universalism, 
and you will find the strongest terms he could 
employ,' used to teach the fate of the wicked. 
The parable contains no such language* All the 
punishment of which it speaks, is in a place, 
which all the learned say, is never used by the 
inspired writers to denote endless misery* 

2. If Christ had intended to teach endless mis- 
ery by the word here rendered hell, he would 
have used it frequently ; and so fixed its mean* 
ing in the minds of the people, that they could 
not have misunderstood him. Yet what is the 
fact ? Why it is a fact that Jesus uses this word 
only two other times ! The following are the 
instances : 1. *' And thou Capernaum, which art 
exalted unto heaven, shall be thrust down to 
hell ;" which, as Barnes says, means, not that all . 
the people should go to hell, but that the city 
which had fiourisbed so prosperously, should lose 
its prosperity, and occupy the lowest place 
«raong cities." He adds — *' The word hell is 
used here, not to denote a place of punishment 
in the future world, but a state of desolation and 
destruction as a city. 2, " Thou art Peter, and 
upon this rock I will build my church, and the 
gates of hell shall not prevail against it." (Matt. 
xvi. 18.) Gates is used here as a figure of speech, 
to denote counsels, designs, machinations, or evil 
purposes. If, therefore, we say hell means a 
place of endless wo, to which a great majority of 
mankind will be doomed, the counsels of hell 



136 SKIVKEK'S R£TKW 

certainly prevail against the churisfa. I beliercf 
therefore, that the word hell does not mean the 
endless abode of the wicked, but is used figura* 
lively to denote the dark designs of those who 
fight against the church. Mr. Hatfield cannot 
apply the word to the other world ; for the wick* 
ed there cannot trouble the saints. The gulf is 
Che security qf the saints, he says, and prevents 
dsmned spirits from molesting them. The war 
upon the church is in this world, not in the next* 
Dr. Barnes therefore, expresses the whole mean- 
ing of the text, when he says it signifies, ** that 
all the plots, stratagems, and machinations of the 
enemies of the church, should not be able to over* 
come it." 

Here we have two passages in which we find 
the word, and if we except the parable, they 
present the only instances in which it was used 
by the Savior. In neither of these does it sig^ 
nify endless pain ; so that Mr. Hatfield is cut 
down to one text ! How often does he use the 
word hein How often in one sermon? Bat 
why not follow the example of the Savior f 
Why preach more of hell than he did t 

3. If Jesus had intended to teach the existence 
of such a place as an endless hell, why did not 
Paul threaten sinners with hell I and why not 
John 1 They never did it. Not an instance can 
be found in the New Testament. Mr. Hatfield 
knows all about hell-— its location^^the nature of 
its misery and its duration. But Paul and John, 
who were instructed of Jesus, speak of no hell 
for the unceasing torture of sinners. Neither 
does James. He uses hell only once, and then 
to signify the iniquity of an evil tongue. Peter« 
though he uses once a word which is rendered 
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Bell, (foes not use the one employed in the para- 
Ble. He referred to the fabled tartarus of the 
Greeks, as a figure of the darkness and misery 
of unfaithful ministers, rn which they were to re- 
main, not endlessly, but only until the day of 
Aeir judgment. Jude does not use the word 
hell ! Now what are we to do wkh such facts ? 
Here we have men inspired of God, and men 
preaching with a«onkhing success ; and yet they 
never threaten sinners with hell ! In my opinion 
such facts show that we have no authority for ex-* 
plaining the parable so as to make it descriptive 
ef the final conditton of man. If we have, why 
did not Paul, and Peter, and John refer to it, 
and use, it as ministers now do, to terrify the un- 
godly t They refer to the temporal judgments 
which Jesus denounced under the (tgnre of hell v 
but never to any dark, horrible prison, of cease 
less wo beyond the grave f 

Suppose a spirit in hell, were to rise up, and 
eharge Paul with having been unfkithful ; how 
could he defend himself? *' You saw me," the 
spirit might say, '*on the road to this awful place, 
yet you never spake of it, you never hinted at 
Its existence ^ had you been as faithful as Mr^ 
Hatfield, I should have been in Heaven, with 
those who sat under his terrific ministry. He 
nsed often to draw aside the curtain Irom this aw- 
ful prison, and let his people behold its terrors 
and hear its groans ! O that I could hare been 
dins blessed !" 

What could Paul sayT Perhaps he wouM 
point to Jesus* who in three instances only threat-^ 
ened sinners with this hell ; and even in those in 
stances referred only to earthly evils ! ! 

4. I ask yoiK attention now to a proposition 

12 
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more important than any of the foregoing — ^and 
that is the coDnection in which the parable before 
Qs U founds Bishop Itorne says, in explaining 
parables, we must consider what is prefixed to 
them, and what subjoined ; and that where no- 
thing is prefixed or subjoined, we must learn its 
meaning from the subject matter, the context, or 
the occasion on account of which the parable was 
delivered* 

In the parable we are considering, we baye 
nothing prefixed to guide us ; and consequently 
we must consult the preceding context } and here 
we shall find all the light we need. We shall 
find, first, that Jesus had not been discoursing 
about eternity ; and therefore, to say this para- 
ble is descriptive of the scenes of eternity, is to 
nmke him break off abruptly from discoursing 
about the things of this world, and begin to dis- 
course about the things of the next. We shaU 
find, secondly, that Jesus was discoursing about 
the Jews ; reproving them for the derision with 
which they treated his instructions, for theif ex- 
treme covetousness, and for their gilded hypo- 
crisy. We shall find, thirdly, that he w^as speak- 
ing of the great, change which would take place 
at the close of the legal dispensation ; at which 
time the faithful would be received to a state of 
peace, and the unfaithful be doomed to dabkness 
and wo. 

Let us look at the connection. The chapter 
opens with the parable of the rich steward, 
which was desis;ned to caution the disciples 
against trusting m earthly possessions, and in- 
struct them how to use their possessions, so as to 
be prepared to enter the Gospel kingdom, when 
the old dispensatiou should be brought to a close. 

.1: 
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This kingdom he represents as an everlasting 
habitation. 

When the Fharises heard this parable, and 
the remarks which folio wed'-^re marks de- 
signed to show that men could not serve God 
and mammon ; they being covetous, derided Je*- 
BUS, and ridiculed the idea that their dispensation 
would close, and they be ir^volved in ruin. Hence 
Jesus says — " Ye are they which justify your- 
selves before men ; but God knoweth your 
hearts: for that which is highly esteemed among 
men, is abomination in the sight of God. The 
law and the prophets were until John ; since that 
time the kingdom of God is preached, and every 
man presseth into it. And it is easier for heaven 
and earth to pass, than one tittle of the law to fail. 
Whoso putteth away his wife, and marrieth 
another, committeth adultery : and whoso mar- 
rieth her that is put away from her husband, 
committeth adultery," 

Here he tells them, first, that though they ob- 
served all the rites of their religion, they were a 
eorrupt people, and in the eye of God an abom-^ 
inatioD. He tells them, secondly, that the time 
was at hand, when their dispensation would end. 
Observe — " The law and prophets were until 
John ; since that time the kingdom of God is 
preached.'^'* He says too, my words shall all prove 
true. I have declared your destruction, and that 
of your nation. 1 have said, it should take place 
during the present generation ; and heaven and 
earth will sooner pass away, than my words 
prove false. Ruin will come upon, you, for the 
law has even now ceased to be obligatory ; yoni* 
attachment to it is sinful ; you are like a man 
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frho marries a woman who cannot legally take 
to herself a husband. 

Thus from the preceding context, it is certain^ 
that Jesus was speaking of the great change to 
take place at the destrnction of the Jews. Then 
the rich, covetous, iron-hearted Pharisees, would 
be doomed to misery, and those whom they des- 
pised as poor and degraded, and whose lot they 
had made hard« would be exalted and blessed. 

The parable of the Rich Man and Lazarus was 
beyond all question, designed to represent this 
wonderful change. 

BXPLANATIOiy OF T9E PARABLE. 

The rich man represented the Scribes and 
Pharisees; his purple and fine linen being descrip^ 
tive of their great abundance. Lazarus repre* 
sented the poorer portion of the nation, who had 
been despised and wronged by the rich, and who 
had availed themselves of the means of grace 
with which they had been favored. 

The death of the rich man represents the ter^ 
mination of the national existence of the Scribes 
and Pharisees, Death is a figure often used to re» 
present the destruction of the Jews. The death 
of Lazarus, if it is anything more than mere ima^ 
gery employed to carry out the figure, represents 
the terminatipn of the existence of the Christiana 
as a part of the Jewish nation* 

The torture of the rich man in hell represents 
the terrible judgments which came upon the un- 
believing part of the Jews, at the time of their 
destruction as a nation. The peace of Lazarus 
in Abraham's bosom, represents the joy and bles*- 
sedness of those who received the Gospel, and 
who were admitted to its kingdom of security 
jl^nd life^ gj^ 
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The great gulf represents that irapassible bar- 
rier which prevented the escape of the Jews 
from their woes, and the imposaibility of their ob- 
tain ng help from those who had received the 
'word, and been admitted to the protection grant- 
ed tb the faithful. To this Jesns thus refers— 
•' For the days shall come upon thee that thine 
enemies shall cast a trench about thee ; and com- 
pass thee round, and keep thee in on every side." 
The rich man's call for help represents the awful 
condition of the Jews, when they saw themselves 
surrounded by the enemy, and all chance of de- 
liverance cut off. The reply of Abraham that 
the rich man in his lifetime had ^ad his good 
things, and Lazarus evil things, represents the 
worldly prosperity of the rich, and the worldly 
trials of the poor. At the destruction of Jerusa- 
lem the condition of the two classes was reversed, 
the poor were comforted and the rich tormented. 
Then the treasures of the rich, and to which they 
had clung with such a firm grasp, availed noth- 
ing, all were swept away by the Roman power ; 
and the great and the titled, who had lived in 
splendor, were doomed to slavery, or cut off from 
the earth. They hoped that by opposing Christ 
they should gain wealth and security, but it 
proved that they lost both. 

FACTS S^0WINO THAT THE PARABLE WAS AP- 
PLICABLE ONLY TO JEWS. 

Such, brethren, is the meaning of this parable. 
And such are the reasons why Jesus could not 
have used it to represent the condition of men in 
the next world. 

Do I hear one say, these reasons are not satis- 
bjDtory ? I must still believe, with Mr« Hatfield, 
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that the parable was descriptive of the final eon- 
dition of the world t I will ask that one the fol- 
lowing questions ; viz : 

1. Why did the rich man in his torment apply 
to Abraham for relief? Why not apply to Je- 
sus 1 His application shows that he was a Jew 
and a representative of the Jews who believed 
in Abraham ; and that the parable was designed 
to set forth an evil to come, not upon all ungodly 
men, but upon the Jews only. Thus the para- 
ble is not applicable to all men. 

2. If the parable was designed to represent 
the condition of all sinners in the future world, 
why did Jesus select a rich man as their repre- 
sentative } We know that sin is not confined to 
the rich. If you will go through Christendom, 
you will find as much sin among the poor as 
among the rich^ -^PP^y ^^^ parable as we do, 
and you will see a special reason for his selecting 
a rich man. It was the rich among the Jews 
who opposed Christ, and the poor who received 
bis word. The common people heard him gladly » 
While they heard him gladly, he said, ** it is 
easier for a camel to go through the eye of a nee- 
dle, than for a rich man to enter the kingdom of 
heaven.*' Biches, then, yirere a great obstruction 
to the progress of the Gospel, because it was un- 
popular, and men had to give up all their wealth 
when they became christians. Is Mr. Hatfield 
prepared to say, that it is the rich only who are 
damned, and the poor only who are saved 1 

3. If the parable was designed to represent 
the fate of the world — to describe the condition 
of all in heaven and hell, when time is no more, 
how could those in hell have friends upon the 
^arth, and pray that oi>e might be se^t uom tho 
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4ead, to warn them of their danger 7 Here ia a 
difficulty greater than to span the gulf! After 
Mr. Hatfield gets all the wieked into hell, and all 
the saints into heaven, he finds some who are yet 
alive upon the earth ! Really, his argfuments re« 
late each other. They seem to have imbibed his 
love for gladiatorial contests ; and vfe must say, 
that they are far more successful in destroying 
iBach other^ than their author in destroying Uni- 
versalism ; for the more he destroys it, the more 
it grows and flourishes. Take our interpretation, 
and the parable is consistent. The five brethren 
represent those who had not yet fallen under the 
power of the Romans-^ who were scattered over 
Judea, and who, it was hoped, might save them- 
selves by repentance. 

4. If the parable is applicable to all men, why 
did Abraham say^ '^ They have Moses and the 
prophets V* Why not say, they have Jesus and 
ithe apostles 1 This shows that the parable was 
applicable only to the Jews. 

THE GREAT QULV^ 

But I am detaining you too long. You see that 
everything in the parable and everything in the 
eontext that precedes it, forbids our applying it 
to the future condition of mankinds 

Be&re closing I must say a word in regard to 
the great gulf— «that awful gulf, which Mr Hat- 
field, in his very eourteons manner, says, All 
the Ballous and Balfours and Sawyers and Skin- 
ners, cannot provide a wav to pass. 

We grant that the gulf was impassable. Th# 
rich man had neglected all his opportunities for 
becoming a christian, and lived in his sin, till his 
day of punishment came. And when it came« 
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there waB no help. The line was drawn-T«-the 
decree was enacted^and be was doomed to a 
darkness and torture that made his lot dread fal. 
It was vain to seek an escape, for the gulf which 
separated him from those who were secure and 
happy, was impassible. He saw bis error when 
it was too late — rthe master of the house had risen 
up and shut the door against him. 

All this however, related only to the condition 
of the Jews upon the earth, and at the time of 
the destruction of their temple, when their reli* 
gious privileges were taken from them, and they 
were doomed to all the evils of hunger, imprls? 
onment, slavery and revenge. The gulf there- 
fore being here upon the earth, can teach nothing 
with regard to their condition beyond death. The 
gulf was not eternal— -it belonged only to that di- 
vine arrangement by which the Jews were to be 
made to feel the weight of the divine displeasure 
for their gross hypocrisy and their bloody cruelty. 

It is not for us to devise a way to get them 
across the gulf. We do not believe they were to 
cross it. The gulf was to remain till it had an- 
swered its purpose. It may be compared to a 
decree by which a people shall be confined in 
bondage, till the object for which they are doom- 
ed to the bondage shall have been accomplished. 
When that is effected, the decree loses its force 
7— it becomes null ^.nd void. By this gulf the Jews 
were shut put from the kindom of .God — not 
hereafter but here.T—shutout as a punishment for 
their abuse of the signal mercies they had enjoy- 
ed. But remember this all related to the time 
when they were destroyed as a nation — the gulf 
related to that timeT-rtbeir tprmeots ji> hell rela- 
ted to that pfap. 
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The galf answered its purpose— -tbe punish- 
ments which the Jews deserved were executed* 
Consequently we hdve nothingto do with getting 
them over the gulf— we w«nt no arch for this 
{Purpose— <-we have no need of an apchltect for 
•such an end. The parable has no reference to 
anything after death-^-'-to the state of the Jews 
in the next world. If you would learn what that 
18 you must go to other portions of the Bible. 
We saw in oiir last lecture that in the pesurrec« 
tion all men will be incorruptible, immortal and 
glorious— that there will be no gulf<*^no separa* 
tion — no torment in that blessed state. 

I need then say no more in regard to the great 
•gulf^ than give you the language of Paul. His 
words are : *' And David saith, Let their table 
be made a snare^ and a stumbiing-block, and a 
recompense unto them. Let their eyes be dark- 
ened, that they may not see, and bow their back 
alway. 1 say then, Have, they stumbled that 
they should falll God forbid ; but rather through 
their fall salvation is come .unto the Gentiles, for 
to provoke them to jealousy .^' Rom. id. 9, 10, 11. 
•* For I would not brethren, that ye should be ig- 
norant of this mystery, (lest ye should be wise in 
your own conceits.) thatfblindness in part is bap- 
t>ened to Israel, until the fulness of the Gentiles 
be come in. And so all Israel shall be saved : as it 
is written. There shall come outof Sion the Deliv- 
erer and shall turn awa^ ungodliness from Jacob.** 
86, 26. " For God hath concluded them all in 
unbelief, that he might have mercy upon all. O 
the depth of the riches both of the wisdom and 
knowledge of God ! how unsearchable arehis judg* 
ments, and his ways past finding out ! For who 
jtiath known the mind of the Lord 1 or who hath 
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been hie counsellor 1 Or who hath first given to 
him, aad it shall be Fecompensed unto him again 1 
For of him, and through him, and to him, are all 
things ; to whom be glory for ever. Amen." 32 

-r-36. 

There Mr. Hatfield, is the salvation of those on 
the dark side of the gulf. Paul has done what 
the Ballousand Baliburs and Sawyers and Skin< 
oers could not do, shown how the rich roan could 
be saved. 

MR. Hatfield's location of heaven and hell, 

I cannot close without asking, what if I am not 
mght in this explanation 1 Yes, what 1 Why then 
hell and heaven lie along side by side-*— separar 
ted only by a gulf — so near each other that the in«> 
habitants can look across, recognize each other— •- 
• for the rich man knew Abraham and Lazarus, 
Not only so, in heaven the saints can hear the 
damned speak, and tell of their woes*— for Abra^ 
bam heard the rich man describe his torments, 
and call for a single drop of water 1 

Such is heaven, if I have not explained this 
parable correctly I But is heaven such a place T 
)Vas it such a heaven that Jesus came to prepare ? 
Is it in such a heaven, that we are to have fulness 
o^ jey, and pleasure evermore 1 Come parents, 
just imagine yourselves^ there for a moment. How 
sound those angelic choirs 1 How looks the 
face of the infinite Father, and of the holy Re- 
deemer ? 

Why send that searching glance sround the sa- 
cred place ] Oh, I see ! Your are looking for 
the children over whose graves you have shed so 
many bitter tears ! But you will look in vain ! 
Tarn your eyes across that great gulf, over into> 



or HATFIELD. 147 

that dreary abode. Listen a moment, and you 
will hear them cry, ^'Father, Mother 1 Send as one 
drop of water to cool our tongues, for we are 
tormented in these flames." Look at them. What 
forlorn beings ! What an expression of hopeless 
agony is upon their countenances ! 

Hark, and you will hear their groans ! Did 

ever such groans pierce your ears % Do they 

^notfall like a thousand death knells, all blended 

into one, upon your hearts 1 Those groans will 

never, never, never end ! 

You have seen your child ren-»-^look again, and 
you will see other dear friends ! Those aged per- 
sons, so wild and wretched, shrieking with agony, 
are your parents I That frantic one, who moans 
so bitterly, who wrings her hands in such agony, 
is a sister 1 

These are the sights and sounds of heaven ! * 
Is not heaven a delightful place 1 Take one of 
its golden harps, and sing a song in praise of God, 
and bless him for having secured the endlesss 
damfnation of your children and parents and sis- 
ters ! Can you not sing with a rapturous joy, 
when their groans mingle thus with yonr notes of 
praise ] 

Do not say, I overstate the case, that I paint 
a false picture. I have not painted this picture, 
it is the work of Mr. Hatfield — dt is he that says, 
heaven and hell lie side by side, and that the saints 
ean look into hell, and recognize those who are 
there ! 

Now I ask, if under such circumstances, heav- 
en is worth possessing ? I ask if it would be 
possible to be happy in such a heaven ? Di- 
vines, I know, say we can shout hallelujah, and 
sing loud hosannas, when we see our children in 
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undying agony ! But do you believe it? Bring: 
the case home— suppose &ther, it is your son ; sup* 
pose mother it is your daughter ; suppose child, 
It is your parent I Could yon sing, and rejoice, 
and be perfectly happy t Will all sympathy be 
there wrung from your hearts % Will all love 
be eradicated ? . I«to what must you be changed 
in order thus to sing and shout and rejoice 1 There 
cannot be even rest in heaven, if it is such &' place, 
•^Hnotsuch a rest as a shipwrecked father would 
experience, who after hanging Tor hours upon a 
heaving wreck, amid mountain waves, is saeved 
just in season to see a sonr sink into a watery grave 
—not such a rest as* a devoted mother would ex- 
perience, who though she escapes from the bar- 
barities of her bloody captors, sees her children 
tortured till life becomes extinct ( Heaven offers 
not even that rest ; for parents in heaven are to 
hear the groans of their children-^not one hour^^ 
not one day— Hiot one year^^^ut world without 
end!! 

And t> this' heaven^ ? the heaven of the infinite 
Father ? the heaven of that blessed Redeemer 
who wept over Jerusalem, and died for sinners ? 
O noi no ! it is the heaven of men — a heaven they 
have devised— and whichhas no existence but in 
their own diseased imaginations. The heaven of 
Ae Bibles is the blessed and eternal home of all 
men. There the ransomed of the Lord will be 
gathered with songs^ and everlasting joy upon 
their heads ! And when the last one shall enter 
Its ample doors^ then shall commence the song,- 
which is- to be sung, by every creature, on earthy 
under the earth, and such as are in the seat and 
all that in them are, saying, Blessing, and honorr' 
and glory, and power» be unto him that sictetl^' 
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Upon the throne, and unto the Lamb, tat ever 
and ever." Rev. v. 13. O what a song ! My 
heart swells with the • anticipation of uniting iti 
it ! Its divine melodies even now tones my spir- 
it to praise ( 

How different from that doleful song with 
which Mr. Hatfield concluded his sermon* Hit 
song was, 

Oh there shall be motinun|f — ^mouming— tnourmng ! 

If we turn to the Bible, instead of such lam-^ 
entations over the conclusion of the divine govern* 
ment, we hear songs of triumph'^— and song^ 
in which all men shall join. Thus 'death shall 
beswallowed upin victory ;' 'tearsshall be wiped 
from all faces ;' 'sorrow and sighing shall flee 
away,' 'and there shall bene more death, neither 
shall there be any more pain«' God then reigns* 
He is the Governor among the nations**— his holy 
purposes shall be executed, evil shall be done 
away, and all shall be saved, through the riches 
of infinite grace 1 



SBBMON Vlli 

** Btlt i#o' ttnto you Scribes and Phariseet^. h ytHi df lUig ! for 
y^ shut up the kingdom of heaven against inen ; fpr ye nei* 
ther go in yottrselves, ndither^u^er ye them that are entering 
to go in/' Matt, xxiii* 13. 

These words are selected from the most bold 
and fiiithful discourse ever delivered by our Mas* 
ten Nevei^ were such reproofs uttered, such 
plain statements made, such heart-withering de* 
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Qonoiatioiit pronounced by the Great Teacher, $» 
m this diacourse. It wa^ delivered in the templet 
ai Jerusalem, before the aeaembled leaders of the' 
Jewish nation ; and it exposed, with a fearless*; 
DOSS that knew no timidity, all the devices and; 
aruelties of their grosr hypocrisyv It was the 
last public discourse he delivered ; and for bold- 
ness, power, and faithfulness, cannot be surpassed^ 
It charged the Scribes and Pharisees with bind- 
ing heavy burdens upon the people ; with attend- 
ihg to the'forfns of religion to be seen of men ; 
with seekitig' tb^ ilppermost seats at feasts, and* 
loving to be called Itabbi ^ with shutting up the 
kingdom of Eesven against men ;* with devouring* 
wioow^s houses ; with cdm passing sea and land* 
to make proselytes ; with paying tithe of rafint, 
and annise, and cummin, and omitting judgment,^' 
mercy, and truth ; with being outwardly clean^ 
and inwardly corrupt, and with having the spirit 
of those who killed the prophets; He not only 
chatged tfaenf^ tbus in language the most direct* 
and positive, but he announced theit- entire des-^^ 
fraction as a nation, and the perfect ruin of their 
ismple ar&i city. 

PHAR18SES SflUT UP THE KI^GDOBf OF GOD. 

Oor text contains one of these charges. " Ye 
tKiU up the kingdom of keaven^ dgainsi men** 
This they did by *' their false doctrines respect- 
ing the'Messilih ; by binding the people to an ob- 
servance of their tradititinsj-by opposing Jesus,- 
and attempting to convince the* people that he. 
was an impostor." The people were disposed 
to believe in Jesus^'; they admitted his excellency 
of character; his I&ve and mercy for the poor* 
and down trodden ; and his glorious doctrines .of- 
grace and compassion'; but the clamors of tlie'; 
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raleni, who were perpetaally declaring that 'h« 
was an imposter, prevented tbem from receivuig 
him as the Son of God. 

These false teachers are not the only ones who 
have shut op the kingdom of heaven against men 
« — who have, by their erroneous doctrines and 
bad measures, blooked up the way of life. In 
«very part of Christendom^ there are-great num* 
bers who stand entirely aloof from Christianity— <* 
who give no support to public worship, and mseke 
no effort for the advancement of Christian prin- 
eiples. They are not unbelievers; not convinced 
that religion IS a delusion; not ready to say,4t 
cannot bene^tthe world ; but they ha;ve -seen-so 
much of the dogmatism of ministers; ^eard frona 
them such false views of God, and 'Christ, and 
futuritVi and human nature; seen so much of their 
^rts and devices employed to wheedle men into 
the church, and been acquainted with so many 
attempts to check inquiry and frighten people 
into a faith that could not be supported by fair ar- 
gument, that they have become disgusted, «nd 
declare that they want nothing to do with minis- 
ters or religion. 

I find a Targe number of this class in this city ; 
a much larger number in proportion to the whole 
population, than in the dty where I labored dur- 
ing the last pine or ten years, previous to my re- 
moval here. I have for severarl months desired 
an opportunity to speak to this class. That op- * 
portunity is now presented. The right time has 
eome for me to speak. The occasion has occur- 
red which demands that I should speak. My de- 
nomination and my ministering brethren have 
l>e^n assailed in a most uncandid, unfair, and un- 
just manner* The v»ry .course hat been pur^ 
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iaed towards nsy which has dii ven so mapy tbinjk- 
tngf enligbteDed and honest men, from all ood« 
necdon with religious societies. 

Bat beoausa we have been thas attacked* I do 
not love my religion less-*! have not less oonB- 
dence io its truth or value-^I am pot in the least 
disposed to deny the ministry^ and say that it can 
be sustained only by priestcraft. That there is a 
good deal of priestcraft among ministers, I do not 
doubt. That there is piuch of it in this city, I 
see in the fact, that there are so many of our best 
Qitiseps w)io would be ashamed to take the Christ-* 
tian name; who thipk it not a name of honor; 
and who openly say, it is too much associated 
with affected piety-^a mere masked goodness, 
to be coveted by a high minded, fair dealing, 
honorable man. 

Now I do not think that this portion of our fel« 
low citizens reason correctly. Neither do I think 
tbey occupy their true position, and to these two 
p<Hnts, I wUl ask your serious attention in this di8-> 
course. 

TP^OSE BEA90I9 INCORaSCTIiiT WHO COIfDKNN |IEU« 
eiON IN CONBEqUENCS OF THE ERaOES OF IT8- 
JPROFB38EP FRIENDS. 

. They reason incorrectly. I will say the same 
of those who were prevented from becoming 
christians by the Scribes and Pharisees. Instead 
of being influenced by their false doctrines and 
artful sophistries, and concluding that because 
they denounced Jesus, he was as a deceiver, they 
should have examined his claims for themselves, 
and said to those whom they had long acknow- 
ledged as fheir spiritual guides^ *' xou have 
prpyed yourselves unworthy of tru^t by your un- 
fai^esif» yo|ir want of ^:^dor and bofiesty. 
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?hey Aocrid hare inferred from their dishonesty 
^hat they ^ere interested in bondemning Christ, 
«od should have scrutinized every argument they 
advanced against his claims. 

So men should reason in regard to the popular 
teachers of our day. If they are unfair; if they 
48eek to support their creed by dogmatism, by 
deceptive measures^ by abusing and misrepre- 
senting all who differ from them-; if they seek to 
gain proselytes by appealing to their fears, ex- 
^citing their passions, or laying traps to ensnare 
them ; the inference is unavoidabie, that they 
think they have a^creed which x^annot be support- 
^d by honest means, eandid arguments, and ap- 
peals to the judgment, humanity, and conscience 
of the people. 

But if we reason thus, instead of condemning 
the ministry, we shall only condemn such minis- ' 
ters ; instead of rejecting religion, we shall re- 
ject only what they call religion ; and instead of 
disregarding all the means of grace, we shall 
reject only uiiholy measures for proselyting men, 
-and seek to understand and use the means whicli 
Ood has ordained for our spiritual improvement. 

THE jPALSB RBPRSSENTATIONS OF GOD NO PROOF 

▲GAINST THE BIBLE. 

What if Mr. Hatfield and others have given 
representations of God that are derogatory to his 
character, and that make him a being unworthy 
of our love or trust 1 What if they have said 
lie is partial, changeful, passionate, and cruel ; 
that he has doomed untold millions, by an arbi- 
trary decree, to endless perdition ; that he is 
Slorified by the endless tortui^ of his own chil* 
rea ; dnit be it the enemy of the •inner—a b«» 

13# 



164 tKINKXa'S KKVISW 

ing of wrathf and hatred, and reir«nge | What 
if yo|2 have beard sqch descriptions of God, till 
you have become weary and sick at heart, and 
have felt that the God of some christians is worse 
^an any heathen diety 1 

It is not logical to say the Grod of the Gospel 
b such ^, being ; and that you can neither wor- 
ship, love, nor obey him. Before you say that, 
you ought to go to the Gospel, and es^amine i( 
for yoi^rselves, The ministers to whom you have 
listened may be deceived— *they are only men, 
Some of tbem are interested men, for they supr 
pose if God were regarded as a being of love, 
good to the evil and unthankful, that people 
^oald think there was no need of ministers, 
They are so ignorant of human nature as to be* 
li^ve, that the only way to mak^ their office re- 
spected an4 deemed essential, is to keep up the 
idea, that (jod is a wrathful being, and that it is 
^nly through them that a shield |ron^ his wrath 
pan be obtained. 

Oonc^emn not the Gospel, then, becausp any 
mten have (^ppealpd to it, to prove ^hat God is 
the enemy of man ; for if you will risad for your? 
selves, yoi; will see that it gives the most exalted 
and endearing view of God, of which the human 
mind can conceive, It teaches that he loves the 
fanner. " God cpmmpndeth his Iqve towfird us 
in ^hat while we were yet ^ii^nerQ, Ckirist <lied 
foi^ us/' Bom* v. 8. It teaches that he loves all 
^en. 'f Fpr |God so loved the world, that h^ 
^ve his pnly l^egptten Son, that wl^osoever be- 
lie veth in bin^ 9bo|a)d,nofi p^ri^h^ l)ut bi^'Ve ever- 
lasting life. ^Qr God sent np( his Son into tb^ 
\forld to cpi|d^fn^ ^hp wprld : but that the world 
tjifongb hioi migh^ be ^jpir John jii. 1^, 17. 
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And it teaches that God's love is iofioitet un* 
changeable, and eternal, and greater than all 
things that can combine against the soul. '* For 
I am persuaded, that neither death, nor life, nor 
angels, nor principalities, nor powers, nor things 
present, nor things to come, nor height, nor 
d^pth, nor any other creature, shall be able to 
aoparate us from the love of God, which is in 
Christ Jesus our Lord." Rom. viii. 38, 39. 

Here is the character of God, and what could 
be ipore worthy of love, praise, and adoration 1 
Now as you would not cast off and despise a 
friend because misrepresented, is it right to cast 
off all thoughts of God, because he is misrepre- 
sented t ' Ought you not to go to his book, where 
lie has revealed himself, and study and admire 
liis perfections and glories 1 

THE FALSE REPRESENTATIONS OF HUMAN NA- 
^ TURE NO PROOF AGAINSt THE BIBLE. 

What if Mr. Hatfield and others have preached 
false views of human nature, and declared t^at 
man has no ability to love right, or do rig^t 1 
What if they have said, everything done by the 
unregenerate is sinful ; that if the^ P^Y* it is sin- 
ful ; that if they dp not pray, it is sinful ; that if 
th^y are kind to their friends, it is sinful ; that if 
they are not kind, it is sinful ; that if they attend 
to their daily avocations, it is sinful ; that if they 
(3o not attend to them, it is sinful 1 You have no 
right to infer that such degrading views of bumi^n 
p^ture are taught in the Gospi^, iintil you have 
studied the Gospel for yourselves, and found 
^em there* 

But study the Gospel as you vf'iiU and you 
^pnot find th^m. Inste;^ of finding f i^cih vifiws. 



156 SSIllMEa^S &ET1KW 

you will find that human nature is naturally pure; 
' for Jesus said, except Vfc become as little chil- 
dren, we cannot enter the kingdom of heaven. 
This he never would have said, if little children 
have natures totally corrupt ; if tbey are born 
fiends. Speaking of unconverted men, he says, 
•* They love those who love them ;" which shows 
that the heart, uninfluenced by the Gospel, is ca- 
pable of love. He says, too, that wicked earthly 
parents would not give their children a stone, 
when they ask for bread ; nor a serpent, when 
they ask for a fish. Besides, he uniformly ad- 
dressed men as though capable of knowing the 
truth, of loving God and man, and of being 
blameworthy for their sins. Human nature then, 
has high powers which are capable of culture, 
the same as the mind is capable of intellectual 
Aolture. 

Such] is the Gpspel view of man ; and you 
know it is right. You know that men can be hon- 
est, kind, and temperate. And you know that 
an. honest act is not sinful ; that a kind act is not 
sinful ; that fidelity in husbands and wives, pa- 
rents and children, is not sinful. You have no 
right, therefore, to charge upon the Gospel, the 
false views of theologians respecting man ; for 
the Gospel does not teach that man is by nature 
destitute of every good capacity, and that every 
thing he does is wicked. If it did, he would 
have no accountability ; and you would have no 
right to blame him if he cheats you, wrongs you, 
defrauds you ; for in so doing, he would only be 
acting out an evil nature which he inherited, and 
doing according to the necessity under which he 
is placed. 

Men ID their natural state are not fiends. So 
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hr from this are they« that yoa have found them 
well nigh as fair in their dealings, as true to their 
promises, and as faithful to their relations, as 
those who have been sanctified by the grace of 
parHaHsm, and made anew by the marhinery of 
modem revivaliem. It is not the Gospel, then, 
that is to be rejected, but the false expositions 
given of it. 

THE BIBLE NOT TO BE CONDEMNED FOR THE EF- 
FORTS MADE TO CHECK FREE INQUIRY. 

What if Mr. Hatfield and others have doiue all 
that they could to check free inquiry, to fetter the 
mind with creeds, and to make men belie ye that 
it is ruinous to think for themselves t The Gos* 
pel must not be blamed for that ; for Jesus said, 
** He that hath ears to hear, let him hear ;" and 
he demands to know of the Jews, why of them* 
selves they did not judge what was right 1 Paul 
bids men prove all things, and hold fast that 
which is good ; and John says: ^* Try the spirit%^ 
and see whether they be of God/' 

Now what could you ask more 1 Here is no 
attempt to fetter the mind, and keep it in chains. 
Jesus and his apostles had confidence in the 
truth ; they knew it had claims, which, if inves- 
tigated t would cause it to be received ; they saw 
no need of making men promise not to think for 
themselves. On the contrary, they desired to 
have men think for themselves ; for they knew 
that the more men thought and studied, the 
hi^^her would be their appreciation of the Gospel, 
and the greater their security against error* If 
they had said, ^' You must not examine fur your- 
selves ; to think is dai^erous ; to read danger- 
ouf,'* the inference woi^ld have been irresistible. 
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that they thought truth incapable of Btanding, if 
left to stand upon its own merits. 

There is no other inference we can draw from 
the <eoi]rse pursued by those who are denouncing 
{perpetually all investigation. When they once 
succeed in getting a person into their church, they 
put the fetters ^immediately on, and compel him 
to wear them as long as they can. They chain 
him as strongly as it is possible to chain one, by 
narrow creeds and party trammels. If he com- 
plains that he is in bondage, they reply, ^'If you 
have your freedom you will be ruined ; your 
only hope of salvation is to wear these fetters^ 
and let us think for you. Throw off the fetters^ 
and you are lost, wear them, and you are saved*^^ 

It is by such means as these, that men are made 
to support doctrines which could not live another 
age, if tb^ mass were permitted to think for them- 
selves. Many churches may be compared to 
dungeons, lighted by feeble flickering tapers. 
The keepers must decide just how much light 
shall be admitted, just what books shall be read, 
just what preachers shall be heard ; they dare 
not rely upon the claims of their doctrines, for 
their perpetuity in the world. 

But none of this unfairness, none of this in- 
justice is chargeable upon the Gospel. All the 
creeds, requiring such suppoit, are human in- 
ventions. The Gospel knows nothing of them. 
Much less does it know anything of the mea- 
eures employed to prevent people from thinking 
«nd reading for themselves. The Gospel uni- 
formly addbresses man as a reasonable, thinking 
being ; and speaks of its divine doctrines as 
possessing an excellency, a harmony above all 
<9alcii]ation and worth, and as being sustained by 
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proofs tbbt will ensure their perpetuity among 
men, and their triumph in the world. It is all^ 
in these respects, that the most enlightened, libe-" 
ra^, and honorable mind could desire. 

THE STRATAGEMS OF THE CLERGY NOT AUTHO- 
RIZED BY THE BIBLE. 

What if Mr. Hatiield and others employ 
every kind of stratagem which human wisdom 
can devise, to gain proselytes 1 This is no ar- 
gument against the Gospel, unless it can be 
shown that the Gospel justifies their stratagems^' 
But every person having any thorough acquaint^ 
snce with the Gospel, knows that it does not jus-^ 
tify them. Where in the Gospel do we find im^ 
passioned appeals to superstitious fears, extra-^ 
vagant and high wrought pictures of an endless^ 
hell, in' ordet' to gain converts \ It givefe no au- 
thority for such proselyting measures. So fai*' 
from this, it addresses man as a reasonable being, 
and speaks to his judgment, his consciencce, and 
affections ; and in language of candor and ear- 
nestness, it asks him toconsider — 4:o look at the 
claims of religion and at the evil of sin — at the 
safety of righteousness and the danger of trans- 
gression. 

Instead of seeking to frighten him by imagine 
a^ fears, by dwelling upon tortures which have' 
BO existence, just as parents used to seek the 
obedience of their children by telling them' 
frightful stories of bears, an J ghosts, and devils y 
it asks hidr to look at realities, at principles of 
right and wrong, at causes and- efiecls, at truth- 
and error ; and seeks so to enlighten his mind, 
that he will see the motives to obedience., and" 
realize that nothilig can be gained by transgreft^ 
siofl. « 
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It nfever seeks to operate upon iaan by strata* 
gems of any kind. It bas no anxious seat on 
which it places the sinner. It gives no assur* 
ance, that by taking any particular seat in the 
church, prayer wiU be more efficacious in effect- 
ing his conversion. It provides lor no ante* 
room into which sinners are invited, dft^r lis- 
tening to terrific descriptions of Grod and hell ; 
and by entering which, they will be sure of sal- 
vation. It does not justify its ministers in stand- 
ing at the door of such an ante-room, and say- 
ing to men : '* Come, now is your chance, this 
may be your only opportunity, the door will soon 
be closed upon you, and when it closes, it may 
be the closing of the door of heaveii against 
you." 

Mr. Hatfield has this ante-room in his diur6h« 
It seems to be an improvement (ipon the anx- 
ious seat system of converting people. A dimly 
lighted room, is thought by him to be preferable 
to the church or the lecture room/ for openitiiig 
upon the terrified mind. O what folly ! what a 
shame to use such stratagems ! Cannot men be 
converted without the agency of su6h measures ? 
Must a minister of Christ descend to low man« 
ouvering in order to make men Cbristidns ? Mr. 
Hatfield pretends that in his churdi men arer 
converted by the special agency of God's Spirit; 
but can the spirit operate only in his dark ante' 
room! 

Now I am firank' to owtfj fiiat if the Gospel 
required such measures for its advancemeni^ 
I sbould be ashamed to admit myself a belie^f er 
in it. I would not advocate thaft whi^ reqnires 
stratagems tor its success ; wUcH depends upon 
low management for converts. 



w ny, think a moment, what kind of Chris- 
tians those must be, who are made in such a 
manner. Can unfair measures make fair mind^ 
ed men ] Can false fears make men act upon 
correct principles ? Can those who are made 
Christiacns by stratagem be pui'e-minded and 
honest ] be governed by right motives 1 When 
I think of the arts employed in proselyting, I da 
not wonder that the church is so destitute of 
candor, hpnesty, purity of mind, a nice sense of 
Justice; I do not wonder that we have those* 
who are such zealous Christians, and yet such 
unkind neighbors, such dishonesit traders, such 
traducets of human character ! Neither do I 
wonder that so many honest, thinking, candid 
men, are driven in disgust from churches where 
such measures are employed. They see at once 
the gam^ that is played ; all the falsities used ta 
operate upon weak minds and nerves ; and they 
justly scorn the idea of becoming converts ta 
what requires such measures. 

Now I aver; that there is nothing ill the Gos- 
pel which gives the least sanction to these mea- 
sures. The Gospel takes no advantage of th^ 
ignorance, fear, credulity, or snperstitibn of man^ 
but it seeks to enlighten his mind, convince his- 
judgment, win his affections, and give activity 
to his conscience; and thus, when it converts- 
him, it makes him Uot a mere enthuftiadt'-^not tf ) 
mere fanatio— not a mere bigot-^not a mere 
partizan, but a candid, honest, sincere follower 
of Christ, and a true friend of man.- He will not 
only be a zealous Christian, but a good man ;• 
not only a devout worshipper, but a man of -hon^ 
at dea&ngB ; not only a worthy Chnstian, but 
a worthy citizen. 

14 
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I'rom the foregoing considerations, it vnJt he 
fteenf,' that we have no right to attribute to the 
Gospel, the errors and measures which are the 
great burden of complaint among those who 
trtand aloof from Christianity. While then, we 
tdBj justly refiise to countenance those wh6 
tling to these errors and measures, we caunot 
consistently refuse to support the Gospel — 
to aid it in every way we can. 

llBERALlSTS IN A WRONG POSITION, FOR THET 
DO' Not REJECT THE GOSPEL/ 

This brings me to speak of the wrong posi- 
tion, occupii^d by those who have been led to 
withdraw from aU religious bodies, because dis- 
inatisfied with the doctrines and proselyting mea- 
sures of popular religionists. This is a large 
class, and it embraces some of the best men 
&mong us ; men df integrity — men of candor-— 
inen of intelligence. These men do not occupy 
their true position. In- proof of this let me r^ 
mark that the evils which prevail in the churches to 
which I have referred, are not &t all necessary 
to th^ ^xisteYiCe of a church. They belong not 
to a true church of Christ. There is not a 
6hurch iil tfa^ land, but what would prosper bet- 
ter without then! than with them. They artf 
abuses of a good institution ; they are evils en- 
g^rafted upon Christianity^ 

But in this respect the Gospel h not different 
froni all other institutions. Government is oftetf 
badly administered ; but we do not say in con* 
Sequence' of this, we will have no government. 
Justice is often poorly administered in our' 
tiourts, bnt do you say, therefore, they should bef 
Abolished ? A great many false ideas and max- 
ims prevail in regard to business, but your da 
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not say, therefore, you will attend to no busi-;* 
ne68. A great many false customs prevail in rp? 
gard to living ; but you do not say, therefore, 
you will not have any customs. A great many 
false rules are given in regard to diet, but you 
do not say, therefore, you ivill not eat. 

Instead of going over to such extremes, you 
seek for that course vtrhich is right, and endea- 
vor to follow it. You seek to have government 
and justice rightly administered ; you seek for 
right customs and rules in regard to business 
and living. Why not then pursue the same 
course in regard to religion 1 Why go off to a 
wider extreme, and stand there, and do nothr 
ingfor religion ; receive none of its instructions ; 
have none of its aids or consolations ? It is 
wrong to argue from the abuse of a thing, against 
the thing itself. There is hardly anything on 
which we do argue thus, except on religion. 
Who ever heard a man say, because money is 
counterfeited, therefore he will not seek to ob- 
tain money 1 Why then say, because religion 
is counterfeited, therefore, you will not seek for 
true religion 1 

Thus we. see, that this class of our fellow 
citizens occupy a false position ; they belong 
not in the place where they stand. They would 
not, on any consideration, say that all religion 
is a delusion ; that man is not a religious being ; 
that he does not need worship and guidance, 
Why then virtually take in society, the very po* 
sition of him who says, all religion is false ; all 
worship foolishness ; that Jesus was an inipofrt 
ter, and the New Testament is a fable 1 Their 
judgment rises up against such a rejection of 
Cl)ri8tianity ; such a verdict against its claiins, 
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They feel thst ihere is in it something divine:; 
:that its laws are such as human wisdom never 
framed ; its doctrines above the teachings of un- 
aided reason, and its spirit the spirit of an in- 
finite Father. They see a divine beauty, glory« 
and excellency in the Father and the Son as it 
reveals them ; and as in the still watches of the 
night, or the oppressive silence of the sick room« 
they think of God ; of his love, and mercy, and 
grace ; of Jesus ; his pity, purity, and tender- 
ness ; they feel that to love them, and hope in 
them, is a blessed privilege. 

No ! oh no ! they are not unbelievers ; and 
iret, they stand widi the unbeliever, and with 
him refuse to go up on eaefa returning Lord's 
4ay, and bow down in solemn prayer and 
praise ! This then, is a false position, and thej 
should no longer occupy it. 

LIBBRALI8T8 IN A WROKG POBITION, FOR THKT nO 

NOT DESPISE VIRTUS. 

That the position of these men is a false one, 
is evident from their love o£ virtue. This class 
of our fellow citizens, are among the best peo- 
ple which we have. None are more honest in 
their dealings ; none more kind to the poor ; 
none more willing to do as they would be done 
by. Now true Christianity is die friend of just 
such virtues. It does not, as they have heard 
times without number, doom a man of these 
virtues to hell, and exalt a narrow minded, dis- 
honest, unfair, conceited bigot, to heaven. Its 
virtues are the very virtues which they admire, 
and which they are anxious to have prevail in 
the world. Hear how it speaks of bigots and 
men who have only a ceremonial righteousness; 
>^ "Wk) unto you, Scribes and Pharisees, hypor 
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crites ! for ye devour widow's houses, and for a 
pretence make lofig prayers : therefore ye shall 
receive the greater damnation. "Wo unto you, 
8cribes and Pharisees, hypocrites ! for ye com- 
pass sea and land to make one proselyte ; and 
ivhen he is made, ye make him two-fold more 
the child of hell than yourselves. Wo unto 
you, ye blind guides ! which say. Whosoever^ 
shall swear by the temple, it is nothing ; but 
whosoever shall swear by the gold of the tem- 
ple, he is a debtor. Ye fools, and blind ! for 
whether is greater, the gold, or the temple that 
sanctifieth the gold? And whosoever shall 
ewear by the altar, it is nothing ; but whosoever 
sweareth by the gift that is upon it, he is guilty. 
Ye fools, and blind ! for whether is greater, the 
gift, or the altar that sanctifieth the gift ? Who- 
so therefore shall swear by the altar, sweareth 
by it, and by all things thereon. And whoso 
shall swear by the temple, sweareth by it, and 
y>j him that dwelleth therein. And he that 
shall swear by heaven, sweareth by the throne 
of God, and by him that sitteth thereon. Wo 
unto you, Scribes and Phaiises, hypocrites ! for 
ye pay tithe of mint, and anise, and cum- 
min, and have omitted the weighter matters of 
the law, judgment, mercy, and faith : thes^ 
ought ye to have done, and not to leave the 
other undone. Ye blind guides, whiih strain at 
a gnat, and swallow a camel. Wo unto you, 
Scribes and Pharisees, hypocrites ! for ye make 
clean the outside of the cup and of the platter, 
but within they are full of extortion and excess^ 
'Thou blind Pharisee, cleanse first that which is 
iwithin the cup and platter, that the outside of 
fhem may be clean also." Matt, xxiii. 14 — 26 
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Suck 18 tke GiMpers condemnatum of a ri§^ 
aodsnesB which has no justice for man ; no hon* 
asly in the dealings of life ; no pity for the 
widow and orphan ; no purity except that whi<^ 
men can see ; no fairness in efforts to gain pro* 
s^ytes ; no charity for the needy and destitute. 
Let us turn from its condemnation of such 
irighteousness, to the righteousness which it in- 
^sulcates. *< Then shall the King say unto them 
on his right hand, Come, ye hlessed of my Fa- 
ther, inherit the kingdom prepared for you from 
the foundation of the world. For I was a hun- 
gered, and ye gave me meat ; I was thirsty, and 
ye gare me drink; I was a stranger, and ye 
took me in ; naked, and ye clothed me ; I was 
Mck, and ye visited me ; I was in prison, and ye 
joame unto me. Then shall the righteous ana* 
nrer him, saying, Lord, when saw we thee a 
hungered, and fed thee ? or thirsty, and gave 
thee drink ? When saw we thee a stranger, 
And took thee in 'I or naked, and clothed thee ? 
Or when saw we thee side, or in prison, and 
isame unto thee 1 And the King shall answer 
aod say unto them, Verily, I say unto you. In- 
asmudi as ye have done it unto one of the least 
of these, my hrethren, ye have done it unto me/' 
Jtfatr. XXV. 34 — 40. 

*< Whatsoever things are tme, whatsoever thing;g 
«re hone$t, whatsoever thing! are just, whatso^ 
4iver things are pure, whatsoever things are 
lovely, whatsoever things are of good report; 
i£ there be any virtue, and if there be ai»y 
praise, think on these things.'' Phil. iv. 8. 

'* But be ye doers of the word, and not heaxera 
^7» doeeivis^ jo«r own B^vo9» F<H:if viybp* 



iiearer of ifbe wordi and not a do^r, he. is like unto 
jSL man beholding his natural face .in aglass : For 
iie beholdeth himself, and goeth his way, and 
straightway forgetteth what manner <ef man he 
was. But whoso loodceth into the perfect law 
^f liberty, and continueth therein, he hei^g not 
sa forgetful hearei:, but a doer of the work, this 
anan shall be blessed in his deed. If any man 
;among you seem to be religious, and bridleth 
jiot his tongue, but.4eceiveth his own heart, thifl 
^an's religion is vain. Fuxie religion and unde^ 
£led before God and the Fadier is this, To 
Tisit the fatherless and widows in tiieir afflic- 
tion, and to ke^ himself unspotted from the 
^orld." Jam- i. 22—27. 

Such is the righteousness of the Gospel. 
Religionists, I know, call it only morality ; but 
if they had less of bigotry and formality, and 
more of this morality, it would be a most blefr* 
;fled circumstance for the <?hucch and the world. 
A cSburch without morality, is like a body witb- 
xmt a soul. Thus true reUgion is die parent of 
jthe very virtues which those persons who stand 
^oof from Christianity, desire ^o see prevail. 

Their position then, is a fedse one. Where 
sare they t So far as it relates to the aupport of 
rehgion, do they not oocupy the veiy place of 
the men who despise virtue ; who ridicule die 
idea of a conscience ; of duty ; of jchaadty and 
temperance } We have diousaads m this com- 
jnunity, who make a mock of everydiing sa^ 
4sred and good ; who are among the most un* 
principled of all wretches that ever prowled 
iabout our streets, or sought a retuge ifi 
4ana of iv&mj 1 They pogard no institiitioi^ 
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however wise and just ; no obligation, however 
important; lio relation, however sacred. They 
resist government in all its objects ; they war 
jEigainst justice in all its claims ; they are false 
in their relations as husbands, parents, chil- 
dren. Blqated aud disiigiired, they look like 
fiends ; and could your eye but follow them for 
a single week,* and witness all their villanies, 
you would be almost ready to say, they were 
fiends indeed ; that the image of G-od was en- 
tirely effaced from their souls ; that nothing of 
humanity was left, but their flesh and bones ! 

Now that class of our fellow citizens for 
Tjirhom I am speaking to ni?ht, look with all the 
abhorrence upon these vices, that any can. 
They say, that government is a divine ordi<» 
nance ; that the marriage institution is a diving 
ordinance ; that sacred duties spring from all re- 
lations of life ; that all right has a claim upon 
man ; that there is an essential dilTerence be- 
tween right and wrong. These they regard as 
fundamental truths^ — truths essential to the order 
of society — to domestic peace— to the rights of 
men— rto' the prevalence of virtue ; but to the 
p-ospel are they indebted for these truths. There 
they are taught, under the sanction of the Father 
and the Son^ and their divinity is made clear as 
noon-day light. 

Should that G-ospel then be neglected or suf- 
fered' tQrpmain in obscurity 1 Should it not bo 
J" reached boldly and faithfully, tl^at all may un- 
erstand its principles, and make them their rule 
*pf action 1 And should not all who believe it, 
Ao all in theij: power for its constant promulga-^ 
tibp, ^pd to ^nder it as e^^Scacious as possibly ti 



«lfBBRALISTS IN A WRONG POSITION VOB THSY AD* 

MlT TnS REUGIOUS NATURE OF MEN. 

That those of our fellow oitiseBS of whom I 
-am speaking, occupy a faj^pocdtion, is evideiit 
from their uuifojrm acknowledgment, that maa 
is a religious being. They never &ink of ques- 
tioning this fact. They ^ow that he has reli- 
-gious feeloigs, religious aspirations; religious 
A^onvictions. They know 'that in all ages of the 
•world, he hasiiad his deit^, his altar of prayer, 
.and'ltis/aiiiHsterof salvation. To desire these 
ds as natural as ^to desire food, Kght, or rest. 
'These gentlemen ^jfoow all this, and ^y allow 
:thar man is as>«trictly^ JBeligious being as he is 
cR social being. £ut if so, «bould notimaa have 
liis sanctuary of prayer and praise ] Should 
lie not have all the mean^ of neligious culture t 
Does he not need these as a veHgicius being, as 
tmuch as he needs society asva social being? De- 
.prive man of society, and >yo9x deprive him of 
«4>ne of the great wants i^f lH«>aature« So de- 
prive him of worship, and of religious culture, 
rend you deprive him <of lone jof the great wuits 
.of his nature. 

Consider the young. 'They hanre religious ca^ 
pacities. They are capable of i>eing tmade ac- 
.^uainted with Grod and Christ, andof having a 
.«troDg love for them awakened in their heartB. 
These capacities ace the highiest and noblest ca- 
pacities of their souls ; and if fully developed, 
^ve them a dignity of nature, a loftiness of pur- 
pose, and an excellency of character, wbicfa no 
other capacities, however ^tivated, can give 
4ihem. They become godlike in their thoughts, 
siifiectioBs anJ aims, and are lifted far above 
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eypry Hmg that is low and groY^lliiig, But if 
tfaeir religious capacities ar^ njBgleoted, aud tbey 
are left to be moulded by the unholy influences 
pf the world, appetite and passion will become 
iheir maBters,and they will \>e rendered more d^ 
jgpraded than the brute. 

Your city is crowded with those whose reli- 
gious cultm'e has been dius neglected. As you 
pass alon^ your streets, you will hear their pro- 
lane oaths, see them crowded into grogeries, and 
indulging in all kinds of excess. By their wild 
yells and hideous cries, they disturb the slumbers 
.of night; and by their daring crimes, they des- 
troy the peace of their parents, and subject them- 
selves to the terrible penalties of the law. 
Wretched young men ! How awful their con- 
dition ! Who, as he looks at them in their vices, 
•and sees their noble minds destroyed, their once 
fair forms bloated and disfigured, and their 
hearts the abode of every vile passion, can re- 
frain from weeping over them in pity ? 

There is blame somewhere, wrong somewhere, 

or they never would have been thus degraded. 

1 t^arge not this blame upon all parents, for 

some are vagabonds who were trained to love 

God ; some beconie vagabonds, though faithfully 

instructed in duty. I have known religious 

exemplary parents have ungodly children. But 

1 charge those with blame, who did not given 

• their children a religious education — who did 

not train them to keep the Sabbath, to attende 

church, to honor God and obey his Son, They 

, wronged their children. The holiest and greatest 

<;apacities of their nature, they left uncultivated ; 

and while they grew in stature, these capacities. 

grew not — ^but appetite grew, an3 passion grew ; 
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tad now you behold them, with their religiotts 
liature, so deeply buiied in corruption, that it 
Almost seems as though they must have beed 
bom fiends ! 

I pause then to ask, wh^th^ those mdnf ar^ 
occupying their true position, who' acknowledge 
that dieir children have religidtis natures, and yet 
neglect its culture— ^who have no chnrch ib 
which they go ? Are they troe to their children' 1 
If there is one df those pei^ons here to-night« 
let me appeal to hint. Sir, ar^you doing right 1 
You are a father — are yoit true to' a father's 
obligations and responsibilities ] You Would 
think it an av^ful thing to neglect thd pliysical 
Comfort of yout children, 6r thifir ihtellectual 
culture ; and yet, you are neglecting sL far higher 
tiature than either their physical or their intel- 
lectual ilEtture !— iand the neglect of which may 
plunge them into ilnuttei^ble anguish ! I say 
th^n. Sir, you stand in: a false position. Yc^ 
belong not in the place you occupy — you belong 
with open active (Christians — with those \^ho go 
tfp with their children on each retuntin'g Lord^i^ 
day, to hear the Gospel of the blessed God. O 
6tand not aloof from that Gospel. 

Again. You and thoBe whcr dtslnd with yoii^ 
belong with active christians, becausef youi' hd^ 
ture craves worship. Yoit feiel the need df it.- 
You own, whenever yOU think of the housei of* 
prayer, and the glad tidings of I'edeni'pddh, efnd 
the blessed precepts of the Grospel, that there ii^ 
ft happier and better Way, than that Which yoll 
have chosen. You know that there is that in en- 
lightened worship, which can soothe' yoiUr hearts 
When weary, with care and toil and giv0 
^ou elevated themes for meditation ; which 
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caa breathe im ennobliBg spirit into your soold) 
and give you strength to battle widi the evils 
yoa oDcoanter; and hardly a Sabbath passes by 
without awakening the feeling, that if it had 
beeH'Spettfin worship, it would have been more 
prcrfitably and pleasantly spent. 

Besides, you ofted diink of death— 'of the 
death of y^ur cHildreit' and friends, and of your 
own death ; and when" a subject so painful pres- 
ses itself upon you, you feel the need of hope, 
and of aU'the soothin|| influences of religion. 
You never said, that should death come, and^ 
Hake away your children, you would not have a 
prayer offered eirer their remains,- or a minister' 
called to speak of God and heaven. Far are 
you from' having any such feeling. You are far' 
from it« not merely because it is the custom to 
bave religious services m^e a pait of funeral^ 
solemnities, but because you know at such a 
time, you will need^ all the support ef religion — 
all its soothingf comforting power. 

Is it consistent, then, not' to have a place or 
worships- and a minister who will know you and 
your family^ and who willspeak to you, not t» 
a stranger, but as a friend-^a brother ; and who* 
will tender te you from a warm, sympathyzing 
hearty the tiessed eonsolations of the Gospel % 

Ah ! you stand' net where* you belong. Yoir 
should sttod with that portion of the community 
who are wilji you in yeur views of God and 
etemity-«|-who look upon religion as a means of 
awakening a' str<mg confidence in God, and of 
uniting all men in the bonds of a common sym- 
pathy and love. 

You know that thme is in religion an ineSti- 
stMible worth. Its doctrines ecnnmend tkemselvev^ 
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to your reason and judgment ; its precepts to^ 
your afieetibus, and its hopes to the highesi 
aspirations of your hearts ; and if all who stand 
with yoU) and all who have not yet come out 
from churches, the doctrines and measures of 
which they condemn, would unite with those 
who are already in the field, they would hecome 
the majority ; and present an associated body 
which would make the aspect of the religious 
World, quite different from what it now is. 

In reality, there are but few who are zeakms 
for partialist doctrines and measures. Those 
few control the many. They are noisy, dog- 
matical, and by an assumption of rights and 
powers, manage to have every thing their own 
way. It WGU9 a few in France during the reigif 
of terror, that controlled the nation. By theii* 
Jacobino clubs and terrible engines of deaths 
they made the multitude stand in fear, and bow 
to their dictation. At any moment the mass 
could have terminated the reign of terror, could 
they only have understood each other, and acted 
in concert. 

So it is here. If all men who are liberal^ 
would stand up and say, we are determined Uf 
assert our rights and enjoy them, the party now 
in power, would become weak, and doctrine* 
and measures which now shut men from the 
kingdom of God, would cease to exert their m* 
fluence in keeping the multitude Utom Christ 
Then instead of the thousands on thousands who 
never attend church, but devote the Sabbath tcr 
riding and amusements, they would throng tiie 
churches where true religion could be beard, and 
G-od worshipped as an infinite Father. Com* then 
Sirs, and tAe your tme positioa in the wcnild ; 

15 
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for there is a worship which is not oormpted 
by false doctrines ; there is a religion without 
bigotry and intolerance ^ there is a piety which is 
the companion of love, ju8tice,candor and faimessi 

Take the position in which you should standi 
and you will have the character of God alwaya 
presented in a light the most attractive. You 
will hear him described as perpetually watching 
over all the interests of man ; superintending 
every part of his vast dominion, listening to every 
ory that is uttered, and constantly carrying on 
the plan by which all shall be exalted to his own 
eternal and blessed abode. 

Take your true position, and you will hear the 
Savior ascribed Ja pure being-a being of uni- 
versal love, and of a power and fidelity equal to 
his great work. You will hear, that though he 
was always indignant at i^in, he was always 
compassionate to the sinner ; that though far 
gtreater than angels, he was meek and lowly of 
heart ; that though he communed with the hosts of 
heaven, he '' hl&nt his ear to the music of chil' 
dren ;" that though honored in heaven, he felt 
honored by the tribute of a grateful tear ; that 
itough devoted to the object of his mission with 
a purpose which nothing could change, the '*faint- 
est appeal of misery arrested his progress as 
with thepower of omnipotence;" that though hia 
mission embraced all the interests of eternity, he 
stooped to the most unimportant wants of man ; 
that in him met the '' whole constellation of vir- 
tues, and that all were united and harmonized 
send blended into one, by the law of universal 
benevolence." 

Come, then, and you shall be taught that whilo 
all who wtClk in the way of sin live amidst cur*. 
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868, (be path of the just is ^9 th/B shining light, 
that shineth more and more unto the perfect day. 
Come, and you shall hear only that ivhich shall 
encourage you to love God — to honor his Son-— 
to be kind to each other — ^to he calm and resign* 
e^ in sickness, and ready to die when God bI)i|U 
call you to himself iu everlasting glorv | 
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l)eath; Nature of Salvation; Repentance; FaitfaT; Inflaenc^ 
df Universillismt Decision of Character a Hefigknii E^utv-atad 
■boold be read by every one, whether a lindtarian oi: Uniter* 
Mdist. Price 50 cents. 

AN ARGUMENT 

rOR THE 

THUTtt OP CHRISTIANITY. 

Bt RXT. I. D. WILtlAMSGM. 

A very popular #ork, and one that should be in thtf haadt 
«f not only every one who doubts Revelation, but of every otW 
f}^ opposer of Universalism, as it is a complete refutation of 
the oft repeated remark that Universalism and Infidelity are 
the same. It contains thirteen Discourses, and an Appendix. 
The subjects are— ^Introductory ; Existence of God; Power 
ftod Wisdom of God ; Divine Benevolence ; Government ol 
Qod ; Rewards and Punishments ; Divine Promises ; Resur* 
rection of the Dead ; Proofs of the Resurrection ; Ezoellenqr 
uf tbe Gbspel ; Objections to Christiamty considered, and t 
eonduding Discourse. Price 50 cents* 

THE MERCHANT'S WIDOW, 

Bt MRS. C. M. 8AWTXR. 

Ab ezceHent little volume, containhig, besides the Stoiy 
csostitnting its title, the Unequal Marriage ; The Lonely Bo' 
tkif and' a Poem— The Valley of Peace. This moA. ha ■ iv 
whred high encomiams from the press, for the moral aentfr 
ments it inculcates, and the beaatifuf style in which it if wilL 
Price 50 cento. 



A REVIEW 

OF REV. E. F. HATFIELD'S 

••UNIVERSALISM AS IT IS.** 

BT REV. T« J. 8AWT£Il« 

Thu is a Bearching Review oPthat grossly misnamed work 
*-" Univefsalism as it is'* — «nd is a just and merited rebuke 
lo its author for his numerous slanders of Uiiivenolism. The 
Reviewer follows the author in his claAsilicatioa and arrange*' 
meat of his subjects, which are as follows : — The genei*al char^ 
■cter of ** Universalism as it is" ; What Universalism was and 
li; Final Happiness of All Mankind : Penalty of Sin; Deaial 
of Native Depravity ; Origin of Sin ; No Punishment after 
Death; Sin Ceases at Death; Mankind Naturally Mortals 
Man has no Immortal Soul*; No Escape from Punishment ; 
Suicide no tirime ; Sin its own Puuishmpiit ; No such thing on 
Punishment ; Denial of the Atonement ; Sufferings of Christ 
not Peculiar; Denial of the Trinity ; Grod's Favor never Lost ; 
This Life not Probationary to Another, and Faith not necessary 
to Future Happiness; The BLesurrection State ; The Day of 
Judgment ; Devil and his Angels ; Christian has no Ordinan' 
ees ; Fruits of Universalism ; Learning of UniversrUist Minis* 
ton; Coiieliurioa;-^nd faithfally h«is he done his work. The 
book should be extensively circulated'-certsdnly wherever 
Mr. Hatfield's work has gone« Frite 50 cents< 

LETTERS TO 

REV. STEPHEN REMINGTON, 

A MSTHODIflT GIiCSaTMAN, IN R£V1XW OF HIS 

LECTURES AGAINST UNIVERSALISM. 

BT RZT. T. ^< SAWrKR. 

Tldf is aa exeeHent work to pAoee in the hands orQp|>eneiito 
of UniversaHsm. It effectually meets the arguments in support 
of Endless Miseiy on Arminian grounds, and contains, in addi- 
lioB, an able Semion by Mr. Sawyer on the '* Penalty of Sin " 
firoai cbe texi>*-^< The waj^ of sin is death, hot the gift of Goil 
to etomal Ufe through Jesus Christ our Loid«" Romans vi« 23 
-hIm flermott wlilehealled out Mr. Remington's Lsetorea*-^ 
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